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Indolence cauſes ignorance, ignorance error, error fin, 
ſin ſuffering. | | 
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condemnation. — 
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T H E | 
INTRODUCTION, 


HE low ſtate of Religion has long been a ſubject of 
ſerious complaint to the Lord and good men. But 
it would be an impious reflection, on the ſincerity of 
God, to ſuppoſe that he does not contribute all that he con- 
fſtently can to prevent it. Yet though he, by a proper uſe 
of his wiſdom, power, and goodneſs, perpetually proſecutes 
men's ſpiritual profit, the evil continues; which indicates 
that it is the effẽct of ſome other cauſe. And notwithſtand- 
ing that ſatan ſolicits men to ſin, yet becauſe he cannot 
compel them. to comply with him, he is not the cauſe of it. 
Neither is there any thing, but man, that can, with pro- 
priety, be called its cauſe. And that he is the cauſe of it, his 
peculiar conftitution, and the nature of the law he is under, 
are ſufficient evidences: for man, as a probationer for eter- 
nity, is a free agent, in reſpect of his actions, and is ac- 
countable to, and rewardable of God for them. If then, 
the Lord fhould uſe ſuch a force with him, as would pre- 
vent his freedom in acting, he would deſtroy his nature, 
and the uſe of his own government. Hence it neceſſarily 
follows, that ſin is the effect of a wrong uſe of man's free- 
dom to. do well or ill, and can only be prevented by a rigbt 
uſe of his natural and moral powers.---But, who either un- 
derſtands or applies this preventive ? Alas, moſt preachers 
and people are upon a par in this particular; not knowing 
that a free, full, and conſtant exertion of themſelves in 
the uſe of the grace of Chriſt, in all well doing, isthe prin- 
cipal preſervative from evil, and the promoter of good. 
Miniſters, then, who do not underſtand and apply this 
doctrine, though they may preach the perſon, offices, 
merit, ſpirit, and ſalvation of Chriſt, yet will do it to lit-- 
ile purpoſe, inaſmuch as what the people gain thereby, 
they will loſe through the want of a right uſe of it. And 
ſuch half-informed teachers, no doubt, will be dealt with 
2s contributers to the evils of mankind, And ſo far as the 


people 
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ple fail of knowing and doing their duty, they will be 
puniſhed alſo. In ſhort, they only, who rightly walk in 
the ſpirit, will be preſerved from evil, do good, and be ap- 
proved and rewarded of God. ä 
Several years ago, I began to doubt whether the doctrine 
of Original Sin was rightly underſtood, and whether the 
definitions of it, which I had ſeen, were calculated to pro- 
mote the principle and practice of piety, Neither could J 
define it to my own ſatisfaction. But about ſeven years 
fince, I was remarkably relieved. From which time I have 
not conſidered actual, as the effect of Original Sin, but 
rather as the fruit of a wrong uſe of a right ſtate of mind, 
reſtored to all men by the merit and fpirit of Chriſt. And 
about twelve months ago, in a printed piece, I thus defined 
the doctrine, and affigned ſome reaſons to ſupport it. This 
had the fate of moſt other things; it found both friends and 
foes. It likewiſe produced ſome converſations betwixt my- 
ſelf, and the Rev. John Fletcher and others; the ſubſtance 
of which was as follows: And | | 
Inaſmuch as I had aſſerted, in the piece before-mention- 
ed, that man's original body conſiſted of the ſame ſort of 
matter which bodies do now; Mr. F aid, 1 
ſtambled at the threſhold, and that, he ſuppoſed, was the 
cauſe of my after- errors; adding, Man's body, in the 
beginning, was not a body of fleſh and blood.” To which 
I replied by obſerving, that it certainly was, inaſmuch as 
it was ſupported by food, Adam being commanded to eat. 
This carried ſo much conviction as to make him confeſs, 
„That Adam did eat.” But, notwithſtanding, he imme- 
diately denizd © That he ev-----d.** And to ſhew the ab- 
ſardity of ſuppoſing that he did, afked me“ whether 1 
believed Paradiſe was beſtrewed with Adam's e--------ts 2?” 
i told him, if he did the one he muſt do the other, the 
ſecond being a neceflary conſequence of the firſt, But he 
would not allow it. Another argument uſed by Mr. F-----, 
to prove that Adam's body did not conſiſt of fleſh and blood 


was, That if he had not ſinned nothing would have died, 


but, on the contrary,/ every thing would have been 1n an 
improving way; that plants would have become animals, 
animals men, and men angels.” To which J oppoſed this, 
That if plants were the food of animals, eating them would 
deſtroy their ſtructure. Yet he would not grant it. 
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We then entered upon the ſtate of children; concerning 
whom J obſerved, that, being made righteors, * (Rom. v. 19) 
they are, in conſequence, qualified for heaven. In anſwer 
to which, he ſaid, * They all receive a ſeed of grace, and 
they, who die in their infancy, paſs through a ſtate of 
trial in the other world, and are purified from original! 
corruption there.” I then aſked him how that differed. 
from purgatory ? To which he made no reply. 3 
On theſe grounds Mr. F. condemned my doctrine. 
But, as they had no foundation in the ſcripture, I conſider- 
ed it as unjuſt, and complained of the procedure. This 
produced a ſecond converſation. But Mr. F- was 
abſent. And though Adam's body had no concern with 
the moral ſtate of his offspring's mind, yet my oppoſers 
would go upon, that ground, and affirmed, *< that it was 
neither earthly nor mortal.” I maintained that it was both, 
and produced the following paſlages to prove it: And God 
formed man of the. duſt of the ground, And he ſaid, duſt thou _ 
art, and to duft-thou ſhalt return, But my opponents would. 
not allow that duſt thou art** belonged to man's origi-· 
nal ſtate. The next particular proceeded upon, was the 
condition which all children are brought into by the new 
covenant; which I. afirmed to be what fits them for hea- 
ven. But to ſuppoſe that they remain either guilty, or 
unholy, or without hope of a glorious reſurrection, after 


Chriſt 


* SHALL MANY BE MADE'RIGHTEOUS ; But, tho' this ſeems 
to be ſpoken of as a future thing; yet to prevent a contradiftion 
betwixt it and the 18th verſe, touching the time of its taking 
place, and alſo to make it agree with the contrary part of the 19th 
verſe, in reſpect of the number of perſons, it muſt be underſtood 
to commence when juſtification: unto life did, and alſo to ſignify 


as many as were made ſinners by Adam. And, indeed, if none 


become righteous till they believe, then all who die before they 
can believe are damned for Original Sin; and all who live, till - 

they. are made righteous in that reſpe&, are under a neceſſity of fin. 
ning, and may luffer for it ſor ever. And as actual unbelief, in 
Adam's racę, was not the cauſe of their ſinning in him, and being 
condemned, fo neither (without deſtroying the {eos of Paul's com- 
pariſon). can faith be conſidered as the condition of being ſaved 
from that fin. In ſhort, all ſinned and were condemned in a ſemi- 
nal ſtate when Adam ſinned ; and all were made righteous and 
juſtiſied in a ſeminal Nate, when Jelus became the ſecond Adain, 
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Chriſt became their mediator, is to ſuppoſe them to be in. 
the ſame condition as if he had not fo become. In anſwer 
to this, it was faid, + Facts are againſt it; we do not fuid 
theſe things in children.“ But, as the words are as clear 
in the one cafe as they are in the other, is it not a bold- 
neſs, unbecoming any believer of the Bible, to ſay they 
have not that ſenſe, which, according to the common rules 


of conſtruction, they muſt have? As for facts, by what. 


criterion fhall we judge of them? Children's ignorance of 
ſpiritual things, T preſume, is no proof of a depraved prin- 
ciple, they being equally ignorant of temporal ones ? 
And yet they have ſenſes to diſcern, and reaſon (the facul- 


ty) to judge of them. It ignorance then, in earthly things, 


is no evidence of the want of natural powers to compre- 
hend them, neither is it, in ſpiritual ones, that they have 
not a divine diſpoſition. And, by the ſame rule, the caſe of 
thoſe, who have attained to the uſe of reaſon, may be de- 
termined ;- for if their ſenſes and reaſon were never exer- 


viſed upon outward objects, they would never know them. 


In like manner, if religious objects were always abſent, 
neither would they be underſtood. But as ignorance, in 


the firſt caſe, would not argue the want of ability, neither 


would it, in the fecond. x : 
And as igiorance herein argues nothing, ſo neither does 


detire improperly placed. Defire is natural to the animal 
appetite, and the ſpiritual ſoul ; but as appetite, without 


underſtanding, may make the body eat that which 1s de- 
ſtructive; ſo may ſpiritual defire, through want of a right 
direction, fix upon unproper objects. A wrong choice then 


of objects may be more the effect of ignorance, than of 
evil inclination. Neither are the paſſions of children any 
proof of their depravity.; for paſſtons are inſeparable from 
human nature, in its beſt eſtate, our Lord being poſſeſſed 
of them. And they are peculiarly neceflary for children, 


to ſupply the want of underſtanding-; for, 1n many caſes, 


they are not otherwiſe able to make known their wants, 


diſorders, and dangers, 1 e 145 
Original Sin, as an action, was that which Adam and Eve 


were guilty of in eating the forbidden fruit. But as Adam 


was the repreſentative of the human race, it was not his fin 
only, but the fin of his offspring alſo: For by one man's di/- 


obedience many (oi polloi, the multitudes of men) were made. 


finners, 
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finmers, Yet this was only according to their capacity, vx. 


that as Adam and Eve were perſonal ſinners, ſo their feed 

were ſeminal ones. And as they become finners in a ſemi- 

nal ſenſe, ſo alſo ſaints; a clear confirmation of which is 

contained in the contrary: part of St. Paul's parallel, viz. 
That by the obedience of one ſhall many (oi polloi, the multi- 

titudes of men) be made righteous, Here then is a ſalvation 
which all children are partakers of, prior to their perſonal 
exiſtence ; and conſequently, without any condition per- 

formed by themſelves. 

Hence then as their finful ſtate implied guilt, a depraved. 
mind, temporal death, and ſubjection to eternal ſufferings; | 
ſo their righteous condition contained pardon, a pure mind, 
a right to the reſurrection of the body and the happineſs of 
heaven, "Theſe, it is evident, they either had in poſſeffion 
or reverſion. In the firſt caſe, they poſleſſed guilt and im- 

urity, and were ſubject to death and damnation ; and, in 
in the ſecond, they had pardon and purity, and a right to 
all the reſt.----And that the one of theſe implies as much as 
the other, is evident from the ſenſe of the words, and from - 
the nature and the neceſſity of the things. The words con- 
tain, as before obſerved, an. equal ſenſe of a-contrary kind, 
and the things are ſuch as, none can be ſaved. without, a 


removal of guilt, and a renewal of nature being abſo- 


lutely neceſſary, as a qualification for the kingdom of God... 
And the time of their being given muſt be early, inaſ- 
much as many die as ſoon as they are born. Nor is 
there any intimation, in the Bible, that this is done either 
at or after their birth, No mention is made that the Al- 
mighty, by a divine operation, ſaves dying children from 
a ſinful ſoul, in order to fave them from ſinking into; 


hell. Rather the ſtate of children, as ſuch, ſeparate from 


any ſuppoſed immediate ſupernatural influence, is conſider- 
ed by Chriſt as characteriftie of a converted man, and a: 
qualification for heaven: Except ye be converted, and become. 
as little children, ye cannot enter the kingdom of heaven. I con- 
clude then, that what was done for one, was done for all.; 
and that the time of its being done, was when the free gift 
came upon all men unto juſtification of life: which, it is 


tor of men. 


highly probable, was when Chriſt commenced the ,media-. 
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CONFUTATION. Oc. 


* FN every religion, you fay, there is a principal trut!: 

or error, which, like the firſt link of a chain, nece:- - 
ſfſarily draws after it all the parts with which it is 
eſſentially connected. This leading principle in chriſtia- 
nity, diſtinguiſhed from deiſm, is the doctrine of our cor- 


rupt and loſt eftate ; for if man is not at variance with hi 


Creator, what need of a Mediator between God and him?“ 
That Adam, as ſoon as he ſinned, was at variance with 
his Maker is certain; and that all his feed, in, a ſeminal! 
ſenſe, were ſo alſo, St. Paul puts: beyond diſpute when he 
ſays, by the offence of one, judgment. came upon all men to con- 
demnation. This then rendered 4 Mediator indiſpenfibly 
neceſſary. But to ſee how far this fin and it's conſequent 
variance continued, after Chriſt became the Mediator, the 


counterpart muſt be conſidered. * And the Apoſtle tells us, 
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by the righteouſneſs of one, the free gift came upon all men wit? 
muſtification of life, This ſaved them from ſeminal guilt, 
qualified their ſouls for paradiſe, and gave them a right to 
a glorious reſurrection ; for of ſuch, our Saviour faith, 
is the kingdom of heaven, : And you alfo ſay, * that the 
kingdom of heaven is not of ſinners as ſinners, but of little 
children, as being innocent through the free gift.“ Laſt 
Check, p- 25. And that this innocence implies a pure 
heart is clear; for when you add, that children are full 
of pecgability like Adam, you mean Adam in innocence, 
inaſmuch as peceability does not ſignify ſinfulneſs, but 
only a poflibility of it. If then children are innocent and 
fit for heaven, man's variance with his Creator has a dif- 
ferent cauſe from original ſin. Nor is that cauſe, if you 
are to be credited, any conſequence of it; for, you ſay, 
Still they (children) begin perſonally to prefer moral evil. 

13 to 
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to moral. good, we conſider them as evangelically and gra- 
ciouſly innocent.“ But, without divine grace, there cannot 
be a Ho choice either of evil or good. Voluntary fin, then, 
is the only cauſe of that variance. If man is not a deprav- 
ed, undone creature, enſlaved to fin, polluted, diſordered, 
helpleſs and miſerable, and born in fin, what need of a Re- 
ſtorer, to be redeemed by the Son of God, to be waſhedin his 
blood, to have a divine phyſician, to ſecure the aſſiſtance and 
conſolations of the Holy ſpirit, and to have a new birth!“ 
All thefe, if your own account be true, are rendered ne- 
ceſſary by his perſonal preference of moral evil to good. 
P. 12. After theſe preliminaries, you begin with“ God 
created man in his own image. But having ſinned, you ſay, 
in conſequence of this apoſtacy he died,“ and all die in 
him : for by one man ſin entered into the world, and death by. fan ; 
and ſo death paſſed upon all men, for that all have ſinned. Rom. 
v. 12,” However though this conſequence of a g ſin 
continues, it is but for a time, and is rather a proof of what 
is paſt, than of what is preſent. It ſhews the firſt offence, 
and the neceſſity of a deliverer from it, But if that of- 
fence had not been forgiven, Adam and all his offspring in 
him, had died, in the day of his diſobedience, without any 
hope of being raiſed by the Redeemer :. Therefore his be- 
ing permitted to live, and his ſeed to come into actual ex- 
iſtence, prove that God was pacified with them. And that 
being born liable to die, is not a proof of being born in 
ſin, may alſo be inferred from this, That if mortality con- 
ſiſt with a holy heart and a hope of heaven, being born 
mortal conſiſts with the ſame things. And that all the holy 
men, who have lived, were mortal is manifeſt from their 


* Man's orig inal body was ntuarally incapable of continuing for 
ever and of inberiting heaven, being neither ſpiritual nor immor- 
tal; FOR THE FIRST MAN WAS OF THE EARTH, FARTHLY, 
AND FLESH AND BLOOD CANNOT INHERIT THE KING- 
DOM OF GOD. Hence, being animal, mortal, and incapable of a 
ſpiritual kindgdom, it was under as great a neceſſity of being made 
ip'11aal and immortal as it is now. And as a transformation of it's 
quality, and a tranſlation of itſelf to a ſpiritual world, would have 
been the effect of not eating the forbidden fruit, and eating of 
the tree of life; fo being deprived of that method of pales on 
Immortality, the reſurrection ſucceeds as it's ſubſtitute, and an 
Fyers the fame end. 
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dying. Death, then, paſſing upof all men, does not prove 


their being born in ſin: the obvious and undeniable reaſon 


of which is, Chriſt has freed them from it, and ſo they, Who 


die in that condition, dwell with the Lord for ever. 


P. 13. The ſacred Hiftorian having informed us how 
the firſt man was corrupted, obſerves, that he begat a ſon 


in his own image, ſinful and mortal like himſelf,” Ac- 


cording to St. Paul and yourſelf, Chriſt has made all chil- | 


dren righteous. And it is highly probable, that before Adam 
yen, 4 his ſon, his ſoul was ſaved, and he begat him agree- 
ably to his then condition. 


ſtances, can generate a ſoul.” 


tion: he could not, therefore, communicate his ſpiritual 
regeneration by natural generation, any more than a great 
ſcholar can propagate his learning together with his ſpecies.“ 
Now if duns produce ſouls, and if Adam's foul was holy, 
no doubt, his ſon's ſoul was alſol Nor does this argument 
receive any injury from the incapacity of a ſcholar to pro- 


pagate his learning together with his Tpecies ; inaſmuch as 


earning is neither the ſubſtance nor the quality of a foul, 


but an ideal thing; fo, being no part of the ſoul, it can- 
not be propagated with it. But the quality of the ſoul be · 
ing incorporated with the fubſtance of it, if it produce 


the one, it does the other, they being inſeparable. 


Ibid. That his firſt- born was a murtherer.“ Cain's 


former conduct, was evil, and Abel's good. The conſe- 


quence of which was, Abel's ſacrifice was accepted, and Cain's 


rejected. This cauſed his cruelty; But what made the firſt 


difference? Did not Cain receive as much original grace as 


Abel? Yes. Then his firſt works might have been as good 


OS 


as AbePs were, and that would have-prevented his fin, and 


cruelty, and all their conſequences. It is then abſolutely 
certain, that not original fin, but a wrong uſe of grace 
made Cain Kill Abel. That Abel offered ſacrifice to 
avert divine wrath.' Abel was an innocent man; and 
therefore, it is highly probable, his was an offering of gra- 
titude to God for his benefits, and not to prevent puniſh- 
ment for his offences.---- Al #e/h had corrupted it's "way, If 


original fin was the cauſe of this, then they, as free agents, 


Were 


8 But this you deny. However, 
in page 182, you ſuppoſe the ſoul, under proper circum- 
And yet you fay, page 184, 
that if Adam was born of God after his fall, it was by 

grace through faith, and not by nature through genera- 


i x7 
, n 
8 


8 — have * — nenne "ww "7 oe. Abate. 


— 


Wg 
n 


Wink 

were not; as ſuch their fin was natural and neceſſary. 
But Noah, as a juft man, was an evidence againſt that ne- 
ceflity ; and you muſt either deny God's univerſal grace, or 
ſay, they all might have done as he did. There is no me- 
dium. All fleſh then did not corrupt it's way, in conſe- 
quence of original ſin. | 3 

„When the deluge was over, the Lord ſaid, The imagi- 
1:ticn of man's heart is evil from his youth. Gen. x. 21. If 
this be the right rendering, it ſhews that they did not do 
43 Noah did, which yet they might have done. But ſome 
contend for this ſenſe, viz. that if the imagination of 
man's heart ſhould be evil, he would not again curſe the 
ground. .- Job's friends paint us in the ſame colours :” 
% Mam is born like the wild aſss colt.“ Job xv. 12. Man, 
in his beſt eſtate, is an animal, though not an animal 
only; but, in infancy, having no uſe of his underſtanding, 
nor any ideas, he cannot differ in wiſdom (and it refers to 
that) from a wild aſs's colt. He is abominable and filthy, 
gau drinks iniquity like abater. Job xv. 16. This is ſpoken 
of the worſt of men, and not of the ſaints in the preceed- 
ing verſe. Nor is practice a proof of the principle men 


are born with; for if born as holy as angels, they might, 


„ 
by CS 


as angels did, become unholy. 


P. 14. And when the Lord looked to lee if there were 
any that did underſtand and ſeek God, &c.“ did he expect 
to find men be N and ſeeking him, if he had not 
given them grace ſo to do? Nay; that would be to charge 
him with folly and injuſtice. Their not being found ſo, 
then, was their fault. Beſides to aſcribe actual to original 
ſin, is to deny the grace of Chriſt, and to deſtroy the li- 
berty, of the will. And although this is the principle of 
your appeal, yet, fubſequent to it, you ſay, All are in- 
nocent till they perſonally prefer moral evil to good.“ 
Seeing then that fin is by choice, all being gone out of 
the way,“ only proves they had not choſen to continue in 
it. % Fooliſhneſs is hound in the heart of a- child,*” Prov. 
xxii. 15. What fooliſhneſs? Such as the rod of correction 
ſhall drive far from him. It is not then very: faſt fixed, if 
the rod of correction will drive it away, Nor can it mean 


more than the want of that wiſdom which is incident to 


infants. However it is ſaid, Train vp a child in the way he 


de dan from it. "80 
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a child, with all it's folly, may be taught what will do 
it good all it's days. The want of wiſdom, chem, and 
having a capacity to learh are no ſigns of original fin, 
inaſmuch as the holieſt birth admits not of more,------ 
„%% The heart of the ſons of men is full of evil.” Peccability, 
you ſay, is man's birth ſtate ; ſo he is not born full of 
evil.------Ifaiah ſays, All abe, like ſheep, have gone aſtray." 
Ifa. liii. 6. Not by the force of a foul heart, but becauſe 
they would not obey ; for, he adds, „a hawe turned 


every one to his own way,” This then is rather a confeſ- 


ſion of what they had freely done, than of what they had 


been forced to do. The ſin of Judah is written with a pen 


of iron, and with the point of a diamond; it is graven upon the 
table of their hearts, Jer. xvii. 1.----O Jeruſalem, waſh ty 
heart from wickedneſs, that t'ou mayeſt be ſaved,” One of | 
theſe paſſages proves they were ſinners; but does that 
prove original fin ? Holy Angels became ſinners, and fo 
may the holieſt men. The other is a command to reform, 
that they might be forgiven.----** The heart is deceitful above 
all things, and deſperately wicked,” If there was no way for 
a heart to become thus, but by being born fo, you cited | 
this with great propriety ; but becauſe there is, and the 


only one, (for you allow all are born holy, or © full of k 


peccability,””) an hundred evil hearts would not prove 
that they are born ſo. 3 
You next cite the Apoſtles: the chief of whom, you 


ſay, informs us, that the natural, unrenewed man re- 


ceives not the things of the ſpirit of God, and that they are 
fooliſhneſs unto him. Cor. ii. 14. And the carnal mind 
is enmity againſt God.“ Rom. viii. 7. Now the natural 
man is the p/uchikos anthropos, the animal or fleſhly man; 
which 1s evident, both from the nature of inan, and from 
your own account. Man conſiſts of fleſh and ſpirit, and is 
denominated from the one or the other of them. And 
p/uke ſignifies the animal ſoul, which is common to all men, 
and which is the cauſe of all their animal motions and af- 
fections, and by which thoſe who have not the Holy Spirit 
are chiefly governed ; for though they have an unholy 
ſpirit, yet, in moſt, it not only makes no reſiſtance to the 
animal defires and affections, but alſo aſſiſts them in ſeek- 


ing ſenſual things. And you alſo ſay, that Calvin ren- 


ders p/uchicos animal man, though our tranſlators render it 
| natura 


r ND be: 
K 


natural man, as if the Greek were phyficos, And upon their 
miſtake, a vaſt majority of mankind are raſlily repreſented 
as being abſolutely deſtitute of all capacity to receive the 
ſaving truths of religion.“ “8. Scales, pt. 2. p. 272. 1 
wiſh you had not raſhls done the ſame thing. Pyjuciiho. 
anthropos, then, is the fleſlily man. And that the phronema 


® /arhos, or carnal mind 13 alſo the fieſhly mind, appears fron: 


the words carnal and fleſh having the ſame ſenſe, and from 
the ſimilar effe*fts of the things ſignified by them; of which 
the following paſſages afford a ſufficient proof: The carna! 
mind is enmity axainſt God, and they that are in the fleſh cans! 
pleaſe God. The fieſhly man or body, then, is the mean- 
ing of both. The natural and neceflary effects of which 
are ignorance of divine things, and enmity to God; for 
by the prevailing of the ficfaly powers, not only the qua 
lity of the ſoul is corrupted, but it is alto enflaved to earth - 
ly things, whereby it becomes brutiſt in knowledge, and 
prefers the creature before the Creator. 

And that theſe are contracted is certain: for as fefh 
imply means the animal man or body, it is innocent; bu— 
as it ſignifies the wrong uſe of the body, it is evil; whict 
is plain from what St. Paul ſays to thoſe who had the 
Holy Spirit: If you live after the Aft, ye fhall die: but if we 
through the ſpit do moriify the detd's of the body, ye ſhall licie. 
It ye ſuffer your animal ſenſes, appetites, and affefion: 
to gain the aſcendancy over and to govern you, ye ſhall 
loſe the life of God here, and eternal life hereafter. But 
if ye through the ſpirit, the gracious principle that is in 
you, keep your bodies in proper ſubjetiion to your ſouls 
ye ſhall retain your religious life in time, and live with 
the Lord iu eternity. 

And altho' this apoſtacy is ſpoken of thoſe, who had 
been converted to Chriſtianity in advanced age, yet 1: 
proves a poſſibility of loſing the grace which is early given ; 
for what is done at one time may be alſo at another. 
Thus then may men become carnal, But being born ſo 
contradiqs Paul's univerſal juſtification, and Chriſt's a-- 


count of children, nor can be recon-iled with being prior 


to practice, accountableneſs for it, and condemnation for fin. 

** Various are the names, you ſay, which the Apoſtle 
hath given to original corruption. He calls it emphatically 
ſin: the law of fin: the old man: the fleſſi: and concu- 


'3 piſcence 


ye” 
F214: 


J piſcence.“ I cannot allow this to be the ſenſe of theſe 
We || names. I have proved that one, who has the ſpirit of 
if God, may loſe it; and if loſt, would you call his car- 

| nal ſtate original corruption ? You ſhould call jt contrac- 


| 

| - 4 

bt ted corruption. And that theſe names fignify the ſenſual 
|| Joul, I ſhall endeavour to prove by the following particu- 
' t 

| 


lars: Know ye not, ſays he, (Rom. vi. 3.) that ſo many of us 75 
as abere baptized into Feſus Chriſt, avere baptized into his death ; 
Ut therefore, abe are buried with him by baptiſm into death: that 
1 like as Chriſt abas raiſed from the dead, by the glory of the Father, 
Wi! (or, as the context requires, to the glory of the Father; 
it and the word dia is ſometimes ſo rendered,) even /o we alſs |! 
I | ſhould walk in newneſs of life ; that is, as Chriſt's riſing from 
| the dead was to glorify the Father, (for he could not do 
it while dead) ſo our riſing from the baptiſmal death is to 
glorify him alſo (as we cannot do it while dead in fin). #7 
| Now the death of Chriſt was the death of his body; and 
| to be baptized into it, is to devote the body, by baptiſm, to 
a death unto fin, as dying did his to the fame thing. That x 
| this is the ſenſe appears from ver. 10. For in that he died, 
I he died to ſin once; (not for ſin, as is commonly ſuppoſed, 
* that being foreign to the Apoſtle's preſent purpoſe ;) but in 
ll || that he liweth, he liveth unto God.“ As if he had ſaid, let | 
Ml | your being baptiſed into his death have the ſame effect 
| upon you, which his had upon him; as he died unto fin, 
&c. die ye unto ſin alſo; and as he was raiſed from the 
dead to the glory of the Father, walk ye ajfo in newneſs 
of life: For if abe have been planted together in ihe liknes of hi; 
* death, awe ſhall (or ſhould) be alſo in the likene)s of his re- 
furreftion, He then adds, Knowing this, that owr old man 15 
crucified with him, that the body of fin might be dejiroyed, that 
henceforth aue ſhould not ſerve fin. The manner of Cariſt's| 
| death being by crucifixion ; to be crucified with him is to 
| { have the body (repreſented by the burial of baptiſm) put 
| under reſtraint by ſelf-denials, &c. that as Chriſt's body 
18 died to fin upon the croſs, ſo may our's by this kind of 
N crucifixion: That the body of fin, or the ſinful body, 
ll | (called, chap. viii. 3. ſinful fleſh) might be deſtroyed ; 
1 rendered by reſtraint and mortification as dead to fin, as 
10 Chriſt's crucified body was. As a confirmation of which, 
and to excite them to reduce this doarine to prattice, he 
adds, Let not fin, therefore, reign in your mortal boty, that 95 


ſhouss 


— —— — . — 
— . — — 
— —— — — wwe - 
IR * 
. 
— — 


— 


wy 4 „ HP es . — —— e 


* Ye OCR — —⅜ 
— — ——24Cb — ̃ ——-—ũ 2 


—— 


OO — ——ñ A Da 


an 15 
that 


riſt's 


is ta 


ſures of ſenſe. 


E 


ſhould obey it in the Infts thereof; neither yield your members iu- 
Aruments of unrighteouſneſs. Now fin, in a mortal body, a. 
cording to St. Paul, is 4½, or concupiſceuce; a vehement de- 
ſire of enjoying earthly things, for the concupiſcible power 
is the ſenſual part of the ſoul, which only ſeeks the plea- 


And that the ſenſual ſoul is the cauſe of 
many fins is certain; of which whoredom, drunkenneſs, 


. gluttony, &c. are a ſpecimen. To reign in the body is to 


be governed by the bodily ſenſes, appetites, and paſſions, 
to which the ſpirit and the members of the body are ren- 
dered ſubſervient; the one by deſigning, and the other by 


executing for them. Not to reign in it is to deny the ſen- 
fes, abridge the appetites, and curb the paſſions, whereby 


walking in the ſpirit is promoted, and the members of the 
body not yielded inſtruments of unrighteouſneſs. 
this diſcourſe turns upon a compariſon betwixt Chriſt's 


And as 


body dying to fin and rifing to the glory of God, and the 


do dies of men in their baptiſmal dying to fin and riſing to 
newneſs of life; it is clear, that by the crucifying of the 
old man, the deſtruction of the body of fin, &c. we are to 


underſtand the animal man, with it's dying to fin, and. 
living unto God. And the reaſon of it's being called the 
old man, and the body of fin is, it was prior to their being 
new creatures in Chriſt by a converſion from contracted 


corruption, and was the principal cauſe of their ſenſual 


ſine. 


And that the word (/arkos) fleſh, in the 5th and 8th of 
the Romans, means man's mortal part, is alſo certain, and 
is called fin, &c. as being both the cauſe and the inftru- 
ment of it. It is true, ſeparate from the ſon}, it is neither; 
but united to it, it may be both, and that either in a good 
or bad ſtate of mind: IJ ye live after the fl:h, ye ſball die 5 
but if ye, through the ſpirit, do mortify the deeds of the body, ye 
ſhall live, Now tho' theſe men had the holy ſpirit, yet 
they might have ſo lived after the fleth as to die. And. it 
is certain, the fleſh and the body here ſignify the ſame 
thing. And if the fleſh may be followed in a good ſtate of 
mind, then in a bad one alfo. 

Neither 13 calling the body fin, without being ſinful in 
itſelf, more improper than ſaying, © the tongue is an un- 
rity evil, and full of deadly poiſon,” Nor is it abſurd to 
tay that it is, in many caſes, both the cauſe and the in- 
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ſttument of finning, inaſmuch as the ſpirit, bv reaſon of 
It's contrariety to matter, cannot incline to it. What love 
can there be betwixt a ſpirit devoid of animal defires, and 


the practice of drunkenneſs, gluttony, whoredom, covet- 


oufnets, or any other ſenfual ſin ? Yea, anger, pride, &c. 
«119 more ſpiritual, are influenced by the animal man, 


Fence the general exceſs of them is local, the people of 
tome parts having more of them than others; the reaſon 


of Mhich is, different climates have different effects on 


human bodies. The animal man, then, being the natural 
cauſe (J all ſenſual fins, &c. let us obſerve how this agrecs 
with the Apoitle's doctrine. We will begin with, 

For when aue were in the fliſb, the motions of fin which were 


by the lar did abort in our members, to bring forth fruit unte 


death, Rom, vii. 5. The fleſh denotes the Tewiſh ſervice ; 


2113 aitho? it conſiſted of moral as well as ceremonial du- 


dies, yet the ceremonial ſeem. to be chiefly ſignified by it. 


- And being of an external nature, and performed by the 


body, it infers, that to be in the fleſh is to be under the 


(creiuonial law, and to ſerve in the uſe of the animal 
man. And as the Jews generally obſerved the ceremonial, 
end neglected the ſpiritual parts of the law; ſo they not 
only ſunk, in conſequence of fo doing, into ſenſual fins, 
but their ſervices principally confiſted of a ceremonial fort. 
Ind hence, in oppoſition to the goſpel, the nature and 
{ervices of which are f{piritual, the law and the works of it 
are with great propriety called the fleſh, Nor does the 
word fleſh ever ſignify a corrupt ſpirit, And altho' this 
aitertion may fecm ſtrange, yet it is certainly ſo. And 
the reaſon why thoſe, who have not the holy ſpirit, or do 
not walk in it, are governed by the body, is, that where 
the principle of grace is not the guide, the lower ſaculties 
take the lead, being then under no reſtraint. Indeed, in 
a few philoſophical men, the ſinful ſpirit may, in ſome 
particulars, be more prevalent than the fleſhly powers; 

but in others they prevail. | 
And while they were under the ceremonial law as a rule, 
and were governed by the body as their principal of action; 
the motions of fin, which, in the 5th and &th verſes, he 
fays, were luſt, or concupiſcence, did work ii our members, 
our animal appetitrs, aftections, and the ſeveral parts of 
the body, to ring forth fruit, Tach actual in 0 were unte 
lea. 
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death. Now the law, which was given as a rule of life, 
and by the keeping of which they were to live, (ver. 10.) 
diſcovered this working in their members; of which, it 
ſeems, they were ſome time inſenſible ; for, he ſays, I 
d once al:we avithout the law. Being inſenſible of fin, he ſup- 
poſed he was ſafe ; but when the commandment came, fm re- 
ved and I die; fin appeared exceeding ſinful, and I was 
jlain by a ſentence to eternal ſufferings for it. And being 
by the law made ſenfible of fin, and, in ſome meaſure, 
renewed in his mind, he began to oppoſe his concupiſcence, 
but found himſelf unable to overcome it: For that which 1 
do, I alloxw not; for what I avonld, that dos I not; but what I 
hate, that Je. And to ſhaw his diſapprobation of what 
te did, and the cauſe of doing it, he adds, F then I do 
tat Thich I aveuld not, I conſent unto the lag that it is good ; 
now then it is no more I that do it, but fin that davelleth in me: 
For I kiow that in me, (that is, in my fleſh) davelieth no gout 
ing. Ile acquits the law, although it condemned him, by 
vying, it is good. Ele likewiſe acquits himſelf, touching 
113 intention, inaſmuch as fin had not his conſent. And 
to ſhew what that ſin was, he ſays, in my fleſh dwelleth 
no good thing. If St. Paul had not deſigned to diſtinguiſh 
rhe body from the ſoul, he would not, after ſaying 1n me, 
nave added, that is, in my fleſh. And to make the dit- 
tinction more manifeſt, he mentions, ver. 22, the law of 
nis mind, by which he delighted in the law of God, Now 
this ſtands oppoſed to the law of his members, in which 


vas no good thing, and which qvarred againſt the law of his 


und, aud brought him into captivity to the law of fin, which was 
in his members, . And what is the law of the members, but 
the animal appetites and affections ? Other law, fave that 
of tne mind, ia man, there is none. And notwithſtand- 


ing that this animal law, as it conſiſts of modified matter, 


15 not ſinful in itſelf; yet ſuch is the nature of it, eſpecial- 
Iv when ſtrong habits of ſenſuality have been contracted, 
that it bears down all before it; for it not only loves, 
and eagerly purfues all things which are agreeable to it, 
but never conſiders whether they be right or wrong.----- 
And being ſenſible of his inſufficiency, he cries out, O 
wretched man that I am, who ſhall deliver me from the body ef 
this death? Or, as the original may be rendered, from this 
body of death ; this dominion of fleſhly luſts, and the curſe 
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ef the law which ſubjects to death, the conſequence of 
them. I thank God, through Feſus Chrift our Lord: So then, 
with the mind I mſelf ferve the law of God ; but auith the fleſh, 
the law of fin. As if he had faid, I thank God that through 
the grace of Jeſus Chriſt I may be delivered. And even 
now, with my mind, my intention, defire, and beſt abili- 
ty, I ſerve the law of God: but with my fleſh, my un- 
conquered animal appetites and affections, I ſerve the law 
of fin, This concludes the digreſſion from the ſixth verſe ; 
and is deſcriptive of men who were, 1. inſenſible of their 
carnal condition; 2. awakened to a ſenſe of it; and 3. 
labouring for deliverance from it. But as it is apparent 
that the Apoſtle oppoſes the law of the mind to that of the 
members; ſo if the meaning of words and the nature of 
things are to be regarded, in none of theſe places does 
the fieſh ſignify the ſpirit, but only the lower faculties, 
&&. 
He then returns to his ſubject, from which he departed 
at the 6th. verſe, which is connected with chap. viii. ver. f. 
And being delivered from the dominion of the fleſh, he 
ſays, There is therefore now n condemnation to them able are in 
Feſns Chrift, who awvalk not after the fljh, but after the ſpirit, 
Now fome, who allow the word fleth, in the ſeventh chap. 
ſigniſies the ſenſual ſoul, ſuppoſe, that in the 8th, it means 
moral original corruption. This they ground upon Gen. 
vi. 3, where it is faid, For that he alſo is fleſh. But this be- 
ing fpoken in relation to the ſons of God marrying the 
daughters of men, it is rather to be underſtood of the body 
than of the mind; body, not mind, being the inſtigator 
to marriage. The places, ſuppoſed to have the ſame ſenſe, 
are the following: Kata ſara peripatein, to walk after the 
fleſh, Rom. viii. 1, 4. Kata /arka einai, to be after the 
fieſh, ver. 5. Er /arki, to be in the fleſh, ver. 8, 9. Kata 
farka zen, to live after the fleſh, ver. 12, 13. But if the 
fleſh ſignify a corrupt moral principle, it was impoſſible for 
the Romans, in their then condition, to walk after it, in- 
aſrauch as they were freed from jt. So the ſecond verſe 
| ſignifies, © For the law of the ſpirit of life in Chriſt Jeſus 
Wo, hath made me free from the law of fin and death.“ This 
| i agrees with chap. vii. ver. 6. That we ſhould ſerve in new- 
| neſs of ſpirit, The law of the ſpirit of life, is, 1. the goſ- 
| pel decttine; 2. the grace of the goſpel in the heart. rn 
I's , theſe 
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theſe ſtand eppoſed to what the Apoſtle calls the fleſli as a 
doctrine, and to the working of the members as a principle, 
ver. 6. Hath made me frec from the lax of fin and death; hath. 
freed me from the ceremonial lau, and brought my. body 
into ſubjection to my ſoul. And this is all that is neceſiary ; 
for the e grace does not deftroy the body, but 
only ſubdues it; which i, evident from this, that though 
the Romans had the ſpirit of life, and were thereby made 
free from the fleſh as a law ; yet they. had fleſh which they 
might have lived after, and that, according to Paul, was 
the body. A confirmation of which is given in the account 
of Chriſt, who was ſent in the lirene/s of ſinful fleſh, . ver. 3. 
Not in his ſoul, it being perfectly pure. But the matter 
and mode of his body were ſimilar to our's. And for jm, 
the ſin of man, he condemned /iz in the flejb (or body) of 
Chriſt by its being crucified for if, That the righteouſneſs of 
the law, which the unmortified fleſii prevented, might be ful- 
filled in us, who walk not after the flejh, but after the ſpirit ; who 
walk not after the body in a forbidden ſenſe, but after 
the ſpirit in crucifying the fleſh with. it's affections and 
tuſts, and in not fulfilling it's defires.----I truſt it is now 
ſufficiently clear, that the old man, the body of fin, the 
feſh, &c. ſignify the animal man. Thoſe then (and 
moſt do ſo) who ſuppofe they mean moral original fin, 
not only pervert the ſenſe of them, but alſo prevent a pro- 
per regard being paid to the law of the members; for 
while they aſcribe that to the mind which belongs to the 
members, they either neglect to reſtrain them, or, by the 
continuance of their nature, deſpair of overcoming what 
they miſtakenly ſuppoſe to be the fin of the ſoul. But, 
to prevent error, in a corrupt ſtate of principle and prac- 
tice, the law of the mind muſt be carneſtly ſought through 
faith in Chriſt, and received by the renewing of the Holy 
Ghoſt, and the law of the members regulated by it. In 
which ſtate there is harmony, a due proportion betwixt 
fpirit and fleſh as principles ; and, by a right uſe of moral 
and natural ability, there will be alſo in practice; where- 
By the principle will be preſerved, and the practice kept 
correſpondent to the commandments of God; and, by both, 
the believer is continued in the favour, image, ſervice, 
and preparation for the kingdom of God, the Lord is glo- 
rified, men edified, and treaſure laid up above, 5 
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P. 16. Nor are St. James and St. John leſs ſevere than 

St. Paul, upon the unconverted man. The one obſerves, 

that his wiſdom, tic beſt property naturally belonging to 

him, defcendeth not f om above, but is earthly, fenjual, aut 

deviliſh : And the other poſitively declares, that the able 
EFEGk 0 #599 
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page of the Jait check, that theie were * Gentile behev- 
77 

divine wiſdom. 

forte might eu ou! of a pood converſation tir works wilh 

meetneſs of awiſthonm, or have bitter envying and flrife in their 

hearts, James iii. 13. 14. f 


of original impurity, they being believers? 

% The avhole world lieth in wickedneſs,”* John v. 19. Or 
under the power of the wicked one. 
part of the verſe deſcribes a prople under a different domi- 
nion. 
God's decree, An Arminian ſhould ſay, diſobedience. 
offence, and if-his ſaving grace appear to all perſonal ſin- 
ners, to teach them, &c. what but diſobedience made them 
differ from thoſe who were of God? This then affords. no 
proof of what you produced it for.. | 
** The whole have no need of a phyſician, but they that are 


to your, purpoſe, Luke v. 32. That men love dark- 
neſs rather than light.“ Becauſe their free offences are evil, 
and they do not chuſe to have them diſcovered. -----+* He 
directs all to pray for the pardon of ſin, &c., The want 
of pardon is no proof of original depravity, fin being a 
r tere thing. Ont of the heart 3 evil theughts,”? 
Sc. The heart, here, includes the ſpiritual and anima! 
parts, and, in conjunction, ſend forth all forts of fin. But 


Were they men of no grace ? Not ſo. Then it was not 
from corrupt nature, but the abuſe of grace that they fin- 
ned. The ſame may be ſaid of all ſinners; the grace of 
God being given to all, 


came 


Without a formal proof of the 
impropriety of Uiis, 1 ſhall obferve, as you do in the EAth 


ers:“ Conſequently neither unconverted, nor deſtitute of 
But they were free agents; and there 
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depended on their own pleaſure, But how is, this a proof 


The precceding 
What made the difference? A Calviniſt would ſay, 


For if Chriſt died for, and juſtified all men from the firit _ 


iet.“ This is, ſpoken of practical ſinners; and ſo is not 


does it prove that actual evil is from original? What did 
David's adultery and Solomon's 1dolatry ſpring from? 


P, 17, If the Apoſtolic writings affirm, that Chriſt 
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came not to call the righteous, but uneins; that he died 
for the ungodly ; and that he fuffered the juſt for the unjuſt; 
it is plain that, unleſs he did not ſuffer and die for moral 
men and chriſtians, they are by nature ſinners, ungodly, 
and unjuſt as the reft of mankind.” Sins are either un- 
avoidable or voluntary, If unavoidable, Chriſt's dying 
for them was not neceflary, as none can be condemned for 
ſuch ſins. And if voluntary, then men are not ſinners by 
nature, but by a miſuſe of their gracious free-agency.----- 
es I abhor myſelf, ſays Job, and repent in duſt and aſbes. Job 
was a perfect man in practice, and therefore in principle, 
prior to this: conſequently it could not be his original cor- 
ruption which made him ſi n. Beheld I was ſbapen in 
iniquity, ſays David, and in fin did my mother conceive me. 
This cannot contradict St. Paul's account of thee free gift 
unto juſtification, and our Lord's of little children being 


candidates for the kingdom of God. But if ſhapen and 


conceived refer to his animal parts, it may fignify the con- 
dition he was born in. But then that is not the original 
ſin you contend for,----** Woe is me, for I am undone, ſays 
Iſaiah, becauſe I am a man of unclean lips, Iſa. vi. 50 This 

having 
committed fin. But was the Prophet under a neceſſity of 
inning ? Whoever affirms this offends againſt the truth, 
diſhonours his underſtanding, and does not deſerve to be 
diſputed with, 

* We ourſelves were ſometimes fooliſh, diſobedient, deceived, 
Sc.“ This ſhews they had ſinned, but is no proof that it 
was the effect of original fin, inaſmuch as it was perſonal, 
and coniequently preventable, ſin not being by neceſſity, 
but choice.----And © avere by nature the children of æurath, 
even as others, Eph. ii. 2. Wrath and nature refer to each 
other. Wrath is divine diſpleaſure. Sin is the cauſe of it. 
But what fin ? Not original ; for none are now condemn - 
ed for it, all being juſtified from it. It was therefore the 
actual fin ſignified by the ſecond verſe. This is confirmed 
by the firſt verſe, And * yew hath ke quickened oh were 
dead in treſpaſſes an fins,” Treſpaſſes and fins are perſonal 
practical things. To be be dead in them is to be condem- 


ned for them. To be quickened is to be acquitted from 


them. Wrath then reſpects their practice, and practice 
their natural ſtate. So that to be by nature the children of 
| wrath. 
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wrath is the ſame as the wrath of God revealed from hea- 
ven againſt all ungodlineſs and unrighteouſneſs of men. 

P. 18. What then, ſays he, are we better than they © 
Better than the immoral Pagans and hypocritical Jews 
diſcribed in the two proceeding chapters? No, in no wiſe.”? 
Rom. iii. 9. This is not a compariſon betwixt chriſtians 
and pagans, &c. but Jews and Gentiles ; and only proves 
oy were practical finners, which is nothing to your pur- 
poſe.----And when he ſays, © there is none righteous, no 
not one; none that underſtandeth; none that ſeeketh at- 
ter God; and all are gone out of the way: he may only 
mean men 1n general, there never being an age without 
ſome righteous, &c. But whatever the number was, the 
nature of their ſin was free or voluntary; inafmuch as he 


ſays, What ap” room the law ſaith, it faith to them that ave 
"3 


under the lon. be under the law is to be capable of 
keeping, it; or how could they, who do thoſe things, live 
thereby; Or with what propriety could it be called the 
commandment which was erdamed to life? If the Lord gave 
them a faw they were incapable of keeping, it could neither 
be to life ndr to death; for if they could not * ou they 
could not live by it, and if they broke it, they could 
not die for lit. 


P. 19. © If man is thus corrupt and guilty, he muſt be 


liable to condign paniſhment.”” As the word condign 


 (condignus) ſignifies worthy or according to merit, I ſee no 


propriety in giving it a place here: for is he worthy of 
eternal damnation (the proper puniſhment of fin) who 
fins neceffarity ? No. Yea, it is great injuſtice and cruelty 
to' make men fin, and then to ſuffer for it. We read ef 
ſome virgins, who could not be put to death, till they had 
been defiled; to effect the firſt, the ſecond was enforced 
upon them. Your doctrine is of the fame cruel caſt (one 
uncertain circumſtance excepted.) You ſuppoſe men to be 
under a neceſſity of finning, and then ſay, they deſerve to 
ſuffer for it; not the little loſs of their life only, but the 
puniſhment of ſoul and body for ever. This is your ſenſe, 


abſtracted from the uncertain circumſtances of believing. 
I fay, uncertain ; for it may or may not be. And ſeveral 
circumſta nces, according to your account, increaſe it: As, 
ift. being born completely corrupt; 2. contracting, by a: 


neceſſity of ſinning, vicious habits ; 3. the dihenty of be- 
| jeving, 


1 


lieving in ſuch circumſtances ; to ſay nothing of the un- 
certainty of life, &c. There is then, I think, ten to one 
againſt their being ſaved. Such are the circumſtances you 
place the living in. What you thought, when you wrote 
this book, of the future ſtate of children, is not ſo certain, 
tho', it is probable, you ſuppoſed they went to hell; for 
you ſay, in another place, Would the Lord ſeal the 
death-warrant of ſuch multitudes of his unborn, or newly 
born creatures, if their natural depravity did not render 
them proper objects of diſſolution ?*? Now if the Lord 
flay their bodies for the ſin of their fouls, do their fouls eſ- 
cape? I ſay, the fin of their ſouls; for what is natural de- 
pravity but a ſinful ſoul ? And if he ſeal their death-war- 
rant for this; except, as you ſay, ** they are purified in the 
other world,” they muſt periſh. Thus one. abſurdity be- 
gets another.----Let us now enter upon your arguments. 
1 1ſt ARGUMENT. 

Does not the natural ſtate of the earth caſt a light upon 
the ſpiritual condition of it's inhabitants ?““ Suppoſe it 
does, what is that to the purpoſe ? Is not the natural ſtate 
of the earth a thouſand times more the effect of the flood, 
&c. than of the fall? And what was the cauſe of the 
fo0d ? The people's perſonal fins. If then the ſurface of 
the earth, by the fall, was not difordered as it is now ; 
what has the one to do with the other ?----Some diſorders 
you deſcribe thus: Confider that immenſe part of the 
globe, which lies between the tropics : it is parched up 
by the ſcorching beams of the vertical ſun.“ The tun was 
prior to the firſt offence, and had a part of the earth for it's 
vertical object. Except then it's beams could not burn, or 
the earth was not combuſtible, this kind of contact muit 
produce ſimilar effects in both ſtates. View the frozen 
countries round the poles.“ The ſun being the fource of 
heat, the polar countries, in the primitive time, were in 
the ſame condition that they are now; for as the globular 
form of the earth prevents a daily accefſion of the ſun to 
thoſe parts; and as it's yearly courſe by bringing one of 
the poles to, draws the other from the ſan ; fo each, alter- 
nately, is without light and heat, near half of the year. 
The primitive and prefent cauſe then being the ſame, the 
effects are ſo alſo.— The temperate zones, you ſay, are. 
indeed bleſſed with milder chmates ; but even there, how 

irregular 
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irregular are the ſeaſons!” The earth's annual motion is 
the cauſe of all the ſeaſons; for as any part of 1t approaches 
to, or recedes from the fun it's ſeaſons are. And being 
perpetually doing the one or the other, there is an inceſſant 
viciflitude of them. The ttrange Oreſight then, by 
which the ice of January is laid in to temper the ardors of 
Jul V, is an inſtance of the wiſdom of God; and * the 
burning mineral, ftored up in June to mitigate the froſt of 
December,“ is a proof of his goodneſs in providing, and of 
the wiſdom of man in ſtoring it up. And they were as 
neceflary in the original as in the preſent ſtate, the ſyſtem 
of things in both being the ſame. The preſent ſtate of 
the earth then being principally the effect of the flood, and 
it's motion the cauſe of all ſeaſons ; they are not fruits of 
the firſt offence. 
2d ARGUMENT. 

„ For it can never be imagined, that a righteous and 
good God would ſuffer innocent and pure creatures to come 
into the world ſkilled in no language but that of miſery, 
venting itſelf in bitter cries, or daleful accents.” ---If chil- 
dren were born as holy as angels, they would neither have 
ideas nor be capable of uttering articulate ſounds, How 
then ſhonld they be ſxilled in any language but that which 
vents itſelf in crying ? It is difputed w hether Adam was s 
philoſopher as ſoon as he was formed, although all his fa- 
culties were full blown. How ever, whether he was or not; 
it is impoſſible for children, without a miracle, to (pea | 
any language that conkits of letters, ſounds, and ſenſe till 
they learn it. That then, which you call the language ot. 

/ Gag is the only language ther are then capable of, 

3d ARGUMENT. 

If mankind were naturally in their Creator's favour, 
would he not order the fruit of the womb to drop from it, 
without any more INCONVELLENCY, than ripe vegetables fall 
from the opening auſk, or full grown fruit from the dit- 
burthened tree.”” Some natura aliſts ſay, that of females, 
women are the beſt formed for facilitating the birth -of 
children, Which indicates a peculiar indulgence, That 
then which they endure, 1s not only the effect of their firf 
formation, but alſo what cannot be prevented, but by de 
ſtroying the ſymmetry of their form.----As to children bef 
ing born with as little inconvenience, as ripe vegetable 


fall 


"J 
THe 


fall from the opening hulk : experience proves, that they 


ſeldom fall without external force; all ſorts requiring ſome 
beating in order to ſeparate the grain from the huſk. And 
if the huſk was as ſenſible of beating as the mother is of 
bearing children, it, perhaps, would be glad to exchange 
conditions with her; But the impropriety of the compari- 
fon is apparent. Had you compared women with thoſe 
animals which generally produce but one at a time, ſome 


d judgment might have been formed. And facts prove, that 
j they are often delivered with as great difficulty, and as 
5 much danger to themſelves as women are. Whatever then 
NN we are to underſtand by the iii. 16th of Geneſis, it cannot 
f mean that women would have had no more inconveni- 
w ency in bearing children, than huſks or trees in caſting 
oi their fruits. 


| 4th ARGUMENT. 
If we advert to mankind, even before they burſt the 
womb of their tortured mothers, they afford us a new 
roof of their total degeneracy, For reaſon dictates, that 
if they were not conceived in fin, the father of mercies 
could not, conſiſtently with his goodneſs and juſtice, com- 
mand the cold hand of death to nip them in the unopen- 


mand” all the women, who procure abortion, to do fo ? 
If he does, do not blame them; but if he does not, father 


wou Bf tures ?”? So then they, who kill their children, have God's 
om 1 warrant for it. Let us not then exclaim againſt the ancient 
les fa Roman women, nor have the Engliſh women hanged for 
bs wy theſe things. We may then juſtly infer, you ſay, from 
emales, 


irth ot 

That 
jeir fir 
t by de 


even from his mother's womb.“ By being totally dege- 
nerate, you muſt mean wholly ſinful, and by being liable 
delle deſtruction, deſerving of damnation. And yet you ſay, 
. in the laſt Check, page 25. That if we conſider them 
>octa . 'D (children) 
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ed, or juſt opened bud. This nevertheleſs happens every 
hour.“ Error is inconfiderate ! Does the Lord “ com- 
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(hildren) in the /red of the woman, which was promfed to 
Adam and his poiterity, we find them graciouſly placed in 
a ſtate of redemption, aud evangelical ſalvation : For the 
tree-gift, which is come upon all to- juſtification, belongs 
firit to them; Chiiit having ſanctiſied infancy firſt, Ang 
therefore-we do not ſcruple to ſay after our Lord; of ſuch 
is the kingdom of heaven,” Now do you not directly 
contradict the two fore-mentioned things? Children, you 
ay, are*redeemed and faved; then they are not totally 
degenerate. Of ſuch is the kingdom of heaven; then they 
are nat liable to deſtruction. And they cannot be in both 
ſtates at once. So, by giving the right ſenſe of theſe ſcrip- 
tures, your Appeal has fairly loſt it's foundation, and is 
no better than a baſeleſs fabrick. This is as certain as that 
St. Paul, our Savionr, and yourſelf. contradict it. Of 
which you could not be. inſenſible, as what I cite from 
vour latter writings ſufficiently proves. Why then did you 
not abandon the book, the ſenſe of which you had, by ſo 
many evidences, deſtroyed ?, Ketaining it cannot be recon- 
ciled to conſiſtency, honeſty, and honour. And this groſs 
contradiction renders your writings a Babel building.“ 
.*th ARGUMENT. | 
„ But take yaur leave, you ſay, of the infant corpſe, 
and © fix your attention en the. healthy, ſucking child. 
dee him ſtupidly;ſtaring in his nurſe's lap, or aukwardly 
paſſing through childhood to manhood. How viſible his 
diegeneracy in every ſtage!“ How ſhould he not ſtupidly 
ſtare, who has neither ideas nor underſtanding? Would 
vou have him philoſophize ?- Part of the divine image, 
vou ſay, in which he was made in Adam, conſiſted in pu- 
rity, power, and knowledge. But now he is naturally the 
"leaſt eleanly, as well as the moſt helpleſs and ignorant of 
all animals. Did man's original purity partly conſiſt in 
animal cleanlineſs ? Alas! he had but a ſeminal exiſtence. 
„How then could he be uncleanly? [Did not his purity, 
power, and knowledge rather conſiſt in the moral per- 
„ | | fection: 


And yet theſe ſelf-contraditory vritings are ſold to inflruct 

men in the truth! ſutely ſome men want underſtanding to de- 
lcern error, or honeſty to own it, or think it may do as well as: 
. #uth.” Another day will teach them beiter. 


* 


E 


:ection of his mind? ] But you add, „If the reader could 
:orgive the indelicacy of the aſſertion, you Would ſhew, 
rat there is no compariſon betwixt-the cleanlineſs of the 
little active animals that ſuck the filthy ſwine and helplet> 
infants.” Whether it is or is not fo, I ſhall not conſider. 
But, probably, that which led you to ſay ſo was, your be- 
lieving that Adam did neither eat nor evacuate in Para- 
Hſe. And fo, I ſuppoſe; you conceive of all his ſeed. 
But finding it not fo now, you conſider it as tue effect of 
the fall. Whither will not a wild notion lead a wiſe man 
And the proof of their want of original © power, you pre- 
14me, coriſiits in not being able to bear the weight of their 
added bodies, or ſtand upon their tottering legs. Now 
Adam's unborn children had no power of this kiad. But, 
if they had been born pure, their bodies would not have 
been better balanced. Four-footed animals being properly 
balanced, a little ſtrength ſupports them. And the two 
}:gs of birds are fo placed as to give their bodies a ſuf- 
ficient balance. The want of which, in children, is the 
chief cauſe why they cannot ſtand upon their tottering 
lege And if any take this for a proof of their wicked- 
nefs, their underſtanding is ſmall.----Nor is your accour:. 
of his knowledge much to the purpoſe : for you make the 
deficiency of it conſiſt in not being ſo knowing in wha: 
tends to his temporal welfare as young animals are. Wheré- 
as they appear to be upon a par, as both ſeek nature's pro- 
viſion. Other animals, you ſay, are provided with a 
natural covering.“ It is well for them that they are; for 
who would provide them an artificial one? But indiy 
gent man is obliged to. borrow one from plants, &c.“ 
Adam and Eve were naked before the fall; and if con- 
ſidered as an imperfection, it is charging their Maker with 
folly in ſo forming them. But the human ſkin, poliſhed 
to perfect ſmoothneſs, is more beautiful than a covering 
of hair, or feathers, or ſcales ? This then is a perfection. 
And being no fruit of the fall, it is no proof of God's dif- 


pleaſure for it. 
6th ARGUMENT. 

Man's natural ignorance, great as it is, might never- 
theleſs be overlooked, if he had but the right knowledge 
of his Creator. But alas! The holy and righteous God 
judiciouſly withdraws himſelf from his unholy, apoſtate 

creature,'? 
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creature,” That all children became ſinful by Adam is 
ertain. And that they all became righteous through 
Chriſt is alſo true. And you ſay they are * innocent 
tough the free gift.“ How then can the Almighty with- 
draw himſelf from them as unholy creatures? Nor does 
this agree with, bring them unto me. If he (God) hides 
his face from mankind iu a natural ſtate; and if what 
little they Know of him, is only by a conjecture, hear-ſay, 
or inference, it is a proof, they are under his diſpleaſure : 
and conſequently, are rebellious fallen creatures.“ This 
1s your leac ing error; for you ſuppoſes man's natural ſlate 
1, that which he was caſt into by the fall. Hence all your 
arguments are falſly founded; for juſtification unto life is 
come upon all men. And you alſo ſay, „That from the 
time Gcd initially raiſed mankind from their fall, and 
jromiſed them the celeſtial bruiſer of the . l head, 
there is a gracious free agency in the heart of every man 
vho has r.ot ſinned away his day of ſalvation.“ Genuine 
Creed, p. 25. Had you ſeen this ſoon enough, your Ap- 
real, without Was impropriety, could not have ap- 
j:ared, And this is alſo the reaſon why the ſcriptures 
„ever conſider original as the cauſe of actual fin, and why 
men are condemned for it. | 
You ſay, ** What little they know of him is only by 
conjecture,” This you think is the knowledge of God 
mentioned, Rom. i. 21. and is ſufficient to“ leave with- 
out excuſe thoſe who do not improve it to the ſavin 
knowledge mentioned, John xvii. 3. The firſt of theſe 
is rational, and the other moral. But can a rational know- 
ledge be improved to a moral one? Not by thoſe you call 
natural or graceleſs men ; for if improved to the higheſt 
pitch, it will be but rational, Except then they can add 
divine to rational knowledge, it cannot iſſue in their ſalva- 
tion. But thoſe, of whom this was ſpoken, had a prin- 
ciple of grace ; for the Apoſtle ſays that the Gentiles, who 
had not the Jewiſh Jaw, did by nature, the law in the heait, 
the things contained in the wwritten laau. And all being made 
righteous as Adam made them unrighteous ; if that does 
not imply a principle of grace, 1 ſee no propricty in 
your ſaying, children are graciouſly innocent for 
can they be innocent, who are full of evil ? That then. 
which may be improved to the faving knowledge c: God, 
is 


their God, is it ſurpriſing that beaſts ſhould not know man- 


are alſo delivered into their hand for meat,“ Gen. ix. 3. 


— » 
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iz the inward priaciple of grace, aſſiſted by outward fig n 

of him. He does not then withdraw himſelf for origtna! 

iin; but has joined himſelf to children, through his 19n, 
an! ſays, of ſuch is his kingdom. 

2th ARGUMENT. 

lf by nature mankind do not know the Lord to be 


kind to be their Lords?“ The promiſe made to Adam 
was, that he ſhould have iin over them, That renew 
ed to Noah, in my opinion, implies more: for not only 
„the fear and dread of men are to be upon them, but they 


And do not all creatures naturally fear man, and many of 
them make a part of his meat? They do; and fo your 
exceptions only prove, as far as they can, that the promiſe 
of the Lord 1s not performed. | 
And to ſhew that you miſapprehend the nature of their 
Obedience, Iwill give a few inſtances from your own ac- 
count. - * Notwithſtanding, you fav, man's artful con- 
trivances, greedy 'birds and miſchievous beaſts eat up, 
trample down, or deſtroy part of the fruit of his rural la- 
bour.”* Birds and beaſts muſt eat; and being ignorant 
of -perſonal property, they eat wherever they find meat.--- 
Here ſheep,, deemed the quieteſt of all, run aſtray, or 
break into the field of a litigious neighbour.” Has the 
the Lord made ſheep capable of being culpable in reſpect 
of place, perſon, or property? Touching all theſe, no 
bounds, I preſume, is put to their abilities. So being go- 
verned by their appetites, their rule is to ſeek relief where 
it is to be found, + Yet this is no rebellion, but a natural 
action done in ignorance ; and conſequently in innocence. 
Nor was dominion over animals, in regard of liberty and 
lite, ever deſigned to exclude the cxertion of their natural 
principle of ſelf-preſervation to preſerve both. So this 
argument affords no proof of the preſent exiſtence of ori- 
ginal ſin, | 
Sth ARGUMENT. 
** Numerous tribes of other baſe animals are armed with 
poiſonous tongues or ſtings, and uſe them againſt mankind | 
with peculiar rage.“ Is any animal armed as it was not 
before the fall? No. Yea, you ſay, page 181, * that 
Sod reſted on the ſeventh day from all his work of crea- 
. 8 tion.“ 


p? op. 
E 20-3 
! by, 


tion.“ If then nothing has been created ſince the fall, 
calling that evil which the Lord called good, argues fome- 
thing worſe than ignorance.-----And to talk © of many de- 
ceitful roots, plants, and fruits depoſiting their pernicious 
Juices in the ſtomach of thoſe who unwarily feed upon 
them, and of minerals and metals conſpiring againſt man- 


kind,” is charging the Lord with folly, injuſtice, and 


cruelty i in waking them. And when made, vou fhame- 
fully accuſe him of the ſame things, „in leaving us in a 


world, where miſchief lurks under a variety of things ap. 


rarently uſeful, without giving us the leaſt intimation of 
deſtruction near.” As the Lord made theſe things-prior to 
man; ſo they are no fruits of the fall. And as proper 
care prevents all their effects. other intimation of deſtruc- 
tion near is not neceſſary, Seeing then that theſe are parts 
of God's good creation, reproach not his wiſdom, goodneſs, 
and juſtice, by ſaying they are evil. Nor think to juſtify 
it, by calling thera conſequences of the fall; for that is 
adding falſehood to tolly. 
gth ARGUMENT. 

<< But if the oonerality of mand SR all the various 
ſorts of poiſons, do they eſcape *''2cvrle of toil and ſweat? 
In your florid account of Adam's firft condition, you have 
„ jncorruptible fruits.“ And yet theſe fruits were for food, 
Gen. i. 29. When Adam and animals had eaten them, 


was not corruption the conſequence ?----In the ſecond ot 


(Geneſis, Moſes favs, -T here vas no man to till the ground. 
Now tilling is toil. «© The curſe of toil”? then is only an 
increaſe of it. No ſooner,. you lay, did diſobedience 


open the flood-gates of natural evil.“ Is not what you 
call natural evil original good? If the. Lord ceaſed to create 


on the ſeventh day, it is.“ Since the fall, our bodies are 


become vulnerable and ſhamefully naked.“ Our bodies 


were naked before the fall and vulnerable too, being no 
more covered than uninjurable, Gen: ii. 25. Uni- 
ver{al 1gnorance occaſions the tedious labour of giving 
and receiving inſtruction, in all the branches of human 
and divine Fnowledge.”” Being born without ideas, is 
ene canſe of it; which is no fruit of the fall;----Neither 
was the “ confounding of the original tongue,“ nor any 
of it's conſequences fruits of it. Nor is ranſacking, 5 
bawels of the earth to get the black mineral we burn”? 
effe: 


„ 


effect of it, coal being a part of the original earth, and, 


doubtleſs, deſigned to be hurnt.---- You 1av, © Behold the 


ſtudious ſon of learning; his intenſe application hath waſt- 
ed his fleſh.” Perhaps to no more purpoſe than when 
you wrote a book to prove, that the corrupt nature 


which ſinners derive from Adam, ſpontaneouſly produces 
all the wickedneſs that overſpreads the earth.“ p. 207. 


Much of this labour then were better ſpread than ſpent. --- 
Conſider the man of fortune; can his thouſands a year ex- 


_empt him from the curſe of Adam? No; he toils per- 


haps harder in his ſports and debaucheries, than the 


poor plowman that works his eſtate.”* If he does, it is no 


part of the Lord's curſe, but the fruit of his own folly. 
„View that corpulent epicure, who idles away the whole 
day between the feſtal board and the dozing couch!“ Eat- 
ing and fleeping are original as well as natural actions, 
nor is the exceſs of them the curſe of toil, but the conſe- 
quence of a wrong uſe of a right agency, becauſe none 
need be exceſſive in them. 
roth ARGUNENT. 


% To paſs over the miſery of the brute creation: to ſay 


nothing of the ſubtilty and rapaciouſneſs with which they 
lay wait for, and prey upon one another.“ They muſt 
do ſo or die, having no other food a:hgned them. And 


by it they concur with man in ſab4uing the earth, and in 
being fitted to be“ daily ftabbed, ſtrangled, ſhot, &c.** 
for his ſupport, according to the will of God, who gave 


him every living thing for meat. Theſe then, are no 


proofs of original depravity.----- You conclude with ſup- 


poſing that every impartial inquirer will fay, That our 


depravity, and God's juſtice, concur to make this world a 


vale of tears, as well as a field of toil and ſweat.“ If de- 
pravity derived from Adam be the cauſe, of all fins, and 
God's juſtice puniſhes for them; then man ſins neceſſarily, 
and js puniſhed unjuſtly. No impartial inquirer will con- 
clude thus. And you have drawn many contrary conclu- 
ſions fince you wrote this book.----You fay, God, for 
Chriſt's ſake, reſtores us a thouſand forfeited bleſſings, 


that his gopdneſs, may lead us to, repentance.” To re- 


pentance !* What for ſigns neceſſarily committed? He is 
not ſo unjuſt as to expect it.“ But alas! what is the 
conſequence where divine grace does not prove victorious 
over 
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over corrupt nature ?““ If you mean corrupt nature de- 
rived from Adam, there is nothing in the Bible to build 
your aſſertion upon; a poſſibility of becoming corrupt being 
the condition we are born in. Corruption then 13 contract- 
ed. But you, notwithſtanding what Chrift has done, and 
the free agency of men, aſcribe all ſins aud ſulferings to 
original corruption! 
11th ARGUMENT. 

„ Would to God the multiplied calamities of life, were 

a ſufficient puniſhment for our deſperate wickedneſs !*” 


our Lord? Is any holy man? No. Nor need they fear 
death. It is a bleſſing, not a curſe, * Hence, St. Paul de“ 
fired “ie And if F. lam had not ſinned, his animal - man 
muſt haye been altered, to make it immortal. Nor 
i tbis-debt, you iay, to be paid to nature, but te-juſtice, 
otherwiſe dying -would. be as eaſy as ſleeping. If death 
be a debt due to juſtice, how. did Chriſt ſatisfy it for ſin ? 
Can ſatisfaction and debt ſubſiſt together? No. And 
becauſe they cannot; dying, to the ſaved, is called, fleep. 
ing.----You add, It is beyond expreſhon terrible to thee, 
from whoſe ſoul the Redeemer. has not. extracted fin, the 
monſter's ſting.”* True. But then it his own, not original 
ſin.----You conclude with, Whether we. conſider him 
(man) as born into this diſordered world, or dying out 
of it, or as paſſing from the womb to the grave, under a 
variety of calamitous circumſtances, God's providential 
dealings with him, prove that he is by nature in a corrupt 
and Joſt eſtate.“ Att are born prepared for Paradiſe : 
the dead are bleſſed who die in the Lord; and yet you ſay 
they are in a corrupt and loſt eſtate, I cannot reconcile 


theſe things; and ſo impute your part of them to the power 
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of prejudice, in favour of a ſyſtem which you afterwards 
contradicted. 
12th ARGUMENT. 

„ Thoſe who reje&t the Scriptures, univerſally agree 
8 that all have ſinned, and that in many things we offend all, 
1 Hence it appears, that perſons of various conſtitutions, 
: ranks, and education; in all nations, religions, times, 


'y and places; are born in ſuch a ſtate, and with ſuch a 
nature, that they infallibly commit many fins in thought, 
= word, or work.“ -In the preceeding page, you ſay, It 
hog is highly reaſonable that men ſhould obey their Maker, 
| love each other, and preſerve their own ſouls and bodies 
* in peace and purity.” And add, This is what we call 
oh natural religion, which is evidently founded upon eternal 
2 reaſon, the fitneſs of things, and the eſſential relation of 
EN perſons.“ - The propriety of theſe ſanctions is ſo ſelf- 
175 evident, that the Gentiles who have not the written law, 
u are a law unto themſelves, and do the things contained in 
1 the law, thus ſhewing that the work, the ſum and ſub- 
it. ſtance of the law, is ſtill written in their hearts.“ Now, 
1 if the Gentiles had ſo much of the original law written on, 
Ns their hearts (for ſo. you mean) as that they could do the 
95 things contained in the moral law; then they were not. 
_ totally corrupt. This then (taken in your ſenſe of it) 
-* aontradicts a hundred of your own affertions about the fall; 
n for a law in the heart, qualifying to keep God's written 
ot aw, cannot conſiſt with xs op. corruption. Indeed 
©; ou add, that this law will not © be eraſed thence in hell.“ 
th hat, will God's moral image be in hell? No; it is as. 
e acompatible with hell as Satan's is with heaven. This is 
1 i new error: You often repreſent men as a little better for 
5 1 hat the ſecond Adam has done for them; but here as 
© ittle worſe for what the firſt did to them, But you have 
hne niſſed St. Paul's meaning; for the law of nature is not 
al @ppoſcd to the law of grace, but to revelation : For as the 
im entiles Hd not an external, it was neceſſary they ſhould 
ut ave an internal law, And therefore what you, in effect, 
A all the ſum and ſubſtance of the old, is the ſum, &c. of 
ial e new inward law. Let the fall then imply perfect evil 
pt ut do not confound with it what you call, in reſpect of all 
5 ildren, „a ſtate of redemption and evangelic ſalvation.“ 
ay or the fake of St. Paul, who ſays they are all made righte- 


ous; 


438-1 


ous ; for Chriſt's ſake, who ſays of ſuch is tie kingdom of 
heaven; and for-your.own ſake, who ſay that Chriſt has 
ſanctified infancy firſt, make them differ before faith 
does, inaſmuch as many do not live long enough to þe- 
teve ; and it reflects; on the Deity ta ſuppoſe they ſuffer 
for original ſin. 17 

Now I come to your argument. You fay, all“ are 
born in ſuch a ſtate, and with ſuch a nature, as that they 
ipfallibly commit many fins in thought, word, or decd.”” 
This is ſaying, they muſt-fin, But what is ſin ? It is a&- 
ing-:contrary.to a known command, when it may be 


kept. And you ſay, © fin flows from the avoidable and 


perverſe: choice of your own will,”----Is © a wilful abuſe 
of the preſent light and power we have.“ L. C. p. 213. 
If then fin be the effect of choice, none are ſo “ born as 


that they infallibly, commit many fins.” Lou add, © One 


tranſgteſſion would be ſufficient to render them obnoxious 
to God's diſpleaſure, &. One vnavoidable fin deſtroy 


- a ſoul # This you attempt to confirm by a man who - 
robs a traveller of a ſmall ſum of money; and elfo ſay, 


* the firſt ſin of the firſt man was puniſhed both with ſpi- 
rityal and bodily death,” &c. Now a man who roves 


another may avoid, it, and the firſt man was under no 


neceſſity of ſinning. Do not theſe finely confirm your aſ- 
ſertion ! But all are horn holy; fin is the effect of choice; 
and none ſuffer but for free offences. 

_ 13th ARGUMENT. 

„Our natural 4 MESS manifeſts itfelf by conſtant 
omiſſions of duty, as much as by flagrant commiſſions of 
ſin.” * Conſtant diſplays of preſerving goodneſs, &c. de- 
ſerve a perpetual tribute of heart-felt gratitude.” True. 
But does the Lord expect it, or condemn. men for the want 
of it, in what you call their natural ſtate-? If he dots, he is 


worſe than Pharaoh, who required brick without ſtraw.--- 


„Sog, you ſay, in his law demands it.“ From whom? 


| Thoſe who cannot give it? No. He cannot require im- 


pa llities. Nor does it ſignify to ſay, that though they 
oft their ability in Adam to obey, their obligation is the 


ſame. I deny it, They loſt their ability -1n a ſeminal 
Nate, and their obligation to obey, while that loſs remains, 
goes no farther. Till then they have a perſonal ability, 
they are under no perſonal obligation. As ſuch, whatever 
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8 :; ſaid of omiſſion of duty, or commiſhon of evil, in an un- ii 
a qualified condition, is an affront to common ſenſe, and con- 1 N 
trary to the nature and fitneſs of things, and for which . vn 
= men cannot be condemned. . 

c 4th ARGUNMENT. - | 1" 
6 But, though we ſcem made of cold inattention, when of 
* the ſight of divine mercies ſhould kindle our hearts into 9 
53 gratitude and praiſe, we ſoon get out of this languid frame "i 
= of mind: For, in the purſuit of ſenſual gratifications, we » 
A are all activity and warmth.” Do you wonder at this? "| 
d If our bodies were born dead, we ſhould be as devoid of *| 
fo animal deſire, as dead fouls are of divine. But we conld 1 
z. not be blamed for not eating and acting. Nor can dead Þ 
5 touls for not doing the duty of living ones. But if we 1 
Y were born alive, and had killed our bodies; killing and 1 
a ail it's conſequences might be args Ot upon us, In hke 1 
y manner, if our ſouls have been alive, and deſtroyed by bi! 
NN „; we are condemned for deſtroying them, and not doing » 
„„ duty. Let it be obſerved then, that a required prac- 
1 diſe ſuppoſes a ſufficient principſe. 1 
os You add, It is evident, that either our temptatrons . 
o ee too violent for our ſtrength, or our ſtrength too weak 


tor our temptations; ſince notwithſtanding the additional 
nelp-of divine grace, there never was a mere mortal, over 
whom they never triumphed.“ How is this to be recon- 
| ciled with, Walk in the ſpirit, and ye ſhall wt fulfil the defires 
„ theflet ? And it is ſaying more than you are ' ſenſible 
8 of, © That there never was a mere mortal over whom 
"ey never triumphed.” Did they -ever triumph over 
muell, or John the Baptiit ? But perhaps what you call 
triumph is not one. Is it a triumph to be hungry, or 
thirſty, ar for any animal appetite to excite to it's reſpec- 
tive object? I ſuppoſe this is your ſenſe; for you have 
denied that Adam ate, or drank, &c. in Paradife. If 
then you call every craving of the animal appetites a tri- 
umph, it may be- as you fay, but is nothing tq the pur- 
poſe ; the forcible motion of the lower faculties being 
neceſſary. The want of gratitude, then, is owing to ſome 
other cauſe than original corruption; and no man's temp- 
7 tations: are. tco. ſtrong for him, if he make a proper uſe 
of his talents, as, by the grace of- God, all may be done 
| vhich is required. — eee — 


5th 
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15th ARGUMENT. 

“ Happy would it be for us, if our fall manifeſted itſel! 
only by ſome t:2afient advantages of ſenſe over reaſon. 
But alas! the experience of the beſt demonſtrates the 
truth of Iſaiah's words, The whole head is fick.” By the 
whole hea being ſick, you mean that the underſtanding, 
imagination, memory, and reaſon of the beſt of men are 
diſordered. That they are ſo in moſt men is true. But if 
children were trained up in the way they ſhould go, they 
vould differ as much from what they are, as tame ani- 
mals do from wild ones, And if they had no human in- 
ſtructors, they might remember their Creator in the days 
of their youth, as ſome, in ſimilar circumſtances, have 
done. Yea, let their temptations to evil be what they will, 
by a faithful uſe of early given grace, they may do well. 
And, indeed, without that uſe, angels become devils, and 
good men the image of the devil. 

But how does the experience of the beſt demonſtrate that 
theſe faculties are difordered ? In the caſe of children, you 
ſtrangely confound the condition Adam brought them in- 
to with that which "Chriſt redeemed them to. And here 
you make next to no difference betwixt the beſt and the 
worſt of men touching thefe faculties. But ſome men are 
ſo holy, that their mental powers ſerve for all the pur- 
poſes of life and godlineis. And as all others might be ; 
what Iſaiah ſays, in a political ſenſe, of a people, who 
had perſonally forſaken the Lord, has nothing to do with 
the condition of ſpirits free from the effects of perſona} 
uſe or abuſe. | 

| | | 1th ARGUMENT, 

Our will is generally full of obſtinacy. We muſt have 
our own way, right or wrong.” The author of nature 
has given every man a will, that he may chuſe or refuſe 
his duty. And without it, he would differ little from a 
machine, nor could be rewarded according to his works. 
It is true, men generally make a wrong choice, prefer 
temporal before ipiritual good, But all do not, for there 
have been inſtances of early piety. And what is done by 
one, may be by all. Beſides angels, while in a ſtate of 
perfect purity, fell by making a wrong choice. Adam and 
Eve did fo alſo. And the Lord ſets good and evil before 
men, and bids them chuſe. A Wrong choice then, is no 
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el gs of original ſin,-----< Nor is conſcience itſelf, you 
8 ay, untainted, But what is conſcience? The moral ſenſe. 
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5 You call it“ The reflection of the light which enlightens 

8 every man, & c. Laſt Check, p. 201. But a moral ſenſe 9 
5 ſuppoſes a moral ſoul; for the conſcience of ſome is ſeared, 9 

85 as the effect of their deadneſs to that which is divine. And A 

* when do you ſuppoſe they become divine? You often * 

f In thank the Lord for giving his holy ſpirit to the children 1 

4 you baptize. If you do it only ex icio, according to office, 

58 and not in faith, where is your fincerity ? And how do 

92 you digeſt St. Paul's doctrine of what/cever is not of Faith is 

0 ſin ? if you ſay you do not know but it is ſo; then 

100 you ought not to be confident that all are corrupt, and 

11 infallibly commit many fins. I once heard a Mr. W. ſay, 

gegen he had not loſt all his baptiſmal grace till he was ten years 

nd old. I believe I had ſome conſcience till I was ſixteen. 

== Nor can any man fin till he has ſome ſenſe of good and 

0 evil; which he cannot have but by grace: And ſo when 

wo you ſay, * nor is conſcience itſelf untainted,” you either 

A” mean that man has not loft all his original conſcience, or 

SE ke has not received a ſufficient one by grace. If the firſt, 

we then men have light and life without Chriſt ; if the ſecond, 


he does not make them competent judges of good and evil. 
Will you maintain either of theſe ? They are both hetero- 
:dox notions. AE, | 
You add, * if conſcience, the beſt power of the uncon- 
verted man is ſo corrupt, good God! what are his affec- 
® ' tions ?“ Conſcience being the judgment man makes of 
= his actions, as his moral ſtate is, his judgment, according 
to the common courſe of things, is alſo. The affections 
are likewiſe the properties of the underſtanding and will: 
for we may love and hate, hope and fear, &c. according 
do the quality and quantity of them. You conchude with, 
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tif experience pronounces, that theſe reflections are juſt, 

s. IH the point is gained: Our whole heart is faint :=And we 

er if may without hypocriſy join in our daily confeſſion, and 

re Wl fay, There is no health in us. In the form of baptiſm you 

Y gay, © We yield thee hearty thanks, moſt merciful Father, | 
of | that it hath pleaſed thee to regenerate this infant with thy 
ad Holy Spirit, to receive him for thine own child by adop- 

re Ml tion, and to incorporate him into thy holy church,” If 
—_ vou 


p- 25. 
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1 


you ſincerely thank the Lord for theſe. things, can you 
without hypocriſy confeſs the other? 1 think not. A re- 
generate child, no health in it! A holy church, no health 
in her! St. Pau] ſpeaks of a church without ſpot . or 
wrinkle. But your's is nothing but ſpots and wrinkles. 
I conclude then, that if children are regenerated, and, as 
the church ſays, © dying beſore they commit actual fin, 
are undoubtedly ſaved ;** the whole heart is not fick by 
original fin, it being abſurd to ſuppoſe, that they can be 
laved while ſinful in their ſouls. 
17th ARGUMENT. 

„The danger of theſe complicated maladies of our ſouls, 

evidences itſelf by the moſt fatal of all ſymptoms, ow mani- 


Feſt alienation from God, Yes, ſhocking as the confethon is, 


we muſt make it, if truth has any dominion in our breaſt : 
Unrenewed man loves not his God.” But whoſe fault ie 


it? Not his own, if, as you fay, he was born a hater of 


him, and has lived with no health in him by reaſon of 
original fin. So the evils you point out in his practice, 
are the neceſſary conſequences of his principle; for which 
you no more commend than blame him, And indeed 
there is no more place for the one than the other, ſeeing 
his free agency 1s * and all is charged upon the cor- 
ruption of his nature, which ſpontaneouſly produces all 
the wickedneſs that overſpreads the earth.”” But how does 
this agree with, We believe that no child of Adam is 
abſolutely deſtitute of all ſaving grace, except he who has 
actually ſinned away his day of grace.“ Genuine Creed, 


18th ARGUMENT. 

„Let us examine the unconverted man's charity, and 
ſee whether he bears more love to his fellow-creature.”” 
This is needleſs ; for, you ſay, he confiders not that 


charity is the fair offspring of the love of God, to which he, 


is yet an entire ſtranger.” If then he was born a ſtranger 
to the love of God, and the Lord never brought him ac- 
quainted with it; conſider him as deſtitute of it, and of 


whom it is not required in his unconverted condition. 


19th ARGUMENT. 
Nor is it ſurpriſing, that the unrenewed man ſhould 
be devoid of all true love to his neareſt relations ; for he 
is ſo compleatly fallen, that he bears no true love to him- 
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ſelf.“ Do you ſuppoſe there is any neceſſity for a 
man to live twenty years without having true love to 
himſelf ? If there is, all his fins are ſpontaneous things, 
without any fault of his own. And: ſo he was not only 
born in a bad condition, but obliged- to abide in it. But 
as ſome have given proofs of early piety : they were either 
born in a better condition than you ſuppoſe, or received 
grace ſooner than you imagine ſome fin thro' the want 
of tt, | 

20th ARGUMENT. 

This depravity is productive of the moſt deteſtable 
brood, When it has ſuppreſſed the love of God, pervert- 
ed the love of our neighbour, and*violated ſelf-love, &c.”? 
But theſe never exiſt, in a- perſonal ſenſe, in thoſe who, 
according to your account, have always been depraved. 
And if original fin, as a principle, does it; then the man, 


as a free agent, does not. I hope then, if you were his 


© 


judge, you would hold him gniltleſs. But if the fin of 


Sodom had been no more perſonal than * ſpringing ſpon- 
taneouſly from a corrupt nature derived from Adam,“ 
they had not been conſumed with fire, it being unjuſt to 
puniſh-men as perſonal offenders, without perſonal cauſe ; 
which ſuppoſes a poſſibiiity of not offending. 

| 21ſt ARGUMENT. 

Bad roots, which vigorouſly ſhoot in the ſpring, will 
naturally produce their dangerous fruit in ſummer.- 
here is the man thirty years old, whoſe depravity has not 
broke out in the moſt ſinful acts.“ If victory, not truth 
made me militate againſt you, I might deſtroy your argn- 
ment by your own evidence; for, you fay, „Till they 
prefer moral evil to good, we conſider them as graciouſly 


innocent.“ Here you make evil the effect of choice, but 


in your argument as natural as for trees to bear fruit in 
lummer. The one agrees with a free agent, the other 
with a forced one. So when you wrote the firſt, you held 
free will, and when the ſecond, fataliſm. And both are 
retained, But error muſt be detected, if is ſtigmatize the 
character of him, who could be fo inconſiſtent as to hold 
contrary things. And if none are finners till they pre- 
ter moral evil to good ; then it is not the depravity of men 
breaking out in the greateſt variety of ſinful acts which 
is the cauſe of ſianing, but not making a good uſe of 

| 2 | grace. 
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grace. And why may not grace be given early as' well as 
late ? Nor is there any conſiſtency in being obliged to ſeek 
that perſonally which was loſt ſeminally. And as the 
fcripture ſpeakes of as much ſeminal gain as loſs ; if you 
believe the one, you ſhould the other. | 

22d ARGUMENT. | 

What can be ſaid of each individual, may, with the 
ſame propriety, be affirmed of all the different nations of 
the earth. Take four unconverted men, &c.** If four 
unconverted men, of the four parts of the globe, did not 
in the general agree, it might well be wondered at. But 
ſ1ppoſe tl:- - were thirty years old, would you ſay they 
never had grace ? Or if they had died in infancy, they 
would have been damned ? You, fince this book was writ- 
ten, have ſaid that all children receive a feed of grace. 
Tien four unconverted men, at thirty years old, would 
not be ſo in conſequence of being gracelefs all their days, 
but becauſe they had not retained it. | 

| 31ſt ARGUMENT. 

„The ſpiritual life of the ſoul conſiſts in it's union 
wit God, as the natural life of the body does in it's union 
with the ſoul : And as paiſon and the ſword kill the latter, 
ſo unhelief and fin eros the former.” The ſpiritual * 
{199ra!) life of the ſoul rather. conſiſts in it's likneſs to the 
moral nature of God, by which it has union and com- 
munion with him. Unbelief and fin deſtroy this, as the 
one is a denial of his truth, and the other diſobedience to 
bim : The natural tendency of which is to corrupt the 
quality of the ſoul, deftroy the union, and by both com- 
munion : which produces moral death.—And after de- 
icribing moral death, you ſay, was not this Adam's 
caſe after the fall? Did he not #now that he awas naked, | 
ſtript of the glorious image of his Creator? Naked, here, | 
is not to be ſtript of the. glorious image of God, but to 
want an outward covering. „Eve herſelf was not cre- 
ated but in Adam : God breathed no breath of life into 
her, as he did into her huſband to make him a living 
ſoul.” This, I preſume, wants proof. The account is, 
That the rib which the Lord took from man, made (or, 
as the margin is, builded) he a woman. 80 not the 
woman, but that of which ſhe was made, was taken out 
of Adam. And it is more than probable her body only 


was 


* 


3 


was thus built. And that her ſoul iſfued from Adam's 1s- 
not eaſy to believe. | 

P. 182. And the ſoul, you ſay, under proper cir- 
cumſtances, can generate a ſoul, as a thought begets a 
thought.“ Tf ſouls generate ſouls ; and if Adam's was 
holy when he begat his ſon, it communicated what is con- 
tained, So if the {weet quality of ſugar was changed into 
bitter, and from bitter to ſweet, would it not produce the 
ſame effects in both ſtates of ſweetneſs ? It would. And 
as the foul, after converſion, is in the ſame condition it 
was in before it was corrupted ; it muſt do, in it's con- 
verted condition, what it would have done in it's created. 
However, though this ſhews the abſurdity of ſuppoſing 
that holy ſouls-produce unholy ones, yet I do not think 
that ſouls generate ſouls. It is more reafonable to 
juppoſe they are contained in the original matter of the 
body. And if they do not grow as bodies do; yet ſuch. 
may be their nature as to expand as the body enlarges. 

32 ARGUMENT. . 

„God's law commands all that is excellent.“ This is 
right in reſpect of the law. But you ſay, man breaks the 
riguteo is law of God as naturally as he breathes.** What a 
3 A law prohibiting all evil, and men breaking it 
as naturally as they breathe ! Now this contradicts Paul's 
juſtification of children; remembering their Creator ; 
Chriſt's account of their being candidates for his kingdom; 
and yourſelf, who ſay, + That till they prefer moral evil 
to good, they are graciouſly innocent.“ But this ſuppoſes 
power to prefer moral good to evil. So they do not fin 
naturally, but freely. And only ſuch: fius render crimi- 
Nats 

Zad ARGUMENT, 

If faith is ſo effential a virtue, how depraved and. 
wretched is man, who is ſo exceſſively flow of heart, to be- 
lieve the things that concern his ſalvation.” It is prac- 
tical fin which renders faith neceſſary ; none being re- 
quired to believe for ſalvation from original fin. And as 
fin darkens and deadens the heart, and diſqualifies it for 
divine actions; ſo. whether we believe by the remains of a 
right diſpoſition, or by the beginning of a new one, there- 
1 a difficulty in doing it, thro* the weakneſs of that by 
which it is done, Another reaſon. is, it depends on re- 

24 pentance 
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Wit i) pentance ; which is either imperfect, or perfect, as the 
| ſinner concurs with his to call it And as repentance is 
rendered neceſſary by free offences; ſo the non-perform- 
= ance of it is diſobedience to the duty and ability for it. 
Wil ||. Unbelief then is either the effect of diſobedience to the 
| Talk paſt duty of repentance, or to the preſent duty of believ- 
1 ing: and is always what need not be, or our Lord would 
| not have ſaid, ** He that believeth not ſhall be damned.“ 
T3488 Being * flow of heart to believe,“ then, is man's fin, 
. and not the effect of depravity. 
| 34th ARGUMENT. 
is „If we were not by nature conceived in fin, and ch1]- 
dren of wrath, millions of infants, who die without actua! 
fin, have no need of the blood of Chriſt to waſh their 
robes, nor his ſpirit to purity their hearts, The incarna- 
tion of the eternal word, and the influences of the holy 
ſpirit, are as unneceſſary to them, as the viſits of a phyſi- 
cian, and his remedies to perſons in perfect health. Their 
ſpotleſs; innocency is a ſufficient paſſport for heaven: 
Paptifin is ridiculous, and the chriſtian religion abſurd in 
theiy-.caſe.*”* You never read, that the robes of chil-' 
den are waſhed in the blood of the lamb, nor their hearts 
purified by his ſpirit ;** for theſe things are peculiar to 
perſ{one] ſinners, and to their believing. Nor are they | 
either neceſſary or poſſible for children; being neither un- 
righteous nor capable of belikving. But when you ſay, 4 
* the incarnation of the, Son x God is unneceſſary to 
them, if they be not conceived in fin, &c.“ you miſtake ; | 
for if he had not become. incarnate, he could not have 
made them righteous, as Adam'made them unrighteous. 
And when you object to “ the ſpotleſs innocency of mil- 
lions, who die without actual fin, being a ſufficient paſi- 
port to heaven ;** if you mean innocency through the free 
gift, which came upon all to. juſtification of life, your | 
objection is falſely founded; for of ſuch is the kingdom of 
heaven. And 1s not © baptiſm ridiculous, and the chriſ- 
tian religion abſurd”? to thoſe, who die as foon as they 
are born? I think ſo... 3 | 
Nor docs it appear, you ſay, why it might not be as 
abſurd with regard to the reſt of mankind, did they but 
act their part a little better.” If you mean acting their 


part better by grace early given, 1 am not e o L 
| uc 1 


by 
3 
* 


— 


1 43 J 
ſuch an abſurdity, becauſe Chriſt gives grace to make 
children live as well as die well. Neither does this doc- 
trine differ materially from that which is by faith: For 
are not believers created a- new in Chriſt ſefus unto good 
works ? And if they never need the blood of Chriſt for 


pardon, nor the renewing of the Holy Ghoſt. from that 


time, it is becauſe they keep a conſcience free from of- 
fence, and preſerve their purity. And if infants are 


ſaved from original fin by Chriſt, and thereby ſerve the 


Lord; then they are like the ſon who never forſook his 


father, and the other are prodigals returned. To the firſt 


of whom the preference is due, —You. add, „If innocent 
nature, carefully improved, may be the way to eternal 
life, it is certainly the readieit way, and the Son of God 
ſpeaks like the grand deceiver of mankind, when he ſays, 
i am the way, no man cometh to the Father but by me. 


Our Lord here only ſpeaks of what is neceſſary for thoſe, | 


who have forſaken him.—And if © innocent nature?” be 
the nature of Chriſt ; carefully improving it is the readieſt 
way to eternal life, it being better to keep in the way, 
than to go out of it, and then turn into it again. 

To confirm this, I cite a few things from your anſwer 
to Mr. Hill's fictitious creed. The redemption of man- 
kind by Jeſus Chriſt, you ſay, is general and awnconditiona! 
with reſpect to initial ſalvation: but, particular and condi- 
tional with reſpect to eternal ſalvation ; excepting the caſe 
of infants, who die before actual fin : Theſe, and only 
theſe, are bleſſed with unconditional election and finiſhed falva- 
tion. —Thele are irre/jtibly ſaved and eternally admitted in- 
to one of the many manſions of. our . heavenly Father's 
houſe, p. 9.“ Here you. grant ſuch a ſalvation from 
original fin as admits dying children into heaven. What 


then does it do for the living? T anſwer in your own 


words: © God, you ſay, for Chriſt's ſake, affords all men 
proper means, abilities, and opportunities to work out 
their own (eternal) ſalvation :—And as many as do it, 
by keeping the free gift which is come upon all men, &c 80 
then that which prepares dying children for heaven, qua- 
lifies living ones for ſo ſerving the Lord as to be finally ſav- 
ed. That you ſo mean, is evident from what you imme- 
diately add: © Or by recovering it thro” faithful obedi- 
ence to reconverting grace.“ Recovering what? The 
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free gift. Reconverting grace then brings thoſe, who have 
corrupted themſelves, to the condition they were born in 
with the free gift, p. 16. Now this agrees with what J 
faid ſome years ago ; which gave riſe to this controverſy. 
* But your appeal contradicts it; and fo tothe confuſton of 
| conſiſtency and common tenſe, you hold doctrines as con- 
trary as darkneſs and light. 
35 ARGUMENT. 

And that you may deteſt it the more, conſider further, 
that all the capital doctrines of chriſtianity, are built upon 
that foundamental article of our depravity and danger.” 

And that, you think, conſiſts in the following particulars : 
„If all are not carnal and earthly by their firſt birth, 
how abſurd is what te ſaid to Nicodemus ; Except a man 
be born again, he cannot ſee tlre kingdom of heaven.“ 
Born again ſuppoſes they had been ſo born before: and 
that was when they were made righteous. But having 
corrupted themſelves, they muſt be born a ſecond time to 
pee are them for heaven.—* If there is any ſpiritus! 
ealth in us by nature, how notoriouſly falſe- are theſe 
aſſertions : All our ſufficiency is of God: Without me ye can do 
nothing. The context of theſe places ſhews, that the firſt 
reſpects preaching only, and the other the neceſſity of 
abiding in Chriſt ; and ſo are improperly applied.—* If 
v every natural man is not the reverfe of the holineſs, in 
| which Adam was created; how irrational theſe and the 
like ſcriptures? F any man is in Chrift, he is a new crea- 
ture. New in oppoſition to his condition before his con- 
verſion, but-not to his infant ſtate; for if he had died 
then, he would have gone to heaven,—* To conclude ; if 
mankind are not univerſally corrupt, guilty, and condem- 
ned; how unneceſſarily alarming: is this Trees He 
that believeth M on the Son of God, is condemned already.“ 
„The wrath of God abideth on him.*” As no man is an 
actual ſinner till he prefers moral evil to good; and as 
| faith reſpects nothing but what perfonal fin renders neceſ- 
| | ſary ; ſo this © alarming declaration“ has nothing to do 
| | with original fin.—And “if we were not fooliſh, un- 
| | righteous, unholy, and enſlaved to fin; why is Chriſt 
made to us of God - wiſdom, righteouſneſs, ſanctification, 
and redemption ?*? ' Becauſe perſonal fin renders all theſe 
neceſlary ; for it blinds the mind, makes guilty, — 
e 0 
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the ſoul, and brings into bondage. From which we can 
be delivered only by Jeſus Chriſt. —© Take away the doc- 


trine of the fall, and the tower of evangelical truth built 
by Teſus Chrift, is no more founded on a rock, but upon 
the ſand.“ When you wrote this book, all fins, in your 
fight, were ſo inſeparable from original corruption, it is 
no wonder that you thought taking away the doctrine of 
the fall would deſtroy the foundation of evangelical truth. 
But time taught you better. Yet you took your own ad- 
vice, to Mr. Shirley, againſt publicly arne doctrines 
once profeſſed: and therefore, tho' this doctrine and that 
which is in your later writings cannot be reconciled, yet 


both are retained. How much to your credit, let others 


ſay. However, as I do not believe that actual fin flows 
from original; ſo I affirm, (and challenge all men to prove 
the contrary) that there is no place in the Bible which 


either ſays, or from which it can be inferred, that ſalva- 


tion from original fin is neceſſary fince the free gift, thro? 
Chriſt, came upon all men to juſtification of life ; and that 
was prior to the perſonal exiſtence of all men but Adam 
and Eve. Seeing then that evangelical truth, as it re- 
ſpects our preſent ſtate, is built upon the foundation of 
Chriſt's being delivered for our perſonal offences ; ſo if the 


doctrine of the fall was taken away, there would be foun- 


But there 1s no 


dation enough for truth to be built _ 
at is paſt. However 


need to take it away, as it reſpects w 


as children “ are bleffed with unconditional election and 


finiſhed ſalvation ;** ſo no man's danger reſults from ori- 
ginal fin, it being, according ta your own account, en- 
tirely taken away. . 

I now leave it to the judgment of the intelligent, diſpaſ- 
fionate, and impartial reader to determine touching the 
propriety of theſe remarks. And conchude with obſerving 
that thoſe, who would profit mankind, muſt point out 
their perfonal ſins, and apprize them of their danger. 
And when they have produced repentance, reformation, 


&c. then Jeſus Chriſt as dying, rifing, and interceding for 


them ; and faith, prayer, and the uſe of all appointed 


means, as the way to find his ſalvation, muſt be mani- 


teſted. And this is not only the fcripture method, but is 
alſo abundantly better calculated to produce conviction: 
and all it's conſequences than it's contrary ; for then there 
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is no excuſe. And it is abſurd to ſuppoſe, that the T ord” 
leaves men under a neceſſity of ſinning, till they perfonaily 
provoke him to it, inaſmuch as it makes ſin unavoidable, 
and, in effect, not to be fin, and ſo no cauſe of con- 
demnation. But being made jenſible that their fins necd 
not have been, and that tliey are juſtly condemned for 
them may make them fear him, who is able to deſtroy 
body and ſoul in hell. And as repentance is the firſt ſtep 
towards finding forgiveneſs, &c. ſo it will more naturally 
flow from a conviction of their condemnation and danger, 
and be more eaſily produced by them, as free agents, than 
by, in effect, telling them they have been under a necc!- 
ſity of ſinning.—And without a repentance whereby they 
forſake fin, fee the neceſſity of acceptance with God, ardent- 
ly defire, and earneſtly endeavour after it, what faith can 
there be in Chriſt ? None that will be effectual: For 
faith ſo much depends on the reality of repentance, that, 
without it, it is but preſumption. And yet faith is fo 
neceſſary, (to thoſe who can believe) that they have no 

right to expect the promiſed ſalvation without it. How 
much then does it concern finners truly to repent, and 
rightly to believe! And, as the fruit and proof of them, 
they muſt be followed with forgiveneſs, a new nature, and 
a high hope of heaven, or they anſwer no purpoſe, theſe. 
being abſolutely neceſſary as a preſent ſalvation, and a 
preparation for glory. 


PFOccFSCM-4 4K. 
Mr. Fletcher's book has paſſed thro* three editions, and 
many other books have been written on the ſame ſubject, 
and all to prove a non-entity ; inalinuch as the guilt and | 
corruption, conſequent on the firſt offence, have no being 
in children, all being ſaved from them by the ſecond 
Adam, and prepared for heaven. What pity then that ſo 
much pains ſhou}d be taken to pervert the ſcriptures, and 
prevent the ſalvation of men! | 


REMARKS, &c. 


REMARKS, 0: 


0 PEQULATIVE doctrines, whether well or ill under- 
\3 ſtood, which have neither a ne2r nor a remote influ- 


vnde on moral principle and practice, may be dealt in 


ithout much danger. But when either or both may be 
1.1 *ed thereby, great care ſhould be taken to fix them on 
' Sug 5 . 
nt foundation. Man's firſt eſtate, abſtracted from his 
Wen, if conceived of contrary to truth, cannot be of 
much difervice. But confidered in connection with it, 
wliatever is ſaid of the one, may influence the other. 
And what rule, to prevent deception, is like the revealed 


2 11e 2 


Now this informs us of what, and how man was made. 
His originals were as follow: Aud the Lord Gad formed man 


g, the du? of the ground, and breathed into his noſtrils the 
treath of life: and he became @ living foul. And correſpondent 
to this is St. Paul's account: The it man was of the earth, 
-1:thl;, But this duſt or earth did not differ from the eſ- 
ſ=nce of the elements; air, earth, water and fire. Rather 
it was a combination of them, mixed, and made into an 
animal organized body. It likewife depended on, and 
was reducable to them. This is.evideat from his being to 
eat of the fruit of the trees of the garden, and from its 
being ſaid, Duft thou ert, and to duſt thou ſhalt return. 


Neither was man's animal part, in this ſtate, either im- 
mortal or capable of the kingdom of God. That which 
is immortal. is not naturally fubject to decay, nor depends 
on any creature for its continuance. But Adam's body, 
through the want of ſpirituality, had not the property of 
immortality. And it depended fo much on food, that it 
had no other ordinary mean of living. Hence an extra- 
ordinary preſervative, or a change of animal nature into 


Tpiritual, was abſolutely neceſſary to make it immortal. 
Neither 
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Neither did his groſs body agree with a ſublimer Tate ; 
Feeſh and blood, St. Paul ſays, cannot inherit the kingdom of 
God, But Adam had fleſh and blood, inaſmuch as, ſpeak- 
ing of his wife, he ſays, This is now bone of my bones, and 


feſb of my fleſh. It is then abſolutely certain, that man's 
original body was neither immortal! nor ſpiritual. . 
And being thus conſtituted it was capable both of plea- 
ſure and pain, as the effect of his fituation, and the 
right or wrong uſe of his ſree agency. His ſituation ex- 
poſed him to a viciſſitude of ſeaſons, and their inſeparable 
effects: For as the twofold rotation of the earth produced 
day and night, ſummer and winter, they neceſſarily oc- 


caſioned various degrees of heat and cold, and . 


ly affected them accordingly. The medium meaſure of 


either was pleaſant, and the extreme degree painful, 
Neither was Adam's body fo impaſſable, but that he might 
have pain from other cauſes. Was there nothing of what 
1s now called hurtful in the animal or vegetable creation ? 
To ſay there was not is to ſuppoſe a ſecond creation, 
- contrary to what is ſaid of the Lord's ceaſing to create 
,on the ſeventh day. And to ſay there was, if they could 
not give pain, is to ſuppoſe that if Adam had plucked a 
— 4 hs could not have pricked his fingers: Or that cauſes 
might operate without producing effects Nor were they 
ſo guided in their natural and religious liberty as that 
they could not err, as that would ſuppoſe them not to be 
E free agents to act as they pleaſed. Pain might alſo be 
1 produced by pleaſant things. Solomon ſays, light is ſweet, 
4 and it is a pleaſant thing for the eyes to behold the ſun. 
| A little light'ts pleaſant to the eyes, but much is painful, 
0 And while fire enly warms, it is agreeable; but when it 
1 burns, it is diſagreeable. But both were in the beginning, 
jj and their effects were felt. In fhort, this point is ſo plain 
il that it is ahnoft as eaſy to believe they wre inſenſible, as 
10 that, in their circumſtances, they could not have agreeable 
and diſagreeable ſenſations. | 
Into Adam's body, The Lord breathed the breath of life, 
and he became a living foul, This was ſpiritual in nature, 
moral in quality, and had the Propertugs of ſelf-motion, 
knowing, willing, and liberty to ule itſelf and all its de- 
pendents, as he pleaſed. But tho' ſelf- motion was natural 
to him, yet it could only be in proportion to the mo 
roſity 
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roſity of his body, inaſmuch as all bodies gravitate ac- 
cording to their weight. And his body being elementary, 
it's weight was great, and it's gravity equal to it ; and 
therefore his ſelf- projected motion was proportionably 
impeded by it, and fo could not be like that of lightening, 
or a bird in the air, but comparatively flow, Neither 
could his natural method of knowing be by intution, or a 
clear ſeeing into the eſſence of things, inaſmuch as it was 
by the medium of his outward ſenſes, It could then only 
be by. conjecture, or inferring cauſes from effects. For to 
ſee things as they are in themſelves, without reaſoning 


upon them, belongs to no imbodied ſpirit, if to any but 
the Almighty. 


that they did not do it naturally, but ſupernaturally. 


But Adam had ſenſes, and therefore was to judge by them. 


And his way of willing was chiefly governed by his judg- 
ment; for as that pronounced things agreeable or diſ- 
agreeable, better or worſe, he neceſſarily choſe the beſt. 
But carrying that choice into execution, was not ſo certain, 
maſmuch as other things might interpoſe and prevent it. 
Adam, no doubt, chote to abſtain from the fruit of the 


forbidden tree; but the advice of his wife prevailed with 


him to eat. And this was the effect of his freedom. He 


was not bound to obey his will; for then he had not been 


free. Yea, he was ſo conſtituted as that he could uſe his 
ſelf- motion more or lefs ; order his underſtanding better 
or worſe; and, in one word, do as he would within the 
bound of his abilities : which is fully confirmed by his not 
keeping the commandment of God, when he might. Thus 


he two conſtituent parts of man were conſtituted and 


connected. And while they continued in that condition, 
they influenced each other; the ſoul by actuating the 
body, and the body by conveying ſenſations to the ſoul. 
But though the ſoul was the primum mobile in man's 
microcoſm, the principal ſpring, eſpecially of rational and 
moral motions, yet the animal motions, the internal ones 


in particular, depended on the ſpring or elaſticity of the 


the air ; for without that, the motion of his lungs would 
ceaſe, and therewith that of the blood, and conſequently 
animal life, The ſpirit then was the principle of rational 


and moral life and motion, and the blood and air and 


_ ſpirit 


Nor is it any objection to this, that ſome 
men have foretold future events, diſcerned ſpirits, &c. in 
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{irit of animal life and motion. And by both man was 
prepared to perform the duty of a probationer. 

Let us now attend to what has been ſaid on man's creat- 
ed condition, 

Works, v. 24. p. 80. Now he (Adam) was created 
free from any defect, either in his underſtandipg or his 
affections. His body was then no clog to his mind: it 
did not hinder his apprehending all things clearly, judg- 
ing truely concerning them, and reaſoning juſily, if he 
reaſoned at all. I ſay, if he reaſoned : for poſſibly he did 
not. Perhaps he had no need of reaſoning, till his cor- 
_ruptible body preſſed down the mind, and impaired his 
native faculties, Perhaps till then, he ſaw. every truth 
that offered, as directly as the eye now ſees the light.— 
But Adam fell: and bis incorruptible body became cor- 
ruptible : and ever ſince jt is a clog to the ſoul, and hin- 
ders its operations. Hence at preſent no child of man 
can at all times apprehend clearly, or judge truely,”*— 
That Adm was created free from defects, in the ſenſe here 
aſlerted, is hard to conceive, It was of “ apprehending 
all things clearly, &c.* But were theſe tings compatible 
with his condition? Do they not ſappoſe him ſenſible of 
ei the eſſence of things? But could he apprehend any 
thing but by the medium of his outward ſenſes ? No. 
And beyond the ſurface of things, or what was obvious to 
them, they. could not go in aſſiſting the mind to appre- 
hend. It may then be ſaid, with the greateit certainty, 
zt Adam could neither apprehend clearly, nor judge 
truly, nor reaſon juſtly concernipg either birds, Leaſts, 
trees, or vegetables, but by experiments, learning cauſes 
from effects; and then there would be the ſame un- 
certainty that there is now. And this is not only certain 
in itſelf, but receives confirmation from your own ac- 
count, in that you affirm, * His body was then no clog to 
his mind.” And why was it not? Was the incorruptibility 
of it the cauſe ? So you ſuppoſe ; for, you lay, ** Adam 
fell: and his incorruptible body became corruptible: and 
ever ſince it is a clog to the foul, and hinders its opera- 
tion.” What conſtitutes a corruptible body? The mat- 
ter of it: for if it does not conſiſt in its eſſence, its cor- 
ruptibility is only conditional, nor even ſo, while an in- 
$0:ruptible conſtitution continues. So, to make a ſpirit 

corruptible, 


11 
corruptible, the ſpirituality of it muſt be deſtroyed, that 
being the ground of its incorruptibility. But man's 9r1- 
ginal body was an earthly organical one, witho 1t felt - 
fapport, and depended on acceſſions from the earth. in 
what then conſiſted its incorruptibility ? Not in its modi- 
fied matter. And what had it beſide ? Nothing that was 
natural to it. And whatever the Lord might add, as ex- 
trinſical, would not alter its eſſence. It had then all that 
can be conceived of a corruptible nature. And if his ap- 
prehending all things clearly, &c. depended on its ingor-— 


. O - 8 ; . iy 
uptible condition, all that you have built upon tha 


tible. So, for any thing that this proves, man may ap- 
prehend as clearly now as ever he did; and therefore, in 
this reſpect, his preſent ſtate does not differ from his paſt. 
But your argument contradicts and confutes itfelf: For, 
you ſay, © Ar preſent no child of man can at all times 
apprehend clearly, or judge truely.“ At all times, Does 
not this ſuppoſe that he can at ſometimes ? What cther 
ſenſe can it have? None. So then, at intervals, he may 
apprehend as clearly as Adam did. And when is it that 
he cannot? It muſt not be ſaid when he ſleeps, becauſe 
Adam flept. I ſuppoſe then, when he is fick, & c. How- 
ever, it ſeems, of this difference, (betwixt Adam's body 
and our's) you could find no evidence in the Bible, ard 19 
applied to the apocrypha for proof that “his corru>tible 
body preſſeth down the ſoul.” But, as the body, in the 
Bible, is never conſidered as an impediment to the mind 
in reſpect of apprehending, &c. this apocryphal pig} 
will not paſs for a proof of it. Nor can it be thus ccu- 
fidered, without correding the wiſdom of God, which, in 
the beginning, gave man a body fimilar to his preſent 
compoſition, And as no man can now, at any time, 
diſcern the eſſence of things but by their effects, ſo neithec 
could Adam. This is indiſputable. What then does this 
argument amount to? An inconſiſtent error. The error 
is, That Adam was incorraptib'e, and conſequently could 
apprehend, &c. as he cannot do now by reaſon of his 
corruptibility. The irconſiſteney is, That man can now, 
though not always, apprehend, &c. as clearly as Adam 
did. And the proof that he cannot always is apocryphal, 
unſupported b. ſcripture teſtimony, of which, indeed, 
E. 2 there 


foundation falls with it, no earthly body being 1ncorrup- 
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there is none. And other proof is of no importance. 
Thus this argument is evidently unſcriptural, and incon- 
ſiſtent with itſelf. 

Mag. v. 8. P. 234. Duft thou art. But, how fear- 
fully and wonderfully wrought, into innumerable fibres, 
nerves, membranes, muſcles, arteries, veins, veſſels of 
various kinds! And, how amazingly is this duſt con- 
nected with water, with incloſed, circulating fluids, diver- 
ſifyed a thouſand ways, by a thouſand ſtreaners! Yea, 
and how wonderfully is air impacted into every part, ſolid, 
or fluid, of the animal machine. Ar not elaſtic, which 
would tear the machine in pieces, but as fixed as water 
under the pole ! But all this would not avail, were not 
ethereal fe intimately mixed with this earth, air, and 
water. And all theſe elements are mingled together in 
the moſt exact proportion: ſo that while the body is in 
heaith, no one predominates in the leaſt degree over the 
other.“ „Such, you ſay, was man, with regard to his 
corporeal part, as he came out of the hands of his Maker. 
But fince he ſinned, he is not only duſt, but mortal cor- 
i uptible duſt, and by ſad experience we find, that” the cor- 
r-y>tible Lody preſſes down the ſoul.” By ** mortal, corruptible 
duſt,“ you doubtlefs defign to diſtinguiſh man's fallen 
from his firſt eſtate. But he was duſt in both. What 
then was the ſpecific difference betwixt them? Was his 
firſt duſt of a different kind from his ſecond ? Did it, by 
being a body, partake of new properties ? In particular 
immortality and incorruptability, as oppoſed to mortal 
and corruptible in its fallen ſtate ? As a body conſiſting 
of fleſh, blood, and bones, it had neither of theſe : For 
matter, however modified, is neither immortal nor incor- 
ruptible, in reſpect of that mode. And altho' it would 
not have died, if Adam had not been diſobedient ; yet 
that was no conſequence of its conſtitution, but of the 
diſcharge of a conditional duty, giving it a right to ob- 
tain immortality, I may then confidently conclude, that 
duſt had the ſame nature, quality, and properties in both 
ſtates ; and therefore was ſubject to the ſame ſort of diſ- 
orders, Nor do different ways of becoming immortal 1n- 
dicate any thing contrary to this. Adam (and all men) 
if he had not ſinned, would have been made immortal by 

| a change 
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1 change of their animal nature without dying, but hav- 
ing ſinned, it is by a reſurrection of it from the dead. 

Mag. v. 5. p. 344. The element of avater, you 
ſay, it is probable was then moſtly confined within the 
great abyſs.” How then was the earth to he watered ? 
you add, there were rivers ſufficient to water the earth 
and make it very plenteous.“ Arier, it is ſaid, went out 


of Eten to water the Garden, But the garden was not the 


whole ground; and therefore, that m/# which went ug 
from the earth, and watcred the whole face of the grouns 


aroſe from waters in other parts of the earth. Nor is the 
irmament, in the midi of the waters, to be underſtood 
of ſeparating the waters in the earth from the waters 


out of*it, but of dividing the waters above the clouds 


from the waters beneath, it being called the jrmament of 
heaven; which no part of. the earth ever is. And the 
gathering together of the waters, under the heavens, in- 


to one place, that the dry land might appear, is expreſs; * 


called /eas.. So, though the Lord had not then cauſed it 
to rain upon the earth (for neither had he made man, 
Gen. chap. 2. v. c.) it is no proof that he would not after- 
wards. Neither, after the wind and fun began to operate 
on the earth, could it retain, without much rain, a fut-' 
ficient degree of. moiſture to make it fruitful. And as the 


waters above the firmament were undoubtedly deſigned tio 


deſcend in * innumerable drops,“ to water the dry land, 
abundance of which would be imbibed by the earth, the 
bodies of animals, plants, &c. it was. neceſſary that the 
lower waters ſhould be wide. ſpread, that the exhalins 
influence of the fun might the ſooner ſupply the clouds.—- 


Great whales, and all other kinds of fiſh, were likewiſe 


to live and bring forth abundantly in the ſeas. From all 
which, it is reaſonable to conclude, that there was a great 
extent of ſea upon tlie ſurface of the earth. 


But you ſuppoſe “ there was not then that need of the 


ocean for navigation which there is now.“ And your rea- 


fon is, * either every country produced whatever was 


requiſite either for the neceſſity or comfort of its inhabi- 
tants : or man being then (as he will be again at the re- 
ſurrection) equal to angels, was able to convey himſelf at 
his pleaſure, to any gwen diſtance.” Every country then, 
no more than now, could not be equally fruitful, becauſe 
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they had not equal cauſes of it. Nor could man, with his 
carthly body, be equal to angels with their heavenly ones. 
Angels are ſpirits, and that fuffisiently diſtinguiſhes them 
from man, who had an earthly, ponderous, graviatin 
body. And the difference is ſo great, that the apoſtle dif: 
tinguiſhes them by carthly and /piritual, 1. Cor: xv. And 
that earthly is ſpoken of Adam's original ſtate is evident. 
How then could man be equal to Angels? And how 
could he, as they, convey his cumbrous body to any given 
diſtance ? The compariſon is ſo contrary to the nature of 
things, that it would be difficult to account for its being 
made, byt that it is founded upon your fundamental mif- 
take, You ſuppoſe man's original body was immortal. 
But it was not otherwiſe immortal than it was earthly ; 
and therefore wanted the two principal properties of it, 
viz, ſpirituality and incorruptlbility. It was then im— 
poſſible for man to convey himſelf to any given diſtance 
as angels do. Now this miſtake is the effect of contound- 
ing what man was in a temporary ſtate of trial, with what 
he will be in an eternal ſtate bf reward. 
. © "The element of air was then always ſerene, and al- 
ways friendly to man.“ It may be queſtioned whether 
this was ſufficient, winds being always necefliry to ſcatter 
the clouds over the earth, and doubtleſs for divers other 
purpoſes, FEE | 
245. The ſan the fountain of fire, was ſituated at the 
moſt exact diſtance from the earth, fo as to yield a ſuf— 
licient quantity of heat (neither too little nor too much) 
to every part of it. God had not yet, bid his angels turn 
e\kance this oblique globe. There was then, no country 
that groznel unlzr the rage of Arctos, and eternal froſt, 
There was no violent winter, or ſultry ſum:mer ; no ex- 
treme either of heat or cold. No ſoil was burnt up by the 
ſolar heat: No1e uninhabitable thro' the want of it.“ 
As this ſeems not to be the right ſenſe of the ſubject, we 
will examine the rules which alone can lead to the truth 
of it. In what poſition then muſt the ſun and earth 
{:1nd, in reſpect to each other, to anſwer theſe purpoſes ? 
The oblique one, you ſuppoſe, was “ to puniſh the in- 
habitants of the earth with violent cold on one part, and 
violent heat on the other.“ Mag. W. 8. p. 6:18. There 
wa u bat the direct one to anſwer other ends, And 
1: 
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if the poſition of the ſun and earth were at right angles, 
and that the middle part of the earth moved under the 
erpendicular beams of the ſun, would not that greatly 
increaſe the degree of heat in what is termed the torrid 
zone? It would. And would not the polar parts, or 
frigid zones (ſuppoſe there was no annual motion) be 
equally affected with greater degrees of cold, as the ver- 
tical beams of the ſun could not come near them? And 
then no part of the earth, except half the temporate 
zones, would be free from extreme heat or cold. And if 
there waz an annual motion; then each temporate zone, in 
its turn, would, by the approach of the perpendicular 
beams, be intollerably hot at one time, and extremely 
cold at another. And if the frigid zones, alternate'y, 
. would have more heat, they would alſo have more cold; 
and conſequently, in that time, be uninhabitable. It 
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x was then abſolutely impoſſible that there ſhould be © no | 
| violent winter, or ſultry ſummer ; no extreme either of 1 
heat and cold,“ or that “one perennial ſpring was per- 1 


petually ſmiling over the whole ſurface of the globe.“ So 
„this aſſertion has no other foundation than faney. And 


* 
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r where is the wiſdom of aflerting things which the rules of ik 
r' the ſcience, to which they belong, contradict? And the 3 
1 preſent being the moſt equal poſition of theſe globes, it is 
highly probable that it was tbe original one. Which 1 
ſhews how little reaſon there is to believe, that God did 1 
f. ever * bid his angels turn aſkance this oblique globe.“ 1 
bOf man's mortal part you ſpeak thus: For as the hu- | 
Tt man body, tho? not liable to death or pain, yet needed | 
y continual ſuſtenance by food, ſo altho' it was not liable to 5 
k. wearineſs, yet needed continual reparation by ſleep.“ 146 
= It was ſo far liable to die, as that it could not live without | 
Ee food. And what was the cauſe of eating? Appetite. 5 
I and was not appetite an uneaſy or painful ſenſation ? | 
re Leſs was not ſufficient to inſtigate Adam to eat. Leſs is i 
h not now. And what rendered reparation by ſleep neceſ- 1 
th fary ? You ſay, it was not wearineſs. But could any thing i" 
7 elſe? Reparation is not oppoſed to a breach, but to a loſs 1 
* of ſpirits and ſtrength. Proportionably then to their la- WM 
1d bour, the exhaling heat of the ſun, and other cauſes was 1 
re their loſs and laſſitude. To repair them food and fleep- * 
nd vere neceffiry ; foo] to afford ſpirits, and ſleep to facili- A p 
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tate their circulation, that every relaxed part might be 
recruited, recover its tone, and be fitted for future ſervice. 
To affirm then that they were not liable to death, or pain, 
or wearinels, is little leſs than to ſay, they did not de- 
pend-on food for life, might have an appetite without 
uneaſineſs, and be exhauſted without weakneſs. An un- 
philoſophical ſuppoſition ! _ | | 

| Mag. v. 5. p. 13. * All the bleſſings of God in para- 

1 diſe flowed thro' man to the inferior creatures: So when 
man made himſelf incapable of tranſmitting thoſe bleſ- 
ſings, that communication was neceſlarily cut off,” What 
were thoſe bleſſings ? Not ſpiritual ones. But they were. 
not cut off from temporal ones. Tas this then any mean 
ing? | 

|, P. 62; Where is the beauty which was ſtamped up- 
| on them (the creatures) when they firſt came out of tho 
1 hand of their Creator ? There is not the leaſt trace of 
i it leſt : So far from it, that they are tho-king to behold !”?. 


As the ſcripture ſays nothing either of their original 
beauty or preſent deformity, is not this a groundleſs con- 
jecture? Yea, it is extremely. improbable, as there now 
ſeems to be as much beauty as can conſiſt with. ſo great a 
varietys, ) _ 18 
Mag; v. 8. p. 620. How many nnllions of creatures 
in the ſea, in the air, and on every part of the carth can 
now no-otherwiſe preſerve their own lives, but by taking 
away the lives of others.” This you ſuppoſe to be the 
effect of the fall. For in their primitive condition, vou 
o fay,' they were immortal, Mag. v. 5. p. 13. Hed 
they then a ſpiritual and incorruptible conſtitution? No; 
like their maſter man, they were of the earth, earthly. 
And if © ſome of them did not live by taking away the 
lives of others, where and how were they to live? 
Where ? For could the ſea, air, and earth contain one 
half of what has already been? And of what muſt they 
live ? Could all the fiſhes live on water ? All the birds 
and beaſts on the vegetable products of the earth? Im- 
| poſſible. On what then muſt men ſubſiſt? And if ani- 
' mals were immortal, what were they made for? But, it 
mortal, then their end is obvious: For tho' many of them 
do not directly miniſter to men, yet they do indirectly : 
Many that are too minute, or remote, or improper for 
men 


B 


men to feed upon ſerve for food to ſuperior orders of ani- 
mals, which make a part of men's meat. Many more mi- 
niſter directly to their neceſſities. And as hereby a uſeful 


end is anſwered, ſo their numbers are kept within pro- 


per bounds, and the earth is ſufficient for all that dwell 
upon it. But the idea of their immortality is contrary to 


their earthly nature, indicates an inconſiderable preſent 


good purpoſe, renders the fertility of the earth incompe- 
tent to their numbers, and, by conſequence, would de- 
prive men of their portion. This then is wrong. 

W. v. 21. p. 247. 248, God is really the producer 
of every man, every animal, every vegetable in the world: 
As he is the true primum mobile, the ſpring of all motion 
thro' the 9 For it is the power of God whereby 
the murtherer lifts up his arm, whereby the adulterer per- 
petrates his wickedneſs; full as much as it is his power 
whereby an acorn produces an oak, or a father his ſon. 
But does it follow, that God is chargeable with the fin ? 
You know it does not follow. The power of God vul- 
garly termed nature, acts from age to age, under fixed 


rules. Vet he who this moment ſupplies the power where- 
by a ſinful nature is propagated (according to the fixed 
rules eſtabliſhed in this lower world) is not chargeable 


with the ſinfulneſs of that nature.” How is God the 


producer of every man? In a preceeding account, you 
ſay, It is God alone who gives man power to propagate 


his ſpecies: or rather, it is God alone who does the 


work, by man as an inſtrument: man having no other 
part in producing man, than an oak has in producing an 
acorn.“ This you ground upon“ God's being the true 


primum mobile, the ſpring of all motion thro' the uni- 
verſe. That God made the ſprings of motion is manifeſt 
from his making all things. But that he is the ſpring, I 
preſume, cannot be proved. And indeed your own words, 
the power of God vulearly termed. nature, imply as 


much, as, by nature, you muſt mean the elementary world.. 


But is it the power of God ? If it is, it is God, or a pro- 
perty of him ; for nothing is his power but himſelf, But 
nature 1s no property of God. It is what that propert 
produced; for, in the beginning, by the power of God, 
all things were brought into being. How ſtrangely then 
do you confound cauſes and effects, the Creator and the 

| creature, 
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dreature. Nature then is God's work, a machine which 
has the ſpring of motion in itfelf, and © acts from age 
to age under fixed rules.” This then confounds, your 
argument. You began with God's being the ſpring of all 
motion, but have transferred it to nature. And ſo has 
the Lord alſo; for he is now no more the ſpring of motion 
to men, animals, and vegetables than a watchmaker is to 
a watch, And it is not the maker, but the ſpring which 
moves it. And is there not a ſufficient ſpring of motion 
in men, animals, and vegetables? I preſume there is. 
Man's body has all the parts neceſſary for motion. His 
ſenſes, as inſtruments, capacitate him to converſe with tle 
objects of them. His appetites ſtimulate him to uſe them 
according to his neceſſity. And the ſurrounding air gives 
| ſuch a motion to his lungs as ſerves to propel. the blood 
and keep his body alive. His ſoul. is ſpiritual, intelli- 
gent, has the power of ſelf-mation, and a liberty to uſe 
all his parts and powers as he pleaſes. Nor would he be 
accountable for his conduct, without this kind of conſti- 
tution. Animals differ little from men, reſpecting theſe 
things. Only their accountableneſs riſes no higher than 
man ; for they ſtand in the ſame relation to him, that he 


does to his Maker. Vegetables have their life and mot ion 


from matter. The elements are their eſſence, and they 
riſe and fall as the ſun and other temporal circum- 
ſtances affe& them, 

How then does the Lord produce theſe things? As 
the oak does the acorn.” And how is that? The oak 
contains ſeed in itſelf ; and the power of the elements 
makes it bud and bring forth fruit. Men, animals, &c. 
have their ſeed, body and foul, in. themſelves ; and 
by a co-aQtion, to which they are naturally ſtimulated, 
they produce embrios, and embrios, by the powers of 
nature, are brought to perfect beings. And thus, ** ac- 
cording to the fixed rules eſtabliſhed in this lower world,” 
all things are produced. But, to perplex whzt is plain, 
you ſay, „Vet he who this moment ſupplies the power.” 
But how does he ſupply the power ? By continuing thofe 
fixed rules, which have ſpirit and energy ſufficient for 
raifing ſeeds, which have life in themſelves, to cor porcal 
beings. But there is no ſenſe in ſaying, he this moment 
ſupplies the power. He ſupplies no new, no preſent 

power, 


- 
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191 


ddwer. The power is in the principles of nature. And 
all that the Almighty does, is to preſerve thoſe principles 
in their capacity of acting. In ſummer, the heat of the 
ſun raiſes moiſture mixed with air, &c. into vegetables, 
and makes them grow. Winter, thro* the want of that 
degree of ſolar heat, has a different effect. The fleſh of 
animals increaſes or decreaſes according to the nature and 
degree of that on which they feed, &c. Thus the Al- 
mighty this moment ſupplies the power to act, by con- 
tinuing the ſprings of action, as the maker of a watch 
keeps it in motion, by not deſtroying the ſprings of it. 
| But neither the one nor the other, thereby, either a& 
immediately or ſupply any new power of action to the 
| agents. So the laſt part of your 5 deſtroys the 
firſt, and proves it to be falſely founded. 

Neither is God the author of man's actions. You fay, 


alulterer is about to do? What uſe he will make of the 
N power fo act, which he cannot nave but irom God ? Does 
he not that inftant ſupply him with that power whereby 


n "4 | 
bs that ſinful action is done 5 God therefore produces the 
0 ation which 1s ſinful, © It is his a and his will (for he 


a works nothing but what he wills.) And yet the ſinful- 
neſs of the action is neither his work nor his will!” The 


ſenſe of this is, 1. That“ God forſees finful actions.“ 

ki But that has no influence on their being done; as my 
AK Towing that the fun will rite to-morrow is no cauſe 
is oft. 2. That God that inſtant ſupplies him with 
TY chat power whereby that ſinful action is done.“ He ſup- 
1 plies him with no new power. And he acts by the power 
508 wich conſtitutes him & Tree agent. 3. „ht ie 
fe” ſiafal action is God's work and will,” Is murther or a- 

ac. WM viltry God's work and will ? If it is; then, by the ſame 
„rule, all the wickedneſs in the world is his work and his 

1 will. Can this be defended ? Is it either good ſenſe or 
r.“ good divinity ? How is God the worker of man's works ? 
oe Does he do them? 1s he, to uſe your own language, the 


ter wurtherer or adulterer? No. But there is no other ſenſe 
wherein he can work them ; for if he give man an im- 


cal . a | 
No mediate pagan (which he does not) he 1s not the worker, 
dent If then he neither does the work, nor gives an inſtant 
wer, WO bower to do it, how is it © his work and his will ?”? All 


that 


p. 248, © Does not God know what the murtherer or 
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that the Lord does, is to give man, as man, a power to 
will and work. And being thus prepared, he acts as an 
individual, in a perſonal, a free, and an account#ble way. 
Thus his actions are his own, and the evil -of them alſo. 
But, 4. you add, The ſinfulneſs of the action is neither 
his work nor his will.” This would be a fine falvo, if 
there was any ſenſe in it. But the ſinfulneſs of the action 
is inſeparable from the actor, when it is done freely. 
But God acts freely: For he does nothing but what he 
wills. According then to your agreement, God is the 
doer of all the evil that is done. Now this is the effect of 
making him the immediate ſpring of all motion. But 
this philoſophy is falſe ; and it is eaſy to account for all 
man's motions, without making the Almighty concur with 
him in the commiſſion of his crimes. And if it could not 
be, he would be more a machine than many things made 
by men. But the machinery of his body, being acted 
upon by the ſurrounding air, gives a perpetual motion to 
its fluids, which preſerves its life and prepares it for action. 
And altho' this motion is involuntary; yet his ſpirit has 
the property of ſelf- motion, and a power to give volun- 
tary motion to his body. And thus“ nature acts from 
age to age.“ But nature is not God. Vet you confound 
them by calling nature the power of God. You likewiſe 
call the working power of nature (which is man's inward 
principle of action) the power of God inſtantly added to 
enable him to act, thereby making what belongs to man, 
as man, the ſame as ſome thing extrinſical to him. You 
alſo ſtyle the ſinful actions of men, which can only be com- 
mitted by themſelves, the work and will of God. And 
yet deny the finfulneſs of them to be his, when it is im- 
poſſible to ſeparate them. In a word, this argument is 
built on an error in philoſophy, and that error leads to a 
deteſtable divinity. But as man is a felf- moved being, has 
an underſtanding of, and a will to chuſe things, is in- 
dued with a liberty to order his own actions as he pleaſes, 
and has animal organs and inſtruments at command to 
execute his deſigns; ſo he only is the author of his actions 
and the ſinfulneſs of them. Nor does this method of ac- 
counting for actions, argue either the Lord's abſence or 
inactivity. No: he is every where, and acts by preſerv- 
ing the ſprings of natural actions in a capacity of perform- 
| | ing 


is jeparated from his ſoul. And in that inſtant he lives the 


vhich produces a fulneſs of love. But that ſuch grow in 


Would not that be to alter, and impeach of imperfection, 
his wiſdom and work; for if a greater capacity be neceſſary, 


11 


ing their offices, and alſo of voluntary ones, ſo far as free - 
agency in man permits. He likewiſe, ſometimes, for par- 
ticular purpoſes, croſles the motions of theſe cauſes, in a 
miraculous way, But, in men, they are generally lefr to 
their own courſe, that they may be accountable for their 
conduct. And, indeed, not to be fo would make him con- 
tradi himſelf in giving theſe powers for this purpoſe. 
And upon this principle it is that the fins of men can pro- 
perly be called their own, and that they are juſtly puniſhed 
for them. | | | 

W. v. 24. p. 64. A man may be dying ſome time; 
yet he does not, properly ſpeaking, die, till the inſtant the 
1oul is ſeparated from the body. In like manner, he may be 
dying to fin, for ſome time; vet he is not dead to ſin till fin 


full life of love. Yet he ſtill grows in grace, in the know- 
ledge of Chriſt, in the love and image of God: and will 
do ſo, not only till death, but to all eternity.“ Part 
of this paſſage, I preſume, when weighed will be founc! 
wanting. However, it is certain, as. foon as fin 3 
ſeparated from the ſoul, he lives the full life of love ; 
the total ſeparation of ſin implying a full renewal of it, 


the image of God, &c. is not ſo certain; for if there be a 
fulneſs of it already, how can there be more? The corn- 
mon anſwer to which is, the Lord can enlarge the heart, 
and make room for more. But can he conſiſtently do it 


why was it not given in the beginning ? And what better 
end would it anſwer ? It is the beſt uſe of a capacity which 
God requires. And therefore if man's, according to the 
wiſdom of God, holds a proper place in the ſcale of beings ; 
to enlarge it would be to interrupt that order, and intro- 
duce confuſion. Neither is this doctrine built upon a pro- 
miſe. There is nothing in the Bible which looks like one. 
This aſſertion is certain. And what ſort of building is it, 
which has no foundation there? A caſtle in the air! And 
if the ſubſtance of the ſoul. cannot be increaſed, can the 
1 of it? If it can, it is not in the quantity (for that 
epends on an increaſe of the ſubſtance, which is denied 
but by making it more wo But that ſuppoſes the Holy 
g | . F 
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Ghoſt to impart an inferior and a ſuperior ſort of holineſe; 
which is inconfiftent with the oneneſs of his nature. Com- 
plete holineſs of heart then is the happy effect of a per- 
fect renewal of it. And as neither the ſubſtance nor the 
quality of the ſoul can be increaſed after they attain to a 
perfect ſtate; ſo all the bleſſings received, after a perfect 
purification, anſwer the ſame purpoſe which food does to 
mon bodies; not to increaſe, but continue them in that 
ondition, and afiiſt-m doing their duty. And this agrees 
with the nature of all created beings, which have an im- 
paſſable bound. Nor is an increaſe, in this caſe, neceſſary 
as a preſervative from a decreaſe ; for as the ſubſtance of the 
ſoul cannot be diminiſhed but by the Deity,” ſo the qualit 
of it decreaſes only by diſobedience ; living after the fel, 
deftroys, and living after the ſpirit preſerves it. And by 
comin obedience, they not only preſerve their purity, 
but partake of every bleſſing neceſſary to help in time of 
need. However ſuch my increaſe in knowledge by new 
diſcoveries of external objects and divine teachings, and by 
the mind's on improvement of its ideas, graces and gifts, 
And in this reſpect, it is probable, they may increaſe for ever. 
But when erroneous inſtructions make men expect what is 
neither neceſſary nor poſſible, they become diſſatisfied with | 
what the Lord has done for them, altho' ſufficient, as a 
quality, for time and eternity. They are likewiſe diſap- 
pointed in ſeeking for what they cannot find. And thus. 
they remain in an unſettled eſtate. And by being kept 
upon a falſe ſcent, they ſo far neglect the right uſe of their 
time and talents in ſerving the Lord, doing good to men, 
and increaſing their crown of rejoicing, Theſe are ſome oi 
the bad effects of this error. ES 1 
P. 88. One commends me. Here is a temptation to 
pride: but 8 my ſoul is humbled before God, And 
1 fell no pride: of which I am as ſure as that pride is uc 
-humility.—A man ſtrikes. me. Here is a temptation to 
anger. But my heart overflows with love. And I feel n0 
anger; of uhich I am as ſure as that love and anger are 
not the ſame.—A woman folicits me. Here is a tempta- 
tion to luſt. But in the inſtant I ſhrink back. And ] feel 
no deſire or luſt at all: of which I can be as ſure, as that 
my hand is cold or hot. Betwixt OXURIDES; ene is a me. 
Am and he, who does not find it, errs on the one ſide 
Ae other. Objects painted in too ftrong colours, daz. 
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zle the eye and prevent a juſt re te of them. And 


it the colouring be too faint, the features are indiſtinct. 
You here repreſent, as proofs of a pure principle, three 
paſſions either as extinct or inſenſible of the operation o. 
their objects. But the higheſt pitch of purity does not ex- 
clude the paſſions, The moral ones are changed from evil 
to good, but the animal ones remain the ſame. So far 
as pride is a property of fpirit, by a pure principle, 1t 35 
changed in its moral nature, and, by conſequence, in its 
actings and ends. And being holy, it is proud of, am! 


_ glories in that which is good. The glory of God, the 


good of men, and its own religious advantage are its gene- 
val objects. To excel in promoting theſe, is a holy foul's 
higheſt ambition. When then a holy perſon is praiſed for 
good performances, it is both natural and neceſſary to be 
pleaſed with it; natural, as being agreeable to the nature 
of things, and neceſſary, as a ſtimulous to greater degrees 
of well-doing. Thus then to be proud, is right and pro- 
fitable. Neither is all anger evil. There is a reſentment 
of what is wrong, which is both a duty and a privilege. 
A man ſtrikes me.“ We will ſuppoſe without a caufe. 
Now a holy ſoul will conceive of this as it is, as wrong, 

and his regen of it will de accordingly. So our Lord 
judged-of, and was moved by the evil of his enemies. And 
indeed not to do fo, would argue either no ſenſe, or a 
wrong one. Nor will it be a rational refentment only, 
but an affectionate one alſo; the ſoul will feel as well as 
ſee. Moreover, it will have a farther effect, ſome method 
will be taken to make the ſinner ſenſible of his ſin, and to 
produce repentance, if poſſible; which, not to do, would 
be to ſuffer fin upon him ; and that the Lord calls hating 
him, Hence then, the holy man, (like the Lord, who in 
his righteous wrath remembers mercy) in the midſt of 
his reſentments, pities the ſinner, and ſeeks the ſalvation 
of his ſoul.— A woman. ſolicits me. Here is a temptation 
to luſt.” Now luſt is entirely of an animal nature, and 
not changeable by grace, except in the uſe of it. All the 

alteration then being in this, it may, as a paſſion, ab- 

ſtracted from the judgment of the ſoul, which alone can 

lead it to a right end, be as much moved by ſuch ' a ſolici- 


lation as if it were to a right uſe it: For as the rational 
1oul, unconnected with the ſenſual, can have no inclina— 


tion to animal obiects; ſo when the ideas of thoſe object; 
| | 1 | are 
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«re tranfnitted to it by the outward ſenſes, it involuntarily 

. <5nvers them to their refpective paſſions, ard the paſſions 
armunicate their 10fluence to the parts of the body to 

which they belong. Seeing then that the ſoul is paſſive in 
ecerving impreſſions, and neceſſarily tranſmits them to 
e powers naturally excited by them; ſanctiſication does 
or confift in being inſenſible of their nature and opera- 
ton, bnt in a proper management of them, And this 
management, of the animal powers, makes the only dif- 
ference betwixt ſanctified and unſanctified perſons. In 
Mort, no paſſion is either gained or loſt by a pure principle. 
"The whole effect of it is, that ſpiritual ones become 
od in themfelves, and animal ones may be ſo in their 
fe, Confidered then as paſſions, they will, and ought to 
be rioved according to the nature of their objects. And 
the virtue of their poſtaflor conſiſts in ordering them a- 
hreeabiy to the will of God. But when they are repre- 
tented either as having no being, or as inſenſible of what 
concerns them; on being unexpectedly moved (and moved: 
ey will be) their pot ors are thrown into perplexity, 
ad generally conclude they are not in the condition they 
aappoſed themſelves to be, and fo caſt away their confi- 
nme. Thus have J known ſome diſpoiled of their pre- 
Guns things, thto' the miſrepreſentation of the paſſions in 
perfect ſtate. Which ſnews of how great concern it is 
ightly th repreſent the truth. And that, in this caſe is, 
at neither moral nor animal paſſions are doſtroyed by 
"ace, nor are to be conſidered as ſinful; but, in thoſe of 
© perſettly pure principle, being good in themſelves, their 
dature, uit, order, and extent ſhould be ſhewn ; which 
„ it will be a preſervative from perplexity, ſo may it alſo 
dea motive to induce to a good uſe of them. And if that 
excellent end is not anſwered thereby; yet a right infor- 
i nation of them will ſhew that not the paſſions, but the 
boſleſſor of them is blameable, it being at his option 

either to uſe or abuſe then. : 3 
Mag. vol. 7. p. 292. Who can explain why chriſti- 
anity is not ſpread as far as fin ? Why 1s not the medicine 
zent to every place where the diſeaſe is found? But, 
das! it is not: the ſound ot it is not now gone forth into all 
ande The poiſon is diffuſed over the whole globe : the 
antidote is not known in a fixth part of it.“ This aſ- 
fortion, I preſume, will not endure a fair a 46 
het 
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known law.“ 


or elſe exculing one another.“ 
that all men, independent on a literal revelation, receive 


\ =” 
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What is ſin? You ſay, it is“ a volwtary tranſgrefſion of a 
Mag. v. 8. p. 133. But does not this 
ſappoſe, that it need not be? Can a fin be freely com- 
mitted, which cannot be freely omitted ? No, 
freedom in ſinning, then, which conſtitutes a criminal, ſup- 
poles either a preſent or a paſt power to Jeroen the con- 
trary. I ſay, a preſent or a paſt; for if a perſon never 
had a power to perform his duty, he never could volun- 
tarily, but oaly neceſſarily not do it. And if he once had 
it, but has loſt it, he is as accountable for his conduct in 
its ablence, as if he now had it, and did not make a good 
uſe of t. And that all men are bleſt with this ability, 
the ſcriptuse affirmeth: In him (Chriſt) was life, and 
the life was the light of men. He was the true light, 
which lighteth every man that cometh into the world. 


For when the gentiles which have not the law do by na- 


ture the things contained in the law, theſe having not the 


law, are a law unto themſelves : which ſhew the work of 


the law written on their hearts, their coaſcience alſo bear- 
ing witneſs, and their thoughts the mean while accuſing, 
Now theſe paſſages imply 


iziritual blefings, Aud by this law, the heathens could 
do the things contained in the Moſaic moral law. And 


as this was well or ill uſed, their conſciences acquitted or 
condeinned them. 


being extended to all men, as the effect of Chriſt or 


Here then is one inſtance of ſalvation 


-arlitianicy. And, indced, without this, all, who die in 
infa y, maſt dwell in hell. And all, who ſurvive that 
ſeaſo be under a neceſſity of ſinning. But all dead 
children endoubtedly ſaved. And fin, you ſay, in 
the living, is a voluntary thing: which ſuppoſes a prin- 
ciple of grace. | 
la what ſenſe then is not © chriſtianity ſpread as far as 
tun?““ It can but be in the caſe of voluntary fin. But 
What is chriſtianity ? It is what Chriſt is to ſinners. And 
hie is, ſeparate from the ſcriptures, a prophet, prieſt, and 
ing; a prophet to teach by his ſpirit, a prieſt to ap- 
vly the benefits of his merit, and a king to ſtrengthen, 
command, and reward. Nor does any thing deſerve to be 
called chriſtianity but theſe. All elſe, ſeparate from them, 
cannot be of any ſervice, and connected with, owe all 
their efficacy to them. * what other helps had any, 
— 3 


That 


except 


— 
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-xcept immediate revelation and tradition, before there 
wies à written rule? But all had ſuffi-ient both to prevent 
fin, and to obtain pardon of it ? And on this ground only 
can the early inſtances of good men, and the puniſhment 
cf evil ones be accounted for. *Tis true, in a ſecondary 


ſenſe, that which made ſome good, and others bad, was 


the uſe or abuſe of thoſe benefits. But then, if thoſe 


benefits had not been, they could neither have been uſed 


nor abuſed. While then the Lord is every where he can, 
without a written rule, inſtruct, forgive, and ſtrengthen as 
men's wants and defires require. And what you call“ the 
tound'“ of chriſtianity, without the fubſtance of it, is of 
imall ſignification. And with it, but an uncertain mean 
ef falvation ; for many have it, who are not ſaved by it. 
And yet it may be of great ſervice to thoſe, who make a 
good uſe of it. However chriſtianity, in a ſufficient ſenſe, 
1- ſpread as far as fin. 2 

P. 295. © Are we able to ſearch out his works of 
grace, any more than his works of providence ? Nothing 
is more ſure than that without holineſs % man ſhall /ce the 
Lord. Why is it then that fo vaſt a majority of mankind 
re, fo far as we can judge, cut off from all means, all 
rofibility of holineſs, even from their mother's womb ? 
Vor inſtance : what poſſibility is there that a Hottentot, 


a New-Zealander, or an inhabjtant of Nova Zembla, if 


e lives and dies there, ſhould ever know what holineſs 
incans? or conſequently ever attain it. From the time he 
comes into the world till he goes out of it again, he 
ſeems to be under a dire neceſſity of living in all un- 
rodlineſs and unrighteouſneſs,”” And © if this be im- 
moved into an obſection againſt revelation, it is an ob- 
Section which lies full as much againſt natural religion. 
If it were concluſive, it would not drive us into deiſm, 
hut into flat atheiſm.'“ Holineſs reſpects both the heart 
and the life, and is a conformity to the Lord in the one, 
and to his hw in the other. But what are the means of 
Loliaef:? The Lord, by the redemption and falvation of 
Teſiis Ch:it, made the heart holy, and man by a 2 

any 


uſe of it, makes the life fo. And what inhabitant, o 


ation, is not redeemed by him? And who is born with- 
cut the benefits of it? If any, then all, all being born in 
the ſame condition. But death ſoon ſucceeds the birth of 


->ialnce, Are they then damned F Are there, as the 


Calvinil 3 


a SITY —— 
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Calviniſts ſay, children in hell a tpan long? The ſup- 
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poſition that there are is ahfurd and Hiaſpaemous. 
But they have no yericna.ly acauired qualifications for 
heaven. The ſtate of their bi-th then is, doubtleſs, the 
itate of their death. But the Redeemner declares that of 
ſuch is his kingdom. Hence God numbers them with ht; 
ſaints in glory everlaſting, as redeemed and ſaved by his 
ſon. And what is the condition of thoſe whofe death is 
deferred? St. Paul, who, perhaps, is the ouly weiter in the 
New Teſtament, that teaches any thing reſpecting orig1- 
nal fin, aſſures us not only that ail children have a ſeminal 
falvation from it, but alſo that the then Gentiles, who 
were in a ſtate of perſonal probation, and as heatheniih 
45 the preſent Hottentotes, had an inward law, by Which 
they could keep the outward. And whence was this law ; 
Was it the dn iro of either their created condition 
or perſonal converfion ? The fall forhids the belief of the 
tirſt, and the filence of ſcripture reſpecting the ſecond 
makes it inadmiſſible. The melium method then, the 


ſeminal converſion of their ſouls was the cauſe of it. 


And if it ſhould be admitted that the parents of the preſent 
Hottentots brought up their children in the ſame “ igno- 
rance, atheiſm and barbarity'' with themſelves ; would 
it follow, that if they lived and died there, they ſhould 
never know what holineſs means?“ St. Paul was of a 
different mind reſpecting fuch, when he faid, they could 
do the things contained in the law. This © dire neceſ- 
ſity'' then is falſely founded. Indeed I once heard a pre- 
deſtinarian preacher ſay, „I do not believe that the 
grace of God extends any further than the goſpel is preach- 
ed.“ You ſeem to be of the ſame mind. I was much 
amazed at the narrowneſs of his notion. But what matter 
of amazement 1s it to find you, herein, as that Calvinift ! 
But is it conſiſtent with a belief of the Lord's perpetual 


preſen e with all people; their redemption by Jeſus Chriſt ; 


juſtification unto life being come upon them ; Chriſt's 
enlightening every man that comes into the. world ; the 


help of the Holy Ghoſt; and the objective aid of the works 


of creation and providence ? No; it is fo far from being 


conſiſtent with, that it contradicts all expreſſions of God's 
univerſal goodneſs to man. Neither need the evil educa- 
cation of their children (allowing they are fo educated) 
lo defeat all that the drity does to make them holy, as not 


to 


— — 


—— * — 
— — — — 


'S 
— — — > > 
— —— —— — 
. — — 


— Age 
— - 


—— —— 


— 


— — — 


. Too nn non 


3 


— a — — 
* n 


S ou ors Ie AC ot * 


— —— 
— — 


A 


CEE RT — CO 


8 


- — "x 
2 2. <2 2 — _ 
—— _—_— Wat TE: "ag 2 — — I” 
— - — 4 = >< 1 x 


£08] 


to leave a poitdility of it. Many, in Ccluiftian countries, 
whoſe education 15 as evil as any Hottentot's, have, by the 
Lord's powerful working, been made holy. But if with- 
cut holineſs no wan ſaall ſce the Lord; and if there is 
i0t a poſſibility of the heathens being holy, what is the 
conſ{<quence ? Is it any thiog lefs than that they all go to 
hell? Does not this concluſion flow from the premiſes ? 
How then ought this doctrine to be detected ! And how 
criminal is the inconſideration which cauſed it !—But 
another circumſtance occurs; which, altio? it confutes 
this doctrine, 1ncreaſes the criminality of the inconſidera- 
tion; for, in p. 433, vou ſay, God, however, is ſtill 
the common Father of ſpirits, and has left o nation, with- 
out an inward teſtimony wrote in their hearts; by which 
they may know and practice the eternal law of love, order 
and juſtice, prayer, mortification and ſelf-denial, ſuper- 
natural faith, hope and charity, alone neceſſary to falva- 
tion.“ Now how is it poſſible to reconcile theſe ? The 
one ſays, They ſeem to be under a dire neceſſity of liv- 
ing in all ungodlineſs and unrighteouſneſs,*” and the 
other, „that they may practiſe the eternal law of love,“ 
&c, They are incompatible. The, utmoſt efforts of art 
cannot reconcile them. And what is worſe, the firſt is. 
contrary to truth, and therefore, according to your OWn 
confeſſion, If improved into an objection againſt revela- 
tion, it is an objection which lies full as much againſt 
natural religion ;'* and © if concluſive, it would not drive 
us into deiſm, but into flat atheifm.*”” And is not this the 
natural tendency of what you ſay ? Your words directiy 
oppoſe revelation : Therefore it true, revelation is ſalle. 
Revelation ſays, The grace of God which bringeth ſalvation, 
hath appeared to all men, teaching us, that denying unzodlineſs 
and worldly Iufts, we ſhall live ſoberly, righteoufly, and godly 
in this preſent world, Now if all men cannot do fo, reve- 
lation is not true. But, you ſay, * ſo far as we can judge, 
a vaſt majority of mankind are cut off from all poſhbility 
of holineſs, even from their mother's womb.” tm then 
can they live ſoberly, &c ? And as your doctrine diſagrees 
with revealed, ſo likewiſe with natural religion, inaſmuch 
as if men can do nothing but ſin, they neither have abilities 
for it, nor are under any obligation to ſerve God. And 
altho' this, if true, would not diſaprove the being of God, 
which is demonſtrable from other things, vet it would 

| ' | prove 
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prove that he has abandoned a vaſt majority of men, and 
made a ſacrifice of them to ſatan. Theſe are the dreadful 
conſequences of your doctrine. And to confirm it you 
add, ** ] ſee not how we can avoid the force of it, but by 
reſolving all into the unſearchable wiſdom of God, to- 


gether with a deep conviction of our own ignorance, and 


inability to fathom his counſels.” Should not'a ſenſe then 
of your ignorance and inability have kept you from ſaying 
things which tend to deſtroy the belief of revealed and na- 


tural religion? What muſt men think of God or of 


you? Of God, if a vaſt majority of men be under a dire 
neceſſity of ſinning? What a being mult he be, if it be ſo! 
Or of you, if he has left no nation without an inward teſti- 
mony wrote in their hearts, by which they may know and 
practice the eternal law of love, &c? The one or the 
other muſt be blamed. But his grace being given to all, 
the blame belongs to you, and you ſtand chargeable with 
contradicting, in this affair, both the Lord's account and 


your own. And, without reſolving it into the wiſdom of 


God and the ignorance of man, we cannot avoid the force 
of it; for we need only diſbelieve what you have ſaid, and 
aſſert, with St. John, St. Paul, and your other ſelf, that 
God's Grace is given to all men, and that they may live 
according to his law. Thus, by believing the bible, the 
difficulty diſappears. And why was not this, and not a 
notion which confines all ſpiritual good to leſs than a fixth 
part of mankind, made the ground of your faith ? Had 


this been done, eſpecially if the ſenſe, and not the ſubſtance 


of the book had been conſidered, your creed could not 
have been ſo contracted; for tho? the bible, as a book, may 
not extend to a fixth part of mankind, yet the ſenſe of it in 
4cſpect of the merit and ſpirit of Chriſt, ſalvation from 
original fin, the poſiibility of ſerving God, and of being 
ſaved from actual fin extends to all. To venerate the bible 
then at the expence of its ſenſe, by making it neceſſary to 
ſalvation, is confounding the local extent of the book with 
the ſenſe of it. Prepoſterous proceeding! And the notion 
of a vaſt majority o mantis 
inning ell their days, ſuppoſes that their ſouls are never 
the fubjects of grace; for if they have grace, they need 
not fin, But you ſunk, it ſeems, into this antiſcriptural 
ſentiment, by ſuppoſing the word and grace of God to be 
of equal extent, A ſtrange ſuppoſition | 
| | Mag. 


being under a neceſſity of 


| E 
| Mag. v. 8. p. 88. © He has an abſolnte, ſovereign, in- 


*| communicable empire over the heart, -and will ſconer or 
| later reduce all ſpirits by their free choice to the great 
| end for which he made them.“ Does not this ſuppole, 

„ either that all will be ſaved, or that a certain number only 

is deſigned to be ſaved ? For if all are to be reduced to the 

end for which he (God) made them, the one or the 
other muſt be. | Wo 

P. 148. Far be it from us to maintain the wild Socinian, 

or Epicurean error, that God leaves the world to the go- 

vernment of ſecond cauſes : gives at firſt natural powers to 

free- agents, and lets every one exert *them as he 3 

without over-ruling them, preſiding over them, and con- 

| ducting them at laſt to his own great ends.“ If the will 

of a free agent be over- ruled, is not its freedom, in ef- 

| fect, deſtroyed ? Where is the difference, in the end, be- 

twixt a will that is free in itſelf, but over-ruled by another, 

and a will not free, and guided by another? If any other 

end is anſwered by a free agent than is the- effect of his 

freedom, it is not the end of a free agent, but of ſome 

other over-ruling power. This then ſeems to be but z- 

nother way of bringing all-to certain predetermined ends, 

and differs next to nothing from predeſtination. | 

Mag. v. 6. p. 291. We may learn the extent of the 
fall, the aſtoniſhing ſpread of original- corruption. What 
among ſo many millions; is there none righteous 7 No 
not one, not by nature.” Mag. v. 8. p. 510. * So that 
no man ſins becauſe he has not grace, but becauſe he does, 
not uſe the grace he hath.” I ſet the one of theſe againſt 
the other, that the laſt may confute the firſt, You 
lay, none are righteous by nature. Pray where do you 
ſix the beginning of grace ? If at believing, or when un- 
derſtanding commences, at baptiſm, or birth, it will be 
too late for all who die before. When then does that 
gracious ſtate begin, wherein men need not ſin? In your 
firſt account, you ſuppoſe all men are ſinners thro' origi- 

i nal corruption. Either then there is a time when men 

4 have not grace, and therefore ſin; which is contrary to 

our ſecond account, which ſays, „no man fins becauſe 
e has not grace: Or if all men have grace, and fin. ; 
then they do not fn becauſe they have not grace, but 
becauſe they do not uſe it aright ; which contradicts your 
firſt aflertion, * that men are finners by nature.“ Into 
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what a labyrinth of error and inconſiſtency then are you 
led by holding the doctrine of original corruption! which 
would be prevented by ſaying, with St. Paul, that Jeſus 
Chriſt has made all children righteous; and fo their fin is 
not the effect of nature, but the abuſe of grace. 

And that this doctrine does immenſe hurt is manifeſt 
from the commiſſion of fin being much excuſed by it. The 
Calviniſts generally make it the chief cauſe of their crimes, 
and ſo principally blame the corruption of their heart as the 
immediate, and Adam as the remote cauſe of them ; but 
little themſelves. The bible blames ourſelves only, as the 
proper cauſe. Other things may concur, but cannot compel 
till voluntary cuſtom has given them power ſo to do. And 
altho? the Arminians are leſs guilty of this than the Cal- 
viaiſts; yet the fall and its ſuppoſed effects make a great 
part of their preaching and writing. But this is evidently 
ag unfcriptural method; for, in the Old Teſtament, there 
is nothing ſaid of it after the firſt hiſtorical account, Nor, 
in the new, except ia Rom. 5, and 1 Cor. 15 where the 
apoſtle proves, that Chriſt delivers all men from it, both in 
foul and body. Upon what principle then is the common 
cry, concerning original corruption and its conſequent 
actual evils, to be accounted for? Our Lord and his 
apoſtles preached to men as perſonal guilty finners, which 
they could not nave done, if original corruption had been 
tit cauſe of their crimes. They confidered them as free 
a> 1t3, waich could only be by having a capacity to keep 


the commandments of God. Fs capacity was the grace 


Gf Chriſt early given. And when men had finned, they 
called them to repentance and faith in Chriſt, that thro' 
ice free gift, wwhico is of many offences, unto juſt;fication, they 
mizht be ſaved. Now the arſt of theſe you ſeein not to 
have underſtood ; for in your notes on Rom. 5. 19, print- 
ing in 1755, you ſay, i 6y the diſavedience of one man, 
many (that is, all men) were conſtituted finners——Sa by the obedi- 
ence of one, many—All that believe Hall be conſtituted righteous, 
Juſtified, pardoned.“ Here the number of the righteous 
is limited to believers. Whereas St. Paul means as many 
as became ſinners by Adam, ** 0: polloi, the many, or 
multitudes of men being the fenſe of both places. And 
this is confirmed by the former verſe, which ſpeaks of the 
free gift being come upon all men unto juſtification of life, 
Nor is faith the condition of finding it. It is given to all 
men, through Chriſt, in oppoſition to their being oe 

ners 


& y r boar wt de: cz aw trails 
— AZ . 


otherwiſe here. For this would make the apoſtle guilty of 


| ſignifies falſe gods, and not man's nature. Rom. 2. 14. 


whole meaning of the matter. Neither has by nature the 


So neither this nor the paſſages cited, as ſimilar to it, have 


1 


ſinners by Adam. And if it did not, when given, deliver 
the ſouls of all children from fig, and their bodies reverſi- 
onally from all the cvi's which came upon them through 
Adam; the effect; of Chriſt and of Adam, as federal heads 
to the human race, were not equal, But how contrary is 
this to your comment on Epheſ. 2. 3. And were by nature 
that is, in our natural ftate—Ch luren of wrath—having the 
wrath of Gol abiding on us—Zwren as the gentiles, The ex- 
preſſion, % nature, occurs alſo, Gal. 4. 8. Rom. 2. 14. 
and thrice in the 11th chapter, But in none of theſe 
places does it ſignify by com, or by practice, or cuſtomary 
gractice, as a late writer affirms, but the aviver/al corruption 
of our hol: frame, by the ſin of Alam. Nor can it mean 


groſs tautology, their cyfiomary ſiuning having been expreſ- 
fed already, in the former part of the verſe. But all thee 


paſſages agree in expreſſing what belongs to the nature of 
tae perſons ſpoken of.”* Now, it is certain, Gal. 4. 8. 


ſpeaks of a nature wherebv they could live according to 
the Lord's law, conſequently not a corrupt one. Nor 
does the 11 of Rom. mean more than being or not being 
members of the church of Chriſt ; which is manifeſt from 
the Jews being called the natural branches. It would not 
ſuit vour ſyſtem to ſay, they were by nature in Chriſt. 
But they were natural branches of the church, being born 
and bred in it. The Gentiles were not, and ſo are ſaid 
to he of the natural will live ter. They were both 
branches of olive trees; only the one, ſo to ſay, grew in 
the garden, and the other in the wilderneſs. And as the 
unbelief of the Jews caſt them out of the church; ſo the 
faith of the Gentiles brought them into it. And this is the 


children of wrath any other ſenſe than being guilty ſinners. 
In the firſt verſe, he ſays, they were once dead in fins; in 
the ſecond, he deſcribes their fins; and in the thard, by a 
kind of recapitulation, concludes they were at that time 
children of wrath, in oppoſition to the ſtate of grace 
which they were brought into by believing. Nor does 
« phuſei, nature, it is abſolutely certain, ever ſignify 
that men are by it, at their birth, children of wrath. 


the ſenſe you put upon them. All impartial perſons wil! 
allow it. And tho you, have, in a later edition, omitted 
- ſome 
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children receive no grace till they ſeek it. What then be- 


11 


ſome words, yet the ſenfe is the ſame. And that till 1783, 
you believed that children are born corrupt, may 85 
gathered from Mag. vol. 6. p. 638, where you ſay, 
What then is he, . how fooliſn, how mad, in how unut-— 
terable a degree of diſtraction, who ſeeming to have the 
underſtanding of a man, deliberately prefers temporal 
things to eternal. Yet this unſpeakable folly, &c. is the diſ- 
eaſe of every man born into the world, while in his natural 
ſtate. And ſo it muſt be; ſuch is the conſtitution of our 
nature, till nature is changed by grace. But this is no ex- 
cuſe for thoſe who continue in their natural blindneſs to 
futurity ; becauſe a remedy for it is provided, which is 
found by all who ſeek it.“ Now, according to this doctrine, 


comes of all who die before they can ſeek it? Do they g6 
to hell? Whither elſe can they go? Heaven has nothin 
to do with the unholy. And it will be only an evaſion © 
a contradiction to ſay, Chriſt died for then. 


the ſame as if he had not died : or à contradiction, if by 
dying he delivered the:n from original corruption, as that 
renders a future change from it unneceſſary. But as yc nh 


believe they are born corrupt; fo, whether you think '& 


or not, your ſyſtem ſends ail to hell, who die before they 
can ſeek ſalvation. And tais you contradi%* Chriſt, whv 
ſays, of ſuch is his kingdom; and St. Paul, who affirms, 
they are all made richteous. And they who live, till they 
ſee the want of and find grace, are under a neceſſity of ſin- 


in- ming. But the bible conſiders fin as a voluntary thing, ard 
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condemns it accordingly. Thus, it ſeems, till the lat men- 
tioned time, you underſtood not St. Paul's ſentiment of the 
univerſal redemption and ſalvation of children by Jeſu- 
Chriſt ; and ſo have been aſerlbing to originaI*corruption, 


what the ſcriptures aſcribe to man as a free agent. 


Works vol. 1. p. 286. A conviction of their utter 
helpleſsneſs, is yet another branch of this fepentdnee. I 
mean hereby two things; 1. That they are no more able 
now of themſelves to think, defire, ſpeak, or do goed, than 
before they were juſtified : that they have ſtill no kind or 


| degree of Krength of their own, to do good or reſiſt evil: 


3 1 9 - K 1 . / N 2 5 o * 
D it is certain, do all theſe things; but eit is not 
by their ow flroneth, It is not from nature, either in part 
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. An evaſion, 
if the benefits of it are unapplied ; for then, to them, it is 


not a ſpirit? No. And as the ſpirit of man is the cauſe of 


theſe things; but it is not by their own trength; it is not 


* ſtrength” and“ nature“ ſeem to be the ſame thing. 


unbelievers, and qualifies them to do good. And are not 
doing good and overcoming evil, either in part or whole, 


1 
or whole: it is the mere gift of God. Nor is it given all 
at once, as if they had a ſtock of grace laid y for many 
2 but from moment to moment.“ The ſoul of a be- 
iever conſiſts of a ſpiritual nature and a divine diſpoſition. 
It is the diſpoſition with which we now have to do. And 
you aſſert that juſtiſied perſons are now no more able of 
themſelves to do good and overcome evil than before. 
But is not a perſonal principle the cauſe of a perſonal 
practice? Could we think, defire, ſpeak, and act if we had 


all his ations; ſo the quality of it, rightly uſed, deter- 
mines the kind of them. If it be holy. they are; and 
the more holy it is, the more they are: the effect being 
proportioned to the cauſe. By the ſame ability, they over- 
come evil. You then add, * they can it is certain do all 


from nature either in part or whole.“ Their own 


And, to agree with the condition of believers, muſt mean 
their moral renewed mind (or they are nothing to the 
purpoſe) it being that which diſtinguiſhes believers from 


from this? What then is it given for? Is it unneceſſary 
as à principle of moral action? No. Rather we read 
that men are created a new in Chriſt unto good works ; 
and the heart is circumciſed to love the Lord. And as 
this is the deſign of a new nature; ſo is it alſo the only 
thing they have in poſſeſſion, can command, and make lr 
of in theſe caſes. But you ſay, it is neither in part nor 
whole from this; © it is the mere gift of God.“ This 
would be ambiguous, if you had not added, © nor is it given 
all at once, as if they had a ſtock laid up for many years; 
but from moment to moment.“ To their not having a 
ftock laid up for many years, I oppoſe the new nature, 
As to what is given from moment ro moment ;”? if you 
mean that a believer has no grace but what he ſo receives, 
it is as eaſy to believe that a grown man has no animal life 
and ſtrength prior to his taking food. But as food | 
given to a living body, ſo is grace to a living foul. 
eing then that man has life and ſtrength and can act be- 
fore he eats ; ſo the ſoul of a believer is alive, has ſtrength, 


«wa can act independently on an immediate , 
at 


7 


What is given after, ſerves only to preſerve the principle 
and aſſiſt in peculiar caſes. Hence it is plain that believers, 
by their own ſtrength, can do good and overcome evil 
And the contrary of it contradicts the nature of 


things, becauſe it ſuppoſes a perſonal principle without a 


capability of keeping the commandments of God, or of 
doing any good, = 

P. 288. If there be no inſtantaneous deliverance after 
juſtification, if there be none but a gradual work of God, 
then we muſt be content to remain full of fin till death.“ 
Is not every believer, and eſpecially one in whom there 1s 
a gradual work, in part ſanctified? How then can he 
be full of fin ? And what is an inſtantaneous work, of 
which ſo much has been ſaid, but the end of a gradual 
one ; as a man by degrees builds a houſe, and by the 
laſt addition finiſhes it? Tl e only exception is, when the 
work is all done at once; and that, I preſume, except in 
the dying, is but ſeldom. | | 

Works, vol. 23. p. 231. * The ſpirit of God is given 
to true believers to dwell in them, and to influence their 
hearts, as a divine ſuper-natural ſpring of life and action. 
And he is repreſented as being ſo united to the faculties 
of the ſoul, that he becomes a principle of new nature. 
P. 232. The ſpirit of God, dwelling as a vital prin- 
ciple in their ſouls,” By the ſpirit of God is meant the 
Holy Ghoſt; for he is diſtinguiſhed from a believer's 
heart, is united to the faculties of the ſoul, and dwells 
4s a vital principle in them. But if it be ſo, man has 
two I we of action, his own heart and the Holy 
Ghoſt ; and then he acts from a divine diſpoſition and 
a divinity dwelling in hm. It likewiſe makes him more 
than man, even the moſt high alſo. All thoſe ſcriptures 
men which ſpeak of the Holy Ghoſt, of Chriſt, and of 
God dwelling in men, mean no more than their doing 
ſo by the principle of grace, together with the union 


W which holy fouls have with, (as branches with the ſtock 


& a tree) and influences from them. But as branches are 
dot the ſtock, ſo neither are believers the Lord. The 
lioly Ghoſt then does not dwell as a vital principle in hu- 
man hearts. And, indeed, believing that he does is dan- 
zerous; as it tends to make men expect more from them- 
[Ives than they find: which ends in confuſion. 


Mag. | 
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Mags "pl, 8. p. 453. God breaths into us ever 
ood defire, aud brings every good deſire to good effect.“ 
his ſenſe, as it makes the Almighty the ſole author of 
our deſires and doings, is too ſtrong. It is God that 
worketh, (energon) gives energy to. This is the proper 
ſenſe of the word. And the nature of the ſubject requires 
it, inaſmuch as man is a co-worker with God: but if he 
does all, man has nothing to do. And tho?, in the new 
teſtament, where God's ſpiritual working is ſpoken of, 
encrgeo is generally uſed ; yet it never ſignifies that he 
does all that is neceffary to ſalvation, without man's con- 
_ eurrence ; but only that he helps man to will and to do. 
Agreeably to which, St. Pauls Bos work out your own 
ſalvation with fear and trembling ; for it is God that 
tuin, worketh in you, both to will and to do; fo thelein 
Jai to energein, to aſſiſt you in willing and doing. But 
tow js tis done? Is it not chiefly by giving power to 
will and to do? The words, 7 will, ſeem ſo to ſigni— 
iy; for God does not will and doin us, but gvies grace 
to us that we may will and do. But though he does 


i this, yet ſo much depends on man's working, which 13 
i ungertain, that his ſalvation may never be wrought out.“ 
"1 And that is proof enough the Lord does not“ bring every 


- 2004 deſire to good effect“ 

1 Mag. vol. p. 72. © Yea, ſappoſe God has now thorough- 
1 I; cleanſed your heart; Who is able to think one good 
1 1 wught, or to form one good deſire, unleſs by that Al- 
5 mighty power which worketh in us both to will and to do 

of his good pleaſure. We have need in this ſtate of grace, 

to be thoroughly and continually penetrated with a ſenſe 

of this. Otherwiſe we ſhall be in perpetual danger of rob- 

| bing God of hi; honour, by glorying in ſome thing we 

' ave received as tho? we had not received it.“ I cite this, 
14 chiefly for the concluſion of it, altho' I ſtrongly object to 
| lelpleſsnefs © to think one good thought,”” in a perfect 
ſate of mind, #3 it makes man as helplets as he would be 
without any meaſure of grace, What ead then does 4 
perfect ſtate anſwer, if it does not enable man to think a 
good thought, &c ? lt is ſaid, make the tree good, and 
the fruit will be good. And it is ſtrange, if a ſpirit with 
ſelfe-motion, underſtanding, will, liberty, and a complete 
moral quelity, in a creature accountable for its conduct, 
ean neither think nor defire well bat by ſomething ſuper- 


added. 


per- 


dad. 
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added. This needs nothing to confute it, but the con- 
{.{cration of a-countableneſs ; for if a man is not poſſeſſed 
of a power which he can either uſe or abuſe at his plea- 
ſ1re, he is not a free being, but depends on what the 
Lord may either give or with-hold. But, you ſay, with- 


out this“ we thail be in danger of robbing God, &c. 


ty robbing Giod, it is probable, you mean, that if man 
i not hapt in a ſtate of dependence on him for immed1- 
ate power to act, he robes him of the honour of depend- 
ing tor ich and glories in what he has received, as his 
„en, by acting an independent part. But is not man's 
Principle of action his own renewed ſpirit ? It is. He 
ed not then depend for it. And what more does he 
Kante? Sore extraordinary helps; great duties will be 
Setter done, and great difficulties more eafily endured by a 
Pipormnatural linflagnce added to his own inward principle. 
And this pringiple will alſo, by a general ordinary in- 
nene, be made more lively and vigorous. For theſe 
mings the perfect man depends on God. But they are 
dot his principle of action; his holy heart can think 
2004 thoughts, &c. withcut them. Nor does he glory 
in his ability as if he had not received it; he knows 
Chriſt procured and imparted it, and he ſees it is his 
eaty to glorify the Lord in the uſe of it. Where then is 
e danger of robbing the Lord of his right, &c ? But 
o teach a perſon poſſeſſed of a perfect principle, that 
Le cannot think a good thought, &c. is leading him to 
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overlook, neglect, perbaps deſpiſe what is given him for 


tnat purpoſe. Man is an individual, has a perſonal prin- 
cipic, liberty to uſe or abuſe it, and is accountable tor 
is conduct. By this principle he apprehends, judges, 
and determines. © From this, as their proper ſource, his 
conceptions, deſires, aflections, tempers, words, and works 
kow. Only, as a free agent, he can order them as he 
pleaſes. And his virtue or vice is the effect of a right or 
wrong uſe of them, *Tis true, he could not be virtuous 
without a good principle; but that is not the cauſe of 


it, inaſmuch as he may be vicious with it, That prin-- 


ciple is only the /e qua non, that without which, but 
not that which makes kim ſo. His virtue is the free 
and right uſe of his talents ; his ſelf determined piety, 
Juſtice, mercy, &c. A creature thus conſtituted, then, 
1s Capable of thinking a good thought ; for as out of an 
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evil heart, without other aſſiſtance, all evil may procecc, 
ſo out of a good one, without ſupernatural. aid, all 
good may go. And it is according to the nature and fit- 
neſs of things to have that at command which the uſe 
of is to be accounted for. But God's working in man 
neither excludes his faculties nor his moral diſpoſition ; 
it only gives ſome aſſiſtance to them. And it is firſt chiefiy 
done to bring him to a perfect principle, that he may love 
and ſerve the Lord with all his heart. And when brought, 
it is no longer neceſſary to that end. And that princi— 
ple being his perſonal capacity for keeping the com- 
mandments of God; it is not neceſſary for ſo doing, ex- 
cept, as was ſaid before, in extraordinary caſes. Its 
ſecond chief uſe then is to maintain the principle. 


A THOUGHT en NECESSITY. 


Mag. vol. 3. p. 485. After enumerating four different 
ſchemes, you give your own. © 1. Dr. Hartley's, which re- 
ſolves all thoughts, &c. into the vibrations of the brain. 2. 
Other great men make ihe moving of the animal ſpirits taro? | 
the brain, the cauſe of all that men think, ſay, and do. 3. 
Ds. Edwards aſcribes all that man does to the influence of 
outward objects. 4. Lord Kaim conſiders the univerſe as a 
great machine, one amazing piece of clock-work, of which 
man is one wheel.” All which are deſigned to prove 
that neceſſity governs all men, without their own choice. 

You ſay, But allowing all this; allowing (in a ſenſe) 
all that they contend for ; what diſcovery have they made ? 
Tuſt as much as they might have found in one fingle 
line of the bible: Without me ye can do nothing! Abſolutely, 
poſitively nothing! Seeing, in him all things live and meve, as 
well as have their being. Seeing, he is not only the true 
primum mobile, containing the whole frame of creation, but 
| likewiſe the inward, ſuſtaining, acting principle, indeed the 
ouly proper agent in the univerſe; unleſs ſo far as he im- 
parts a ſpark of his active, ſelf- moving nature, to created 
{pi1its. But more eſpecially ye can do nething right, nothing 
wiſe, without the direct, immediate agency of the firſt 
(auſe.“ This paſſage, it is certain, is nothing to the pur- 
poſe, it Leing evident that our Lord ſpeaks of moral, not of 
natural actions. But men can act in a natural ſenſe, with- 
out Chriſt in a moral one, And the parallel paſſage, © 1 

| can 


e 


can do all things thro' Chriſt ſtrengthening inc,“ is of t! 

fame import, having reipect to hi being content in ever} 
condition of life. In this application of them, then, there 
is an apparent impropri-ty. but you produce proof: for 
after ſaying they can abſolutcly, poſſitively do nothing“ 
(no action) without him, you add, “ ſeeing in him all 
things live and move, as well as have their beigg.“ But 
do theſe mean more than doing ſo within the bounds of his 
being? Either ſome, who heard Paul, thought that he was 
far from them, as ſuppoſing him to be their Jove or God 
of the Heavens; or to encourage them to ſeel: him, he told 
them he was 20 far frem cverv one of us: For in him we 
live and move and have our being. As if he had ſaid, we 
brenthe, move, and exiſt in his eſſence, he being on every 
fide of us. This, it is more than probable, is the apoſtle's 
meaning. As to the Lord's being the only proper agent 
in the univerſe ; I have before ſhewn, that if he is, he is 
the immediate author of all the evil that is in it. But here, 
as elſewhere, you undo what you have done ; for, you ſay, 
** unleſs ſo far as he imparts a ſpark of his active, ſelf-moy- 


ing nature, to created ſpirits.” Unlels! and what does 


that do? Gives all ſpirits motion without his immediate 
agency; and conſequently confutes your “ abſolutely, po- 
ſitively can do nothing.” Nor is your can do © nothing 
right, nothing wiſe, nothing good”? of any ſignification; for 
if ſpirits can move themſclves, then, as holy ſpirits, they can 
nave right, wiſe, and good motions; the ſame power of 
motion moving to both natural and moral purpoſes. 

But let us ſee how you ſet aſide the ſeveral ſchemes of 
neceſſity, and ſubſtitute a free one. And after labouring to 
prove that neither reaſon nor free will can prevent the 
wi1ations of the brain, nor traces in it, nor the cour/e of na- 
ture, nor the machinery of the univerſe from making men act 
accordingly ; you add, in anſwer to the firit, © What is all 
this to the God of nature? Cannot he ſtop, annihilate, 
any or all theſe, in what manner, and in whatever moment 
he pleaſes?” To the ſecond you fav, he can alter or 
efface all theſe traces, in a moment, in the twinkling of an 
eye,” To the third, © allowing this to be the courſe of 
nature: What then? See one ſuperior to nature! What 
is the courſe of nature to him? By a word, a nod, he turn- 
eth it upſide down,” To the fourth, he that made it 
(the machinery of the univerſe) can unmake it; can vary 

| every 
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every wheel. every bring, every movement at his ple iftire,”” 
Thus vou 05 noſe the ſchemes of Hartly, Others, Edwards, 
and Kaim are all caſt dow!s, and a ſuiti-ient one ſet up. 
But [| fear you- 90 * far the one way as they do the other. 
They exclude man”; liberty by the courſc of nature, and 
you do it by the agency of the Almiohty, 
Now the courſe of nature is the order of God. An it is. 
neceflary in the government of men; for what ideas, 
aſſions, words, and works would thave be, if outward abs 
jects did not affect their ſeveral ſenſes without their choice? 
But they do fo affect them, and the ideas thereby formed, 
neceſſarily tend to produce all the reſt, H: ever, it is 
hoped, there is no neceſſity for the Lord to t irn this order 
+ upſide down'' to prevent all that the unavoidable begin- 
ning of it tends to. That would be to act inconfiftently : 
to do and undo. And, it is certain, he never does interrupt 
it but to anſwer particular purpoſes. Now the ideas, ne- 
ceſſarily formed, are principles for men to work upon. 
Theſe are generally of different kinds and degrees. And 
does not every man, who has the uſe of reaſon and free- 
will, judge of and compare theſe things one with another 
before he forms his choice? And generally in matters of 
moment, men's deliberations are deep, and“ connections,“ 
betwixt ideas and actions, * are cut off,“ in any of theſe 
ſtages, by the force of reaſon and free-wiil, when due con- 
ſideration convinces them, that the execution of their 
enterprize will not anſwer their purpoſe. Hence, where 
there is no appearance of any power but reaſon and free- 
will, men are not hurried on, without the uſe and prevalence 
of theſe powers, from ideas, through all the intermediate 
ſtages, to actions, as clocks run their rounds, And what 
is it in religious men which * cuts of the connection”? be- 
tween ideas and actions? Not the Lord's altering the 
order of things. What cut it off in the caſe of Joſeph and 
his miſtreſs* What but a due conſideration that he could 
not execute, what he had ideas of, without ſinning? What 
did not cut it off in the caſe of David and Bethſheba ? An 
thing but the want of that conſideration? And both theſe 
cuttings, off agree with the nature of man; for men, who 
have only reaſon and free-will to guide them, are free in 
the uſe of natural things, and Men of grace are free in 
natural and ſpiritual things. 
Notwithſtanding then, 1n the four ſchemes you oppoſe, 
that 
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that neither the vibrations of the brain, nor the traces of 


the animal ſpirits, nor the influence of outward objects, nor 


the machinery of the univerſe can (in a ſenſe) be denied; 
yet becauſe theſe ſchemers would thereby exclude the free- 
agency of men, make them machines, and, conſequently 
na countable for their conduct, they are (as ſure. as the 
bible is true) demonſtratively wrong. And altho' you. 
aſſert man's free- agency; yet becauſe you affirm it is of no 
force in preventing the neceſſity of actions, in any of the 
abovementioned cafes, (for, you ſay, © reaſon can do no- 
thing in this matter,” and “ free-will is as impotent as rea- 
ſon'') you make him as much a machine with-'it, as they do 
without it. And thus, tho' you take different methods, you 
all meet at the ſame point. They reſolve all his actions into 
the power and influence of matter, and you into the agency 
of the Almighty. But the truth is, neither matter, nor the 
Almighty, nor both is the cauſe of them. Matter affords 
man many ideas; the Almighty ſometimes aſſiſts or con- 
trouls them ; but he generally leaves him to his own 
uſe of them. And for which reaſon only can his actions 
be called his own. His right, wiſe, and good actions are 
alſo his own as flowing from his perſonal principles, guided, 
as ſeems good to himſelf, by the uſe of his liberty; and 
therefore are rewardable, which otherwiſe they would not 


be. Hence, it is evident, you are all wrong in accounting - 
for the conduct of men. 


A THOUGHT on MARRIAGE. 


Mag. vol. 8. p. 634. You awere once happy: you 
now you were happy in God, without being beholden to 
ny Creature. You did not need 


Love's all ſufficient ſea to raiſe 
With drops of creature happineſs, 


And 15 it wiſe to ſeck it any where elſe, than where you 


ound it before? You have not the ſame excuſe with 


thoſe who never were happy. in God. And how little is 
the ſeeking it in any creature better than idolatry ? ]s it 
not, in effect, loving the creature more than the Creator? 
Does it not imply you are a lover of pleafure more than a 


lover of God.” The two cor hituent parts of man are his 


ſoul 


* 
} 
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foul and body, The one is ſpiritual, and the other earthly, 
and they are ſo united as to influence each other. And 
et their natures are ſo contrary as not to admit of what 
longs to each other. Hence it is that the things which 
_ the ſoul, do not ſatisfy the body. But if both have 


not their reſpective ſatisfactions, the whole man is not hap- 
Py. It is true, when either gains the aſcendent over the 
other, their ſenſes become uneaqual. So when the body 
governs, by a full gratification of its appetites and ſenſes, 


the appetites and ſenſes of the ſoul, in proportion, are de- 


pou , diminiſhed, and made ſenſeleſs. And when the 
oul extremely predominates, the bodily powers ſuffer, being 
1 deprived of their portion thereby. But both 
theſe are unnatural ſtates, and, perſiſted in, cannot fail of 
deſtroying the ſuppreſſed part. Indeed when either has 
had the dominion, in order to gain an equal ſtate, if is ne- 
ceffary to lean a little to the contrary extreme. But when 
that point is gained, then it is right to move in the medium 
way. And that judgment is not according to truth, which 
jndges that duty cannot be done without over-doing. And 
there is leſs virtue in leaning to a good extreme, longer 
than is neceſſary, than there is in a due obſervance of the 
order of God in the uſe of human nature, becauſe the firſt. 
is more the effect of force, than a right ufe of free-will. 
There is hkewiſe leſs wiſdom in it, unneceffary force being 
the effect of folly. - There is alſo leſs goodneſs, it being 
better to help than unneceſſarily to hurt any part of man. 
And is it leſs to the glory of God and the good of mankind, 
inaſmuch as they are to be ſerved by a proper uſe of ſoul 
and body, which is ſo far prevented as either is rendered 
incapable of it. It is likewiſe worſe calculated for conti- 
nuance; for as all extremes are repugnant to ſome part of 
nature, ſo when the oppreſſed part regains its liberty, it 
generally runs to the other extreme, it being more the 
effect 4 neceſſity than a rational choice. He then is the 
wiſeſt man who ſteers the middle courfe without compul- 
ſion. But let us apply this general obſervaticn to a parti- 
cular caſe. | 
You ſay, © you were once happy: Happy in God, with- 
out being beholden to any creature.” This is generally 
the cafe on being converted"from a fleſhly to a ſpiritual prin- 
ciple and practiſe, eſpecially if the paſſage from the one to 
the other be painful. Such as feel the ſpirit of bondage to 
fear frequently find, at that time, and on the as | 
| 0 
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of their new ſlate of happineſs, a great indifference to mar- 
riage, if not an intire ſtagnation of all concupiſcible mo» 
tion. But as it is evidently an unnatural ſtate, ſo the in- 
difference is owing to it. That it is unnatural is clear from 
its being contrary to nature; for nature implies a ſtrong 
propenſity to _— And this propenſity is coeval with 
creation, and conſequently conſiſtent with the beſt eſtate. 
Notwithſtanding then that beginners in religion generally 
find a ſuſpenſion of this, (as indeed they do of all other 
animal paſſions) yet as they return to a regular ſtate, it 
will recover its courſe. Nor is it the will of God that it 
ſhould not; for if it was, it would contradict his work, 
which is impoſhble. If then they were happy in God, 
without being beholden to any creature, it was only in 
their ſpiritual part while their animal one was in. a ſtate of 
ſuſpenſion; as a fick man, who has loſt his taſte, is eaſy 
without the reliſh of his food. But as ſickneſs is neither 
the natural ſtate of man, nor that in which he can anſwer 
the ends of ariimal exiſtence; ſo neither is a ſuſpended 
ſte te of animal nature, either natural or that in which the 
eds of it are anſwered; which is, in this reſpect, to mul- 
tiply his ſpecies. In oppoſition to which you aftirm, that 
believers are under no neceſſity to marry to make them 
happy. If believing deſtroyed animal nature it would be 
to. But it does not; and therefore this is only applicable 
to a ſuſpended ſtate of it, which ſtate is accidental, and 
contrary to the order of the Almighty as its author. You 
alſo ſay, it is little better than idolatry; loving the 
creature more than the Creator; and being lovers of 
pleaſure mare than lovers of God.“ Theſe are the epithets 


you uſe to ſignify your ſenſe of it. all which, in their or- 


dinary acceptation, ſignify finful things. And theſe you 
apply to all religious people, in this caſe. But as being 
happy in God makes no real alteration in animal nature; 
a part of man's happineſs mnſt conſiſt in having that 
which nature gives a propenſity to; and therefore to affirm 
the contrary is extremely unphiloſophical. And to conſider 
that as ſinful. which the Almighty has made ſacred by his 
own ordination, &c. is equally unchriſtian. So this do@- 
rine is calculated to anſwer no other ends than to contradict 
the order of God, to deprive people of their privileges, 
and make them account that finful which is ſacred. 
I now put a period to theſe remarks. They. contain the 
ſubſtance of what might have been ſaid. Other particulars 


might 
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might alſo have been added. But how far I have ſucceeded 
in ſetting afide the wrong, and aſſerting the right ſenſe of 
the ſeveral ſubjects remarked upon, mult be left to others 
to judge for themſelves. I am fatistied with. the. ſenſe ] 
have given; and I flatter myſelf others will alſo. But this, 
perhaps, flows rather from a fenie that they ſhould be ſo, 
than a due conſideration of the indifference, ignorance, an- 
ger, pride, &c. which may. prevent an impartial judgement. 
However the judgment of God is accordiug to truth ; and 
he will do all men juſtice another day. And then it will 
be ſeen whoſe deſigns and endeavours were moſt acceptable 
to him and conduſive to the good of mankind, Till which 
all ſhould be careful to ſecure the truth as it reſpects the 
Creation and government of God, the redemption and 
ſalvation of Chriſt, and the help of the Holy Ghoſt. This 
truth, as it concerns the underſtanding, will, aud ways of 
man, is a glorious attainment. It gives great acquaintance 
with the things of time and eternity. Proficients herein 
acquire a qualification for a ſuperior ſtation in a ſublimer 
ſtate of being, eſpecially if uſed in the manner moſt to the 
praiſe of God and the profit of men. To ſuch the Saviour 
Will ſay, well done good and faithful ſervant, thou haſt 
been faithful over a few things, I will make thee ruler over 
many; enter thou into the joy of thy Lord. Let then 
human honour, ſelf-intereſt, prejudice, partiality, and 
every thing Jeſs- than truth give place to it. And let men 
ſoar on the wings &f human and divine aids to the attain- 
ment and uſe of it. All elſe, to the ſaved, at death will 
Yiſappear. Only knowledge, a right ſpirit, and the fruit 
of good works will go with us into the other world. Man's 
'higheſt ambition then ſhould be to excel in the knowledge 
and uſe of human and divine truth. "Theſe will make him 
ſhine, when ſcepters ſink into obſcurity ; rich when wealth 
wears a meager aſpect; happy, when all ſublunary joys ſee 
an end; will equal him with angels; exhalt him to honour 
and glory in the preſence of God; and make his delight 
run parrallel with the days of eternity. Happy then are 
they whoſe time is ſpent and talents employed to ſo ex- 
icsltent a purpoſe! But let all, who would, excel, be fa- 
gacious; enter, without intuition, by a diligent ſcearch 
into the nature, deſign, and end of things. Superficial 
ehinkers, and haſty concluders make wild work; become 
an ignas fatuus to their followers; and lead them into the 
Abrinths of error. It is not then ſeeing a little, pre- 
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preſuming much, and jumping to the cosclufion that - wil 
make certain and uſeful diſcoveries. Wiſdom dwells with 
prudence, and ere it executes an enterprize carefully con- 
fiders it. Nor does heaven's ordinary aid render this un- 
neceſlary ; for, except in extraordinary cafes, man is aſſiſt- 
ed only according to his faculties, his ideas of things, and 
his bodily ability. Hence, without human care; he ed 
err in doing that which he is aflifted to do by divine aid. 


To prevent which, let illogical reaſonings, falſe philſoſo- 


phy, groundleſs doctrines, perverſion of ſcripture, and 


every other ſpecies of error be guarded againſt, that the 


lyſtem of religion may bc calculated to convince men that 
fin is not a neceſſary, but voluntary thing, which ſuppoſes 
a 1 of grace; thet ſalvation from fin is by a right 
uſe of the merit and ſpirit of Chriſt; that the way to 
final is by the beſt uſe of preſent ſalvation; and that 
the end of man's exiſtence is to glorify the Lord, do all 
poſſible good to men, and, by both, to keep a conſcience 
void of offence, and increaſe his crown of rejoicing. 
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ANIMADVERSIONS 


On Mr. JOSEPH BENSON's firſt Sermon, 
en 2 Cor. iv. 3, 4. 
O ignorant, or obſtinate, or both are ſome, that a juſt 
and rational reproof, tho' apparent'y proceeding from 
the pureſt principles, and calculated to cure them of 
corrupt conceits, and form their creed and conduct ac- 
cording to the ſacred word, is ſeldow, notwithſtanding, 
received with that temper, gratitude, and readineſs to 
profit Hy it which it ought to be. But tho? ſcorners, for- 
getting that God is judge, mæy reject, with an air of dif- 
dain, that which their caſe requires; yet, when the ten- 
dency of error is to have an evil influence on men's re- 
ligious and moral principles and practice, to cenſure, with 
a proper degree of ſeverity (receive it 2s they will) is 
abſolutely neceſſary to make them ſenſible of their er- 
R | H | Ws 


2 ——— — 
rr ee ro ren rr nr Ot ——ꝛA: Atx — 


- 2 — —— — 
AS 1 
— 
=> 


18 

rors, and to prevent, as far as poſſible, the pernicious 
effects of them in others. And as this author has had 
time, means, and opportunities to inveſtigate ſome doct— 
ries, and ſufficient evidence to ſee, believe, and embrace 
them, which notwithſtanding, either with or without 
deſign, he has perverted to a public oppoſition to them, 
he is, in conſequence, highly . culpable, and deſerving of 
proportionable caſtigation, 

You ſay, page the 18th, * That the goſpel finds all 
mankind in a loſt condition, deſtitute of the favour. and 
image of God, and liable to his wrath and eternal dam- 
nation.“ Now, by the goſpel finding all men fo, you 
mean, as your own words manifeft, when it is plain- 
iy and powerfully preached” to them, p. 4. But, if fo, 
what 1s the end of all who die before-they are capable, and 
of all who live and have not .an opportunity, of hearing 
it? For if all are born, as you ſay the goſpel finds ſome, 
they are not fit for heaven. Are they then loſt, becauſe 
they do not hear it? They are, if there is not another 
way of being ſaved than by hearing it. Either then you 
believe they are loſt, or ſhould have ſhewn what that 
way is, leſt ſome ſuppoſe that their dead children are 

dwelling in hell. But, you ſay, what have we to do to. 
judge thoſe that are without,” But children belong 
to the goſpel church, and their ſalvation, from original 
fin, is fignified by ſaſtification unto life being come upon all, 
Rom..ye 18, And, indeed, without ſo clear a declaration, 
what would there be to ground a hope of their ſalvation 
upon? | g | 
But, prior to a further proſecution of this, I ſhall 
prove: that your aflertion, of © the goſpel finding all man- 
kind in a loſt condition,” neither agrees with the ſubject 

nor with yourſelf, The ſenſe of the ſubject is, that they are 

loſt, who diſbelieve and are blinded by the devil. Nor is, 
it neceſſary to determine whether this blindneſs precede 
or ſucceed unbelief; (altho', it is probable, it ſucceeds it) 
for if unbelief be the firſt, it is not what they are 

forced to, but freely do, or it would not be their fault, 

nor give the devil that dominion over them which effects 

their blindneſs, Or if his blinding be that which renders 

them incapable of believing, it is their ſin to ſuffer him 

ſo to do. In ſhort, they could e blinded by him, if 


they did not ſee. No concluſion, then, can be juſter than 
that 


— 


E 


that it was not the fall which cauſed their unbelief and 
blindneſs, but their own folly by wilfully diſbelieving, and 
being blinded in conſequence, or being blinded by obedi- 
ence to the devil, and thereby rendered incapable of be- 
lieving. But, inſtead of obſerving this, you ſubſtitute the 
fall for men's perſonal folly, and attribute that to the 
fall, which is the effect of their folly, as to be loſt, in N 
this fente, is the fruit of unbelief through Satan's aſſiſt- 1 
ance. And you alſo ſay, page 4, If any child of man, 
to whom rhe goſpel is plainly and powerfully preached, 
ſtill remain ignorant of its nature, and unexperienced in 
its effects, the Apoſtle pronounces him loſt.” Now this 
and your former aſſertions, as reaſons aſſigned for the ſame 
thing, contain contrary cauſes of it; for, firſt, you affirm 
that the gofpel finds all mankind in a loſt eſtate, not as 
the effe& of perſonal fin and unbelief, but of the fallen 
ſtate in which they came into the world. And here you 
ſay, if any man to whom the goſpel is plainly and 
powerfully preached, remain unexperienced in its effects, 
as the end, it is evident, of his unbelief, he is loſt. And 
as being loſt, in this ſenſe, is that only of which the text 
ſpeaks, ſo your firſt account is no part of its meaning, is 
falſe in itſeif, and contrary to your ſecond acoount. 

But why do any, who hear the goſpel, remain unbeneſit- 


| ed by it? Either becauſe ſome have no ability for be- 
| lieving and receiving its benefits, or do not uſe it to that b 
purpoſe, If the firſt, it is not their fault, but if the | 
w ſecond, it is. And you make it the firſt, inaſmuch 2 
» WW - vou fay they are © deſtitute of the image of God.“ And 
1 it they have no ability to believe before yy hear, they # 
N muſt receive it by hearing. But that is, ſpiritually, as 
> contrary to the nature of things, as it would be, tempor- K 
an ally, for an object to give ſight to a blind man in order to H 
18 fee it. Hut blind men do not fo receive ſight, And the 
te goſpel, being an object of faith, ſuppoſes a power to be- 
t) eve, in all to whom it is propoſed, prior to the time | 
55 thereof. And this power is preſent with all, who have 5 
It, not finned away their day of grace, But it profits thole 
&s only, who meke a proper uſe of it. Seeing then that the 
"0 goſpel, as an object of faith, does not give ability to be- 
n lieve; when you ſay, It finds all men loſt as“ the ruined 
-5f race of Adam,” and liable to fuſfer all the miſerable 


conſequences of their fall in him,” (p. 19.) you give a 1 
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falſe account of man's condition, a forged ſenſe of the 
text, deivribe man as incapable of believing, and leave no 
way for his receiving power ſo to do, but what is incon- 
ſiſtent with common ſenſe. Now theſe errors are the effects 
ot extending the fruits of the fall, in being deſtitute of the 
image of God, &c. till the time of faith. Errors which 
properly imply that all periſh, who die before they hear 
the goſpel, What glaring abſurdities are ſome men guilty 
of ! And though their hearts may be better than their 
heads, yet when their heads are wrong, amidſt means of. 
being right, it is a fign that their wills, which influence 
their underſtandings, are warped to the wrong, to ſerve 
ſome ſiniſter purpoſe ; for men's honeſty is ever to be tuf- 
pected when they are unreaſonably and willtagly igno- 
rant 

And becauſe you muſt found your faith, of all men be- 
ing in a loſt condition, thro? the fall, upon the v. of the 
Romans, particularly the 18th and 19th v. where it is 
ſaid, that by the offence of one, ju ment came upon all men to 
condemnation, c. why did you not alſo obſerve the reme- 
dy of this ruin, viz. that by the righteouſneſs of ons, the free 
vift came upon all men unto juſtiſication , life, there being 
s much reaſon for believing the one as the other, both 
having the ſame authority, clearneſs of deſcription, extent 
ef meaning, and order of oppoſition to each other in re- 
ect of nature, the time when, the manner how, the 
t-deral heads by whem, and the number of perſons in 


whoſe caſe they commenced ? But, inſtead of believing 


them equally, you believe the firſt only ; for, you ſay, 
(p. 21.) or, however, your words fairly imply, that all 
men are now * condemned, and the condemnation is 
ſafliciently dreadful” for their fin in Adam. And, p. 20, 


have they no other piifery to dread but this which is 


me ely a conſequence of their fallen ſtate ? This puniſh- 
ment, thus conſequeniiil will, no doubt, be great beyond 
conception,” Thus you confder the fall as remaining in 
fall force, and for whi:h (if men die in their actual fins) 
they will be milcrable forever. What then becomes of 
St. Paul's juſtification, which he oppoſes to this condem- 
nation, and which, he ſays, is come upon all men? It 
has no meaning, if all men, as you ſay, are now con- 
demned for that fin. Now, waat wild work is this? 
And on whoſe authority do vou ſuppreſs, at pleaſure, an 

| expreſ; 
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expreſs paſſage of {cripture, which the Apoſtle, with full 


purpoſe, ſet in oppoſition to undo, in all reſpects and de- 
grees, What is #7 roy by its contrary 5 II this is not to 


make the word of God of no effect, I know not what is. 


And charity itfelf woajd deſerve condemnation, if it ex- 


cuſed you from the charge of unfair dealing in this affair, 
inaſmuch as it makes the Apoſtle's meaning amount 
to nothing in reſpect of Chriſt's taking away the ſeminal 
ſin of men; which, it is evident, was his only reaſon 
for comparing the two Adam's as federal heads of the 
human race, and their oppoſite actings in regard of that 
race: for, the firſt Adam having nothing to do with men's 
perſonal fins, the compariſon does not extend to them 
except to ſhew that believers gain more by tne ſecond 
Adam than they loſt by the firſt, that though condemn - 
tion was by one offence, yet juſiification is of many offences. 


(v. 16.) But this juſtification differs from that in the 18th 


verie ; this is thro? faith, from men's perſonal fins, and is 
limitted to believers, but that is, without faith, from 
the fi oifence, and is common to all men: conſequently 
no man is now condemned for it, nor has any effect of it 
either in a depraved mind or a mortal body; for the lite 
of Chriſt is the light of every man, (John i. 4, 9.) and 
in the beginning man's body was mortal, being of a 
fleſhly nature, (Gen. ii. 23.) although, it he had not 
ſinned, he would not have died, but, it is probable, would 
have been transformed, and tranſlated to another world 
after his time of trial. But tho? Chriſt has thus ſaved all 
men, yet you ſay (p. E.) “that man's original depravity 
1s the one ſource of all his actual tranſgreffions“; which 
implies that he has no grace, no liberty of choice, fins 
neceſſarily, and conſequently is unaccountable for his 


enduet, till he hears the goſpel. But can a juſt God con- 


demn men for ſins neceflarily committed thro? a cor- 
raptioa not perſonally contrafted, and from which they 
never could be delivered, having not heard the goſpel 
preached in the manner you meition? Impoſſible. It 
would be unreaſonable, unjuſt, and cruel in the higheſt 
degree. And if they cannot be condemned, then they 
have no fin, and ſo need not believe the gofpel for the 
forgiveneſs of it. Thus by making them incapable cf 
keeping the law, you make it impo.fible for them to pro- 
fit by the goſpel. Yea, ge not only make men grac-lets 
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till they hear the goſpel, but alſo incapable of receivii. 
it when neard; for, if they have no grace, how can they re- 
pent and believe? They cannot, in as much as repentance 
implies a ſenſe of, ſorro for, and ceaſing from fin, with 
a conforming to the law in a reformed life, and the act 
of faith is of ſo evangelical a nature, that nothing but 
a ares of a divine diſpoſition is ſufficient for it; which, 
you ſay, they are deſtitute of till that time. But, in your 
way, you ſolve this diſſiculty by ſaving (p. 9.) „that 
repentance and faith are the gifts of God.”” But this 
ſaying has no ſenſe in it; for how can things, which. are 
the voluntary actions of men, be the gifts of God? J 
ſay, voluntary; for no man is forced to repent. and 
believe. And is it not amazing that you ſhould be guilty 
of confounding what men do. as free agents, with the 
Lord's gifts? By this rule of reaſoning you make all 
the perſonal and practical viitues and vices of men his 
gifts, as being the effects of the faculties and free agency 
which he has given them. And fo when our Lord ſays, 
except ye repent ye ſhall per ii, and Le that belieweth not ſhall be 
dammed ; he ſays, according to your ſenſe, they fhall fo 
ſuffer for his own gifts. But, as this is worſe than ſentcleſs, 
we may, with the greateſt eaſe, clearneſs, and truth, be- 
lieve and affirm that he only means they thall thus ſuffer 
for their own wilful impenitence and unbelicf, which are 
no more his. gifts. than repentence and faith are, all of 
them being what men pleaſe freely to perform. But if, 
as you ſay, they are deſtitute of the image of God til! 
they hear the goſpel, then they have no power to repent. 
and believe, and conſequently cannot be condemned for 
impenitence and unbelief, becauſe unavoidable. Thus by 
falſely aſcribing the firſt of theſe to the Lord, and by the 
ſecond making men incapable of doing that on which their 
ſalvation depends, you are guilty of inexcuſable errors. 
But, perhaps, you ſuppoſe that the Lord, Ser 
prior to their repenting and believing, gives them grace ſo 
to do. But this is contiary to all the paſſages of ſcrip- 
tnre,. in that caſe, a few of which I ſhall produce as a 
proof of it. When John the Baptiſt called men to re- 
pentance, (Mat. iii. 11.) he did not promiſe them the 
belp of the Holy Ghoſt to do it, but as the conſequence 
of doing it, that thereby they might obtain the ſalvation 
which their perſcaal fits had rendered neceſſary, And 
| tne 
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the ſame is the ſenſe of acts, ii. 28. Jezebel alſo had 
ſpace given her to repent, which ſyppoſes her poſſeſt of 
power to perform it, Rev. iii. 21, And what help had 
the Nenivites for repenting, but what they had prior to 
Tonas's preaching ? In ſhort, as en vidence that men are 
not graceleis till they hear the g9oipe!, and that repentance 
and faith are not the gifts of God; fin, in the ſcripture, 
is repreſented as a voluntary thing, choſen in the firit 
inſtance of it, and is (now) the firit cafe of condemna- 
tion; that cuſtomary ſinning is the effect of continued: 
choice, and cuſtom the cauſe of habitual fin, and habi- 
tual ſin makes it moraily impoſſible to ceaſe from it; 
that an abſolute iimpoſſibility to ceaſe from fin is a grace- 
leſs ſtate, is irremediable, and nigh unto curſing ; that 
repentance and faith are the works of men, and are to 
be done in the condition in which they are called to 
them, and that it depends on their.own pleaſure to do or 


not do them; that they are not done by the Spirits im- 


mediate aſſiſtance, but by the remains of inherent grace, 
and may be always done while the day of grace endures ; 
that they are the effects of that grace reduced to prac- 
tice by a free and full exertion of it; and that ſinners are 
ſaved or loſt as they are or are not done, and praiſed 
or blamed accordingly. 

The gift of God then, in this caſe, is, that, to prevent 
the perdition and promote the ſalvation of ſinners, he 
gives them time for, means and opportunities of, and 
calls them to the exerciſe of repentance and faith; 
and, if done, accepts them as conditions of their ſalvation, 
but, it not done, condemns them as neglecters of it. 
Nor is the immediate gift of grace neceſſary, to produce 
theſe, but in the caſe of thoſe, who are become entirely 
graceleſs. And hence it is that thoſe means, which are 
heſt calculated to awaken ſouls to a ſenſe of fin, are the 
moſt ſucceſsful; for, it ſeems, men's minds may be 
much depraved, and ſtupified oy the prevailing of the 
animal powers, before they are wholly corrupted in their 


quality, and the day of grace is paſt. Therefore thoſe 


hidden powers, whereby they may repent and believe, 
muſt, by ſome powerful means, be difintangled from 
the prevalence of bodily appetites and fenfſes, and their 
poſſeſſors excited, by the rouſing of their fears and hopes, 
and by inſtigating them to exert their powers, as free 
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egents, to reduce tnem to practice. But your doctiine, 
of men's being deſtitute of che * of God till they 
hear the goſpel, prevents the uſe of theſe. things, and 
that is proof encugh it is falſe. 
As to thoſe, in cvery age and place, to whom the goſ— 
pel is never plainly and powerfully preached, although 
you ſay. nothing of them; yet you muſt ſuppoſe they are. 
all loſt for ever, or that they may be ſaved without hear- 
ing it. And it you beheve the laſt, it ſſlould tegch yau 
more prudence than to pronounce tat all, who live to 
hear the goſbel, are, till chat time, in a Tt condition, 
it being irreconcilable 0 rea on tO ſupp3ſe Lal the 
Almighty ſingles out thcie, who are not to hear the 
goſpel, and gives them what is ſufficient (if well uſed) to 
ſave them, and leaves thoſe, who will hear it, deſtitute 
of all that is good till that tire, 5 
Moreover, it is manifeſt, no method is mentioned, in 
the ſcripture, of children receiving grace, but that of 
their being juſtified and made righteous by Chriſt; which, 
there is reaſon ſufficient to believe, was in a ſeminal 
ſtate, in which alſo it was rendered neceſſary by ſemi- 
nal fin. And it i; the only ſcriptural baſis for a belicf 
of the well-being of all, who die before actual evil, and 
of the capacity of the living, for doing the will of God. 
P. 6. You ſay, Deny the fall of man, his original 
depravity, the one ſource of all his actual en e 
&c.* The ſenſe of this phraſe, no doubt, is, that the 
fall of man and his original depravity are the cauſe of 
all his fins. But this doctrine is falſe in itſelf, and de- 
luſive in its tendency. And that actual evil may be, with- 
out original depravity, is evident from the inſtances of the 
fallen angels, and of Adam and Eve, who, it is certain, 
were holy in principle prior to their ſinning in practice. 
And it is univerſally allowed, by men of ſound judgment, 
that to conſtitute an evil action there muſt be a knowledge 
of the law of which it is a violation, and alſo a free choice 
of that action. But you ſuppoſe men to be governed by 
a mind intirely blind, a will completely corrupt, and 
affections perfectly impure; conſequently they are no 
more criminal, when they do the greateſt evils, than 
madmen are when they kill their fellow- creatures. There 


is but one caſe of this kind which is an exception to it, 
viz, That when men have rendered themſelves incapable 
| 1 > 
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of doing well, they are as condemnable for their in as i 
they were able to abſtain from it, having been the cauſe 
of that by which it is committed. But original deprav:ty 
is no ſuch cauſe : for, 1. it was contracted in a ſemi- 
nal condition ; 2. it was, according to St. Paul's parallel, 
taken away by Chriſt; 3. it is never, in the ſcripture, 
conſidered as the cauſe o actual evil; 4. actual evil is al- 
ways condemned as that which need not have been, and 
that ſuppoſes a power to practice the contrary. Beſides 
your doctrine contradicts what was common, under the 
firſt diſpenſation, to both Jews and Gentiles ; for the Lord 
ſet before the Jews good and evil, and bad them chuſe; 
which his fincerity could not have ſuffered him to do, 
if they had not been capable of it. And the conſciences 
of the Gentiles accuſed or acquitted them according to their 
conduct ; which is evidence enough that they were not 


compelled, by original depravity, to commit fin, Rom. 


ii, 15. Except then the laſt diſpenſation affords leſs religi- 
ous liberty than the firſt, (which is what no wiſe man 
ſuppoſes) your doctrine of original depravity, by which 
men are neceſſitated to fin, is falſe, having no foundation 
in the ſcripture, and makes men mere machines. It has 
Iikewife a deluſive tendency; for while it attributes all 
actual fins to a cauſe which ſinners are not the perſonal. 
contractors of, it offers ſo much in excuſe of their fin- 
ning as directly tends to deſtroy, in their judgment, the. 
evil and guilt of it. Hence fin, by ſuch, is confidered as 
an unavoidable, not a voluntary thing. Therefore the fall 
is blamed as giving birth to bad practices; and ſinners, 
inſtead of being fnocked with them, ſhelter themſelves 
under the ſenſeleſs fuppoſition that their original depra- 
vity is the cauſe of them. So vour doctrine not only de- 
ſtroys free agency, in reſpect of doing good and evil, in 
all till they hear the goſpel, but alſo, as a conſequence, 


makes that which is evil in itſelf to be no evil to them 


who do it, it being what they cannot but do. Hence, 
for that time, (and that may be the largeſt part, if not. 
their whole life) it is worſe than high Calviniſm, which 
allows of common, but your's of no kind of grace. What. 
a wonderful diſcovery then have you made! But this is 
the fruit of not receiving the truth. And you well de- 
ſerved to be chronicled as a contemner of it, and as an 
aſterter of abſurditics, inaſmuch as you are either 8875 

cuſably 
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cuſably ignorant af it, or deſignedly oppoſe it as a truth. 
But, having done with your doctrine, I add, if you 
had paid greater regard to Mr. Fletcher's writings, (who, 
I am informed, is a favourite author with you) you would 
have learnt a different leſſon ; for tho', in his appeal, he 
ſays, as you do, „that the corrupt nature which finners 
derive from Adam, ſpontaneouſly produces all the wicked- 
neſs which overſpreads the earth, (p. 207.) yet in his 
latter writings, which are his beſt, he maintains, in va- 
rious places, a different kind of doctrine, wiz. that none 
are ſinners till they begin perſonally to prefer moral ev1] 
to good ;** that children have © an unconditional and 
finiſhed ſalvation,” by which thoſe who die are irreſiſt- 
_ ably ſaved and eternally admitted into?” heaven; and that 
thoſe who live have ** means, abilities, and opportunities 
to work out their (eternal) ſalvation by he free gift 
which is come upon all men.“ ks 
Now, if your creed had correſponded with this account, 
none could have accuſed you of contradicting the ſcrip- 
tures, and making men, who have not, without their own 
fault, the goſpel properly preached to them, more lelp- 
leſs than the ancient heathens, who had a law written on 
their hearts whereby they could conform.to the reveal- 
ed moral law, Rom. ii. 14. But, inſtead of this, you 
deviſe a diabolical diſpoſition as the only thing men may 
have an hundred years, if they live as long without hear- 
ing the goſpel; and, by conſequence, make repentance 
and faith, as the conditions of ſalvation, depend on what 
is not in their power to perform when called, by the 
goſpel, to the exerciſe of them. And yet vou inconſiſtent- 
ly exhort men, p. 24, to turn'“ to the Lord “ in true 
repentance and unfeigned faith,“ and then adviſe them 
to aſk that this repentance and faith may be piven ;** 
as if they, who had a power to tn and af, tau not to 
yepent and believe. | 
I add, if you would ſteer clear of deſtructive errors, tree? 
men as free agents thro? the grace of Chrift; tor the wa: 
of a right uſe of that agency is the ſole cauſe of hn bein, 
committed, and of good things not being received, as the 
Lord, who requires his creatures to ferve hun, does not 
expect impoſſibilities from them, nor wiith-holds good 
things when rightly ſought. Nor ſuppoic that the firit 
reception of this grace, for ſo doing, depe nas on believing, 
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ina much as men did not Joſe their moral free- agency 


by perſonal unbelief, nor do they regain it by perſonal 
faith, but by the unconditional free git. But if thy have 


committed fins and corrupted their ſouls, and thereby con- 


tracted guilt and impared their power for knowing, 
chuſing, and doing good, then is the time for repentance 
and faith to be practiſed, in order to obtain pardon and 
purity. | _ | 

In ſhort, if the doctrine of free-agency, founded on 
the grace of Chriſt, was well underſtood, preached, and 
practiſed, the world would ſoon ſhine in grace and good 
works, and be proof againſt all oppoſers. Children, 
taught their duty to God, themſelves, and others, and 
urged to exert themſelves in the full exerciſe of it, might 
be preſerved from polluting their hearts and lives. And 
if thoſe, who have polluted them, were preſſed to 
repentance, faith, and a full exertion of their remaining 
power, they would preſently, if they complied therewith, 
be reſtored to a right ſtate of mind. And all, in that 
excellent condition, by reducing their inward and out- 
ward powers to practiſe in ſerving the Lord, doing good 
to men, and preſerving themſelves from pollution, would 


_ anſwer the moſt important purpoſes here, and, as a 


conſequence, be crowned with eternal glory hereafter. 
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IHE ſole motive to theſe ſtrictures is to rectify ſome 
miſtakes, elucidate a few paſlages of icripture, ex- 
hibit the truth, and miniſter ſome thing to the falva- 

tion of ſouls. - 1 5 
Eſſay on Spirit, p. 75. On Matt. xi. 25. you fay, 
He ſees a beauty in the divine appointment of making 
known divine things to ſome, and in concealing them 
from others.“ Although this paſſage, on the firſt ſight of 
it, appeared Calviniſtical ; yet, probably, you only mean 
that men of letters, ſcience, and ſagacity are ſeldom fo 
well diſpoſed to receive divine affiftance, from the Deity, 
as the fimple and ſincere are. But if my. ſuppoſition, of 
the ſubjects of divine diſcoveries, agree with your ideas; 
yet 


1 


yet when you add, as the manner of making them known, 
tat “ it is the internal illumination of the mind which 

2 means,” I difſent, and the force of truth compels me 
to controvert it. And that it refers to the calling of the 
apoſtles to the miniſtry, and to the will of God, verbally, 
made known to them, in that reſpect, by Jeſus Chriſt, 
15 manifeſt from the connexion fabliding betwixt this 
verſe and the preceeding chapter; for tho' ſeveral things 
intervene, yet the connexion is conſpicuous, It would 
then be to inſult myſelf, to offend the truth, and to offer 
incenſe to error, to ſay © it ſignifies the internal illumina- 
tion of the mind,“ or reſpects the ſalvation of the one or 
the other of the perſons, who were ſo diſtinguiſhed. See, 
as ſimilar to it, Luke x. 21. | 

P. 79. * In Rom. iii. 11. there is a remarkable con- 
feſſion made of man's fallen ſtate with reſpect to his prin- 
cipal faculties, the underſtanding and the will: There is 
none that underſtandeth, there is none that ſeeketh after 
God.“ If this be an evidence of man's fallen ſtate, it is 
an innocent one, as, in that caſe, they were incapable of 
acting otherwiſe, But that they were not innocent 1s 
evident from the 19th verſe, where St. Paul ſays, they were 
guilty before God, And that theſe evils were not the ef- 
fects of the fall, but of their own free folly, is clear 
from his ſaying, in the next verſe, thy are all gone out of 
the way. But how could that be, if they had not been in 
the way? Nor was their going out the effect of force, 
but of free will, or it had not been their fault, nor 
cauſe of condemnation. And if they had died in that 
condition, muſt they have been damned becauſe they had, 
according to your doctrine, the unavoidable misfortune 
to be born, to live, and to leave the world ſinful? A 
wiſe, holy, and juſt God cannot puniſh, with eternal pain, 
for forced offences. And if original fin had remained 
with them till that time, what had they gained by Jeſus 
Chriſt, the ſecond Adam, as the oppoſer of the firſt ? 
Nothing, What then did his juſtifying and making all 
men righteous, as Adam made them unjuſt and wicked, 
do for them? Rom. v. 18, 19. Neither can there be 
perſonal fin; guilt, and puniſhment without a ann 
of not ſinning, as ſin K a knowledge of the law, 
anda power to keep it. The ordinary proceedings of men 
imply ſo much. And the government of God is not 1 
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juſt than theirs. Grace then is prior to fin, and fin is a 
voluntary thing: And ſo when you ſay, „that in this 
chapter there is a ſtriking confeſſion made of the whole“ 
of original fin, you either put actual for original ſin, or 
ſuppoſe actual fin ſprings from original. But the firſt is 
falſe, men's actual ſins not being original fin ? And the 
ſecond, as it ſuppoſes fin andguilt to be unavoidable, 
15 as contrary to juſtice as the other is to truth. Thus 
you erroneouſly ſubſtitute original evil for men's miſuſe 
of the grace of Chriſt. You add, © the chief objection 
made by moft men againſt the methods of divine grace 
lies in their u ant of a juſt and deep conviction of original 
ſin.“ Theſe methods may be accounted for, in the extraor- 
dinary and ordinary ſenſes, without any ſuch conviction. 
Our Lord, who had no original fin, had the extraordinary 
aſſiſtance of the ſpirit of God in his miniſtry and miracles. 
And the Apoitles, tho* chriſtians prior to their being 
preachers, had the ſame thing. And the ordinary and 
ſaving method of grace is abſolutely neceſſary, in tae caſe 
of voluntary ſin and contracted guilt aad corruption, to 
juſtify, ſanctify, and aſſiſt. There is then need enough 
of divine grace without original fin. And finners, ſenſible 
of their unneceſſitated fin, deſerved guilt, and juſt danger 
of damnation, muſt, by reaſon of their greater guiltineſs, 
ſee divine grace to be more needful for them, and will be 
more ready to receive it than in the other caſe. 

F. 122. Who knows: with St. Paul, that in him, 
in his fleſh, dwelleth no good thing.“ Sari, fleſb, has 
long been ſuppoſed, by moſt men, to ſignify a ſinful ſoul. 
But that, in the fcripture, it ever does, is, I believe, 
what cannot be proved. When applied to man, it always 
means his mortal part. And tho” finners have a ſinful 
ſpirit, yet it is never called fleſh. Yea, fleſh conſiſts with a 
good cit, and, in that caſe, cannot ſignify an evil ane: 
If ye live after the fleſh, ye ſtall die; tut if ye thro' the 
/pirit mortify the deeds of the body, ve ſhall Iive, Rom. viii. 13. 
Now no man, in his ſober ſenſes, will ſay, that fleſh and 
body do not here ſignify the ſame thing. But, as believers, 
they had the fpirit of God, and could keep his com- 
mandments. Yet, as free-agents, they were not forced to 
tollow it, but might permit their animal powers to prevail, 
Fleſh then, in Paul's ſenſe, means the animal man; which. 
having been unreſtrained, had contracted ſtrong habits of 

I fenſuality, 
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ſenſuality, and, in a weak ſtate of moral pt inci; 
no: be compleatly conquered, : | 

P. 165. The decay of religion is indeed naturally 
gradual, becauſe it depends on the perverſe opergtiongs of 
the human mind,” If the decay of religion depend on 
theſe, it is a voluntary one, for the perverſe operzticons of 
the human mind, in religious perſons, are not win 


4x3 
_ CONH 


t can- 
not be avoided, but are always, more or leſs, directly or 
indirectly, the effects of an avoidable failure in duty, in- 


- 


aſmuch as the power and practice of religion can only be 
preſerved by a full exertion of man's moral, natural, 
and temporal ability in ſerving the Lord, and doing good 
to men: For tho' the Aimighty, when religion is too 
much decayed to be revived by ordinary means, ſome- 
times pours out an extraordinary meaſure of his ſpirit to 
form the principle and practice of it; yet when theſe 
ends are anſwered, men are more left to the uſe of the 
principle in order to preſerve it by the practice. And a 


right uſe of it is ſufficient to anſwer this excellent end, as it 


is not only the natural and neceſſary effect of it, but it alſo 
produces a good conſcience, and gives confidengg in Ged 
for a reception of ſuch ailiſtances as are -necefiiry, Put 


becauſe this uſe is little underſtood, preached and practiſ- 


ed, religion, after a revival of it, generally decays. It is 
true thoſe, who tcach the practice of religion without 


the principle, deceive men. And taoſe, who preach the 


inward power of it, but not the practice to preterve the 
principle, do their work by halves, and are a grént cauſe 
of the common delenſions 1n religion, ' Nor i: it enough 
to teach that good works can only ſpring from grace, be- 
cauſe men, as free agents, may abuſe their ability for 
doing good, as angels and Adam did. So, to ſecure good 
works, they muſt be taught that they depend on their ow 
free choice and exertion ; for no principle in the beart 
Acts, or makes man act without his actual attention to, 
and free uſe of it. And while men fail of acting thus, 
it is impoſſible for the principle and practice of religion to 
be preſerved from decaying. Seeing then that no _retigi- 
ous principle acts, but as it is actuated by its poſſeſſors vo- 
luntary exertions, how imperfect, yea erronsous, muſt 
they be, as teachers, who do not underſtand and inculcate 
the doctrine of divine free- agency, it being the only thing 


that can preſerve religion from declining, & tew practi- 


cal 
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ul infiances will Iluſtrate this. Now tho fe, who believe 
tne dgcteines of Calviniſm, cannot, conſiſtently therew ith, 
pi ea this, inaſmuch as, according to them, every man's 
preſent and future condition is determiaed by a divine de- 
crc, And tho? ſome Calviniſts tay, the means are in order 
to the end; yet, to conſiſt with Ca alviniſm, the INCAN 
muſt be as fixed as the end, for, if they depend on man's 
froe-will, it is not certain that they v. ill be done; and 
3; the end depend on uncertain means, it is as ungertain as 
the means. Salvation then either does not depend on the 
ule of the meaus, or, it it does, is not ſure but by a right» 
fc of them. Let Calviniſm aſſerts that all the elect will 
be ſaved, notwithſtanding the uncertainty of the means. 
The dofrine then is a foe to free agency. And hence it 
is that there is æ general and comparative looſeneſs in the 
morals of the Calviniſts, and, as a neceſſary conſequence, 
a proportionable deadneis to divine things. And altho' 
the Arminians, thoſe in connection with Mr. Weſley, 
. zre generally better in their principles and practice than 
the Calviniſts; yet becauſe they do not ſufficiently un- 
de and, an piactite the doctrine of free-agency, there 
is alſo a geleral, but leſs comparative looſeneS in their 
:norals, and, as an infeparable effect, an imperfection in 
their prine inle of grace. And 10 far they are unfriendly b 
to free agency. f 
Seeing then that Calviniſm neceſſarily allows licentiouſ- | 
neſs to be conſiſtent with final ſalvation ; no wiſe man | 
will wonder if the Calvinifts generally act agreeably to the 
aoctrine ; for who will be ſincere, ſelf-denying, and take 
up their croſs, thro? a right uſe of their graces and gifts, 
y keeping their bodies under, and by induring difficulties 
« doing their duty to God, themſelves, and others in 
order to be fully and finally ſaved, who believe thy can be 
ſo in a much eafier way ? But repeated injunckions, in 
dne ſcriptures. to do theſe things, would not be given, if 


O 
there was not à difficulty in doing them, and certain 


Langer, of infinite evil, athens ing their not being done. 
And becaule Calviniim oppoſes the right uſe of free- agency, 
dy which alone taey can be done, let the Calviniſt mi- 


5 niſters conſider how much they contribute to the declin- 
7 ing of religion and to all the conſequences of it in reſpect 
1 of others, "and how great an evil they incur to themſelves 
9 from him, who will reward them according to their 
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deſtructive works. And let the Arminians, with their im- 
perfect knowledge and practice of free-agency, learn to 
underſtand and uſe it fully, leſt religion decline thro” 
them ; for, if it does, their condemnation will be greater 
than that of others, as it will be proportioned to actions 
inconſiſtent with the means of knowing and doing better. 
Howard's life, p. 19. In this paſſage yon give the 
moſt imperfe& account of being © regenerated,” or of 
having “ the new heart,” which, perhaps, was ever 
given; for you make it conſiſt with the want of pardon, 
with a ſenſe of guilt, with the dread of damnation, and 


without knowing and believing the goſpel, inaſmuch as 


you fay, „let him,” the regenerated man, © underſtand, 
tat God freelv forgives fins, and that he has only to 
wif in the blood of Chriſt, and be clean, to fear not, 


only to believe, &c. But what ſort of a new heart muſt 


he have, who is without theſe things ? 


” "0 
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OBSERVATIONS,.&c. 


JAGE 2+ You fay, the Methodiſt preachers do not 


a « thew any other reaſon for thruſting themſelves into 


the miniſtry, than the old enthuaſtic one, of having an 
immediate call from the ſpirit.“ And add, “that before 
the canon of ſcripture was filled up, the Lord, it muſt 
be confeſſed, gave immediate cal's to his ſervants.” S0 
what you contemptuouſly call, in reſpect of the Methodiſt 
preachers, the old enthuſiaſtic one, was once, yau allow, 
the Lord's own method. Does not your charge then re- 
flect on him? But * the apoſtle Peter tells us, we have 
now a more ſure word of prophecy, whereunto we do well 
to take heed, ſo that, now, there is no occaſion for any 
ſuch calls and revelations.“ This paſſage has not the re- 
moteſt relation to it, for it only ſpeaks of the Old Teſta- 
ment containing a ſurer account of Chriſt than the A- 
poſtles had of him ache there came ſuch a voice to him from 
the excellent glory, Pet. i. 17, &c. Thus you wreſt a po: - 
tion of ſcripture from its proper meaning, and make 
it a rule for calling men to the miniſtry. As then, be. 
fore, you reviled God's ancient method, you now ey 

taarc 


«t 
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that von do not know what his preſent method is? How- 
ever the primitive method, of making miniſters, was by 
ile Ely Ge fent down from becwcn, (1 Pet. i. 12.) which 
was remarkably verified, in the Apoſtles and the ſeventy 
Pefciples, on the day of Penticoſt. And none, afterwards, 
while the life of religion continued, were appointed to 
preach, in any particular churches, (for they were not 
made preachers by men's appointinent) but ſuch as gave 
proof of having the grace and gifts of the Holy Ghoſt, 
and a call from God tu exerciſe them in the miniſtry : 
And therefore man's appointment was but of a ſecondary 
ſort, end followed the Lord's.“ Chriſt, you ſay, before he 
left the earth, left the Keys of government in the hands 
of the church,“ Matt, xvili. 17. 18. What, to make mi- 


niſters ? This paſſage only reſpects calling offenders to 


account. How ſtrangely do you wreſt the Lag nog 
Aud we have ſo early cxamples as the Apoſtle's days, of 
miniſtets being called and ſent to labour in the vineyard, 
vy tne apoſtles, and ſuch as were in the miniſtry, with 
the ſuffrages of the church, as is the general practice a- 
mons Diſſenters.'“' But none, in thoſe days, were ap- 


pointed to preach in particular places, but ſuch as had a 


prior call by the ſpirit. So Barnabas, who was a geod 
man, and ful of the Holy Gheſt as a preacher, was ſent by 
the church, Acts xi. 22. And Barnabas and Saul, by the 
ſpirit's directions, were appointed to preach to the Gen- 
tiles, Acts x11}. 2. If then the Diſſenters make miniſters 
without a proof of their having grace, gifts, and a commiſ- 
don from Chriit, they are not of him; and their word, 
as a acceſlary effect, is pointleſs, flat, formal, unaffecting, 


and inctfeftual., And the hearers of ſuch are generally 


eniefly diſtinguiſhed by ſome peculiar opinions, phraſes, 
modes of worſhip, and a farcical morality. But that an 
extraordinary work has been done by the Methodiſt preach- 
ers is manifeſt, And as men of the beſt human abilities, 
without the aid and energy of the Holy Spirit, could not 
have done it; his ſpecial agency, in what the Methodiſt 
preachers have done, is evident, So the men, whom 
you reproach, have given ſufficient proof of © having 
an immediate call from the ſpirit to go and preach.” 
. 5. ** That God from all eternity ordaiped whatſo- 
ever comes to Pals in time.** To prove this, you cite 
Eph. i. 11. That Cod avcrketh all things after the council of 


I 3 | his 


hs own will, And add, * Now, if he does ſo, would it 
be common ſenſe to ſay, there are ſune things he never 
did ordajn, &c ?”” But Paul only ſpeaks of the Lord's 
gathering together in one all his ſaints which are in 
heaven and earth. Here thea lies the fallacy ; you ex- 
tend a peculiar act of God to every thing that is done; 
and, upon this miſtake, build your doch ine of God's on- 
daining all things; (which, by neceſſary conſequence, is 
falſe) © for, you ſay, if God for:-knew, from eternity, 
whatſoever came to paſs in time, there muſt be ſonie 
ſource from whence his fore-Enowledge ſprings ; aud 
that is his fore-ordaining all things.” This is nct certain ; 
tor his knowledge, which is infinite, extents to all things 
as objects of knowledge, whether done by himſelf or 
others, and ſo does not depend on © s ordination. 

And becauſe ſome ſay that the Calviniſts make God the 
author of all ſin by ſaying, he ordained ail things; you 
lay, p. 7, that tho' the abſolute will and power of God is 
the ſupreme cauſe of all events: yet * there is no room 
tor inferring from thence, that he is the author of ſin;““ 
and add, if he had any cthciency therein, there would; 
but as he has none, ſuch a notion muſt vanith.*”” How- 
ever, in evading this charge, yon are falſe to your own 
principles, as, you ſay, © of finjul events, theſe he only 
permits to be produced by other cauſes, in their natural 
courſe.” Does not this then prove that men are free- 
2gents; and that David, who killed Uriah, need not have 
done it. And if men of grace, ſuch as David was, fin 
freely, then they can ſerve the Lord freely alſo. But how 
can the final ſalvation of men be ſure, without uſing ſome 
force to keep them in the way, ſeeing, if left to them- 
ſelves, they may go out of it? This is the natural effect 
of only making God the cauſe of all other“ cauſes, by 
fixing the order in which they fhould occur,“ although 
he is not © the author of their ſinful conſequences, p. 8. 
So, vou fay, God fore-knew the rebellion and fall of 
devils and men : not from any determination of ſecretly 
working on their wills, to comply with temptations, but 
from the natural temper and diſpoſition of their minds, 
that he thereby knew they would naturally comply there- 

with.” Not naturally, but as free-agents, ſeeing ſin was 
unnatural to them, they being holy. And you add,“ ſo it 
is with regard to all the ſinful actions that lapfſed men 
| are 
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are guilty of.“ But, tho? it was unnatural for angels and 
Adam to ſin, it is natural for lapſed men, in that, you ſay, 
„they have loſt that power'' which Adam had, and fin 
as naturally as for the ſpark to fly upward.““ But your 
compariſon, in both caſcs, is wrong, as it ſuppoſes, in the 
firſt, a natural tencency to fin, where there was none, 
and, in the ſecond, tho“ you ſay it is natural, (as having 
„% derived a ſinful nature from their natural federal 
head'') yet it is not, in that Chit is become a ſecond 
federal head, and has reſtored to all men what they loſt by 
the firſt; and ſo all, uho fa, iin as free- agents, who 
need not. 

But what do you mean * by his fore-ordaining all 
things, and yet allow that many cauſes act freely? Can 
it amount to more than a fucceſiton of men neceſſitated to 
fin, the decree (p. 38.) „ being but a certain fore-know- 
ledge which God had of finfu! events, which would as 
certainly have happened unforeknowa ?*” Your fore- 
ordaining then might have been fpared, as you make the 
Lord deſtroy men by leaving them under the fall, where 
they ſin neceſſarily. But no man 1s Jeft under it, Jeſus 
Chriſt having redeemed and ſaved all men from it. 

P. 10. To prove abſolute predeſtination, you cite Rom. 
xi. 2. God hath not caſt away his people, which he fore- 
knew, proegio, to know before, or to fore-approve. 
This is an anſwer to v. 1, Jath God caſt away his people. 
And means, that tho* many of the Jews were rejected for 
their fin and unbelief, yet he fore-knew, (for he fees all 
things at one view) that ſome would repent, believe, and 
be ſaved. Theſe he had not caſt away. But, you ſay, 
was it on condition of their repentance, faith, &c, It was, 
becauſe he faves no perſonal ſinners, who hear the goſpel, 
without them, as he does not 'preach one thing, and 
practiſe another. But you make them depend on * his 


(God's) working theſe graces in them.” But this is 


wrong, for repentance and faith are done by wicked men 
in turning from their wickedneſs, &c. But, I ſuppoſe, you 
believe men receive no grace till they hear the goſpel. 
Alas, this ſets aſide all that Chriſt did to undo what was 
done by Adam; and ſo inſtead of children being, as our 
Lord fays, of the kingdom of heaven, you make them of 
the kingdom of hell; and with more than Molock's 
flames and fury burn their ſouls as well as bodies for eee 

us 
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was given us, 
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Ihus this unchriſtian tenet, contrary to ail reaſon and 
juitice, puniſties ſeminal fin with perſonal and eternal 
bai, in direct contradiction to St. Paul, and with the ef- 
{ontry of a fiend it gives our Lord the lie. But, contrar 
to this diabolical, dodtrine, Chriſt has died for, Juttifiel, 
id ſanctified all children, and vertuelly raiſed hem from 
the dcad ; and therefore none periſh but for perſonal, 
j-:;-choſen, and uvoidable fin. And as thoſe, who die 
Peiore they conumit zctual fin, me finally ſaved thereby; 
fuch as live, by the ſame grace, are qualified to keep 
the commandments of God, and are obliged, by virtue 
thereof, to remember their Creator, and are to be trained 
up by thoſe, who are over them, in ſuch inſtructions as 
may give them right ideas of God, his fervice, 1car, love, 
&c. And when any fin, they may, till their hearts are 
entirely hardened, repent, retorm, and believe to ſalva- 
tion from it. And on a foreſight of theſe things, in 
the Jews, the Lord called them his people, who were not caſt 
away. And this, 1t 1s certain, is the only method of a 
perſonal ſinner's ſalvation : and the ſucceſs of it is as eaſy 
tor the Lord to fore-ſee, as if it was planned by him. 

P. 11. Now, you fay, if we were predeſtinated not 
according to our works, it cannot be according to the 
fore-fight of any good works in as; as faith, repentance,” 
&c. But you erroneouſly confound repentance and faith, 
2s the conditions of the new covenant, with the works. 
of the old law, for of theſe only he here ſpeaks. 
And by confounding contrary things, which ought to be 
kept ſeparate, you either ſhew great ignorance, or a 
wicked art to keep your cauſe in countenance. And it 
is very certain, that the © purpoſe and grace which 
or © decreed to be given us before the 


*? was never intended to be without theſe 


world began, 


conditions. You muſt allow this, or make the Lord con- 


tradict his preaching by his practice, in ſaving ſinners. 

As for Eph. i. 4. 1 Pet. i. 2. and Rom. viii. 29, 30. 
they can mean no more, conſiſtently with the ſcriptmes, 
than being choſen on the condition of a fore-fight of their 
repentance and faith, becauſe theſe are the terms on which 
he faves ſigners. And, without theſe terms, the goſpel 
would be licentious in granting pardon, &c. while men 
continued in the practice of wickedneſs and without any 
uſe of Chriſt, And if men were not free to do or 83 

| | then, 
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them, they would be machines, and not accountable crea- 
tures. Acts x111. 48. ſignifies that as many as were tetagm- 
enoi, diſpoſed for and determined to have eternal life, believ- 
ed, And this ſenſe agrees well with the nature of man, 
who ſhould order his heart to do and determine to have 
what is promiſed on doing his duty. What is ſaid of Jacob 
and Eſau means not their perſonal, ſpiritual, and eternal 
ſtate, as even ſome Calviniſts allow, but the poſterity of 
Jacob being choſen to better temporal and ſpiritual privi- 
leges than Eſau's. But yet both had what was ſufficient, 
when well uſed, for body and foul. That this is the ſenſe 
is abſolutely certain. | 
P. 13. You fay, © an election depending on faith, &c. 
would deſtroy the freedom of God's love, as he ſhould not 
be at liberty to love and chooſe whom he pleaſed.” The 
ſcripture (John iii. 16.) tells us that he / loved the world, 
all ſinners, with a love of compaſſion, «s to ſend his fon to 
die for them, thereby making it poſſible for them to be ſav- 
ed, if they would, it being added, that whoſoever believeth 
in him might not periſh, Sc. Here then he was at liberty to 
love whom he would, and, like a reaſonable and impartial 
Being, he loved all ſinners with the ſame ſort of love, as 
being in the ſame condition. And when any, thro' free- 
faith become faints, he loves them with complacency, and 
hates, condemns, and deſtroys unbelievers. And what other 
liberty in loving would a wife, good, and juſt God have 
than this ? | j 
P. 14. A conditional election, you ſay, „would render 
the gracious aids of the ſpirit unnceſſary.“ No, not to the 
purpoſe for which he aſſiſts, viz. to juſtify, ſanctify, and 
help in time of need. And John the baptiſt, (Mat. iii. 
11.) who called men to repentance, only promiſed the 
help of the Holy Ghoſt to the penitent. And Peter, in 
that remarkable paſſage of Acts ii. 28, did the ſame thing. 
Her ce, it is plain, they did not promiſe men his aid to re- 
pent, but only as the conſequence of repenting. You add, 
if you have a power of yourſelves to perform theſe con- 
ditions,” &c. Every one has, (who has not finned away 
bis day of grace) by the free-gift, which, thro' Chriſt, 
came upon all Adam's race. And the want of knowing 
this has led you and millions more into many. fenfleſs and 
ſinful miſtakes. RR oh 
P. 15. God from eternity, you ſavy, een to 
ſave 


. 


ſave a certain number; but this can no more affect the- 
ſtate of the wicked than my reſolving and paying the de: t 
of ſome poor priſoner, and not others conſint on the tame 
account.“ This proceeds upon a miſtake ;. God was oblig- 
ed to fave all Adam's race from original fin, or. only to 
puniſh them for it in a ſeminal-ſtate, in. which they ſinned, 
Accordingly he did ſave them all from it, Without any con- 
dition on their part, except his accepting Chriſt as their 
ſurety. But, as perfonal fin is an avoidable thing, he does 
not pardon it but on perſonal repentance and faith. And 
he pardons all who produce them. And ell may do ſo; 
which is proof erough that Chriſt has paid a ranſon for all. 

P. 20. You. ſay, © the poor impotent man, with the 
withered hand, knew he had no ſtrength to ſtretch out his 
hand.” This is uncertain; for tho” his hand was withered, 
his arm might be ſound, whereby he could ſtretch out his 
hand in order to its being healed. This then does not 
prove, that when the Lord requires men to repent and be- 
lieve, they have no power fo to do. | | | 

P. 21. You fav, the revealed will of God, directs that. 
every one to whom theſe glad tidings comes ſhould em- 
brace the ſame, by faith: Altho', it is certain, none ever 
can, unleſs enabled by Almighty power and free grace.“ 
Can the Lord require impoſſibilities ? You think ſo by 
luppoling (p. 22.) „that tho' men want a power to ful- 
fill the law, the Lord has ſtill a demand of perfect obedi- 
ence and ſatisfaction on all ſuch as are not delivered by 
Chriſt.” This proceeds upon the old miſtake, viz. that 
tho* men loſt their power by the firſt Adam, they are ob- 


liged in that condition, to keep the law which belong; to 


the new covenant. Thus you confound two different co- 
venants, and make what man loſt by the firſt affect him 
under the ſecond ; whereas his being put under a new re- 
preſentative, delivered him from the evil he ſuſtained by 
the old one, and gave him a power to keep the new law, 
with thigadditional favour, that, if he ſinned, he might, by 
believing, be ſaved. Thus the not keeping theſe things 
ſeparate is the cauſe of much error and contuſion, 

P. 23. If God willed the ſalvation of all men, he 
would undoubtedly effect it.” How ſhould the Lord effect 
what depends on men's repenting, believing, and obeying ? 
And as he condemns and darans them for not doing Ru 

things, 


WW 


1 
things, (John iii. 18. Mark «vi. 16.) fo, if they could fiot 
do them, it would be unjuſt and cruel. 

P. 25. Whether you Arminians, who boaſt ſo much 
of your free- agency, have a power left of chuſing the wayy 
of life and death? Arminians pretend to no power 
left by the fall, but given by Chriſt; which no wiſe one 
confines to the time of faith, it being given in a ſeminal 
ſtate as it was laſt. ; 

P. 27, © So then faith is not the gift of God, as the a- 
doſtle fays, F'ph. ii. 8.“ The ſalvation which comes thro? 
grace is the gift of God in oppoſition to ſalvation thro' the 
mz it of man's legal works; but faith, as man's act, is a 
conditien of falvation in oppoſition to theſe works as a con- 
ation of it: Therefore faith is not his gift, becauſe it de- 
ends on man's choice to believe or not. How dim ſight- 
cd are they, who do not fee this! | 

P. 30. In proper language, nothing but that which 

merits a thing can be the terms on which a perſon can be 
put in poſſeſſion ef it.“ If the Prince of Wales procured 
me a benefit from the King, that would entitle me to it ; 
but my accepting it, on the Prince's terms, would put me 
4 doſſeſſion of it. So, tho' Chriſt procured ſalvation for 
1 us, it is free faith which puts us in poſſeſſion of it. 

+ Sceming conditions. „Abſolute promiſes, &c. 
Waſh you, make you clean ; | Then will I ſprinkle clean 
c-afe to do evil, learn to do | water upon you, and ye ſhall 
well.“ 2 | be clean, &c.?? | 

8 Now this ſceming condition is waiking them, by repen- 
: tance and reformation, from outward fin. But the pro- 
miſe implies the Lord's pardoning and purifying them. 
The one then is a real condition, and the other a promiſe 
to be fulfilled on the performance of it, 1 John i. 9. And 
the ſenſe of this ſpecimen is true of all ſimilar paſſages, as 
the Lo d never requires men to do what he promiſes to do. 
And many are deceived by thinking that what /eems to be 
their duty, God will -?/clztely do for them; and jo inſtead 
of perſorming what the promiſe depends on, they leave it 
undone, and the promiſe is never fulfilled, Thus this 
doctrine naturally tends to deceive and deſtroy men's ſouls, 

P. 36. You add, * unleſs you, like ſome others im- 
ugine that they, the Gentiles, have the ſame chance for 
ſalvation as chriſtians.”” Whether they have the ſame or 
not, they Bave a chance, or how could they, in every na- 


tion 
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tion, who fear God and work righteouſneſs be 2 -epted of 
him? You aſk, © whether there is ſalvation in any but 
Chriſt ?” There i not; and he has ſo ſaved all children 
as to prepare them for heaven. And if they, in the uſe of 
that grace, fear God and work righteouſneſs, they will be 
accepted of him to eternal ſalvation. You aſk again, © if it 
be poſſible for any to be ſaved withot faith in him 2” It 
is, becauſe tho“ no child can believe, yet he ſays, of ſuch 
is his kingdom. And if thoſe, who have not the goſpel, | 
believe in God according to the knowiedage they have of him 
from the works of creation, and by the law in their heart; 
act accordingly, they will be ſaved, it being the want of | 


thus believing and acting which made the ancient heathens 
inexcuſable, and for which they were given up of God, 
Rom. i. 10, 20, 21. 

As ſure then as the ſcripture is true. Calviniſm is ſalſe. 
The ſcripture aſſerts the univerſal re. demption of men from 
original and actual fin, and their univerſal unconditional 
lalvation from original, and poſſible conditional ſalvation | 
from actual ſin. But, Caiviniim ſays, Chriſt died only for 
a few, and ſo many are neither redeemed nor ſaved. And 
as men are free-agents, and upon their trial for eternity; ſo 
their abiding in a ſtate of grace depends on their per ſonal o- A. 
bedience, which Calv ivitm contradicts by ſaying, that once 
in grace always in it, for tho' they may fall fouliy, they 
cannot fall finally. Now, according to the firſt of hole 
doctrines, the greateſt part of men are Joſt by th 
decree of God that they ſhonld fin and ſniffer for it, . 
by the ſecond, the few elc&, contrary to the nature of 
man as a free- -agent, and rewardable for his works, are 
arbitrarily choſen, and by compu! non carried to heaven, 
neither the one nor the cther depending on their own 
choice, as that would make both uncertain. But the tolly 
and falſeneſs of theſe doctrines, and the hurt they have 
done, I cannot ſufficiently deſcribe. But as preachers are 
the principal propogators of, they muſt bear the principal 
blame and puniſhment for them. And thoſe, who receive 
them, will not eſcape, eſpecially if they act according to 
them. And if God will deſtroy him, who defiles the 
temple of God, what will he do to thoſe, who deſtroy 
men's ſouls ? 


1 


T HER EN Y. 


— —— — . — 
1 N — — — — „ 


